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PREFACE TO THE FIRST EDITION. 


There can hardly be anyone who looks upon the 
Vedas as the Word of God and professes to regard 
them as the sole authority, not only in Theology 
and Ethics, but also in Philosophy and Science, but 
must have felt the painful absence of a compendious 
work that would enable the believer to know what 
message his Creator has sent him through these 
books. The Vedas themselves are not so voluminous 
but dealing with matters more serious than his- 
tories or stories of Tribes and adopting a method 
more recondite than fables and parables, they are 
rather too difficult for the uninitiated, The com- 
menataries, on the other hand, to which one must 
naturally look for helpin this direction, are so 
voluminous that they would actually break the back- 
bone of the student if he tried to carry them, not 
in his brain, but even on his back. Even if one had 
the calibre to resort to these helps, they could afford 
but poor help to those who have devoted the best 
part of their lives to the study for bread 
rather than tothe study of the language in which, 
the ancient sects embodied the inspiration received 
as they believe from their Lord. 


It may be necessary to say a word about the 
plan of the work. Some might think that instead of 
stringing together the Vedic verses in this way, 
the object might have been better served by detailed 
dissertations on the subjects, discussed in the 
book, based on the verses now collected under 
different headings. I was, however, deterred 
from undertaking this task not only by its difficult 
nature but by considerations of greater importance. 
Such discourses are not without their own value, but 
they would not have served the object I had in 
view. The ordinary reader—the clerk who comes 
home in the evening after driving the quill for six or 
seven hours, the pleader whose brain is steaming 
with a whole-day’s boiling-down of heaps of papers, 
the busy student whose tasks and examinations leave 
him hardly any time even for physical exercise—can 
scarcely have the time or the inclination to unravel 
the tangled skein of theological dissertations, in the 
scraps of time he can spare for relaxation. This 
little book, as it is, will give him a peep into the 
Vedas without exerting much strain upon his time 
or brain, Moreover, though especially meant for 
the hard-up man of business and the busy student, 
it will be found serviceable for citation by all classes 
of people who, whether as assailants or defenders, 
have any concern with the Vedas. 


Tt is hardly necessary to add that I do not 
claim any credit for originality, but I shall be 
pardoned, I hope, if I claim some credit for the 
labour, the work has required, and which only those 
can realise who have ever devoted some time to 
the study of the Vedas and have some idea of the 
nature of their contents, 


In the compilation of the present work T have 
derived considerable help from the works of Euro- 
pean Scholars, especially, Griffith, whose excellent 
translation of the Vedas was frequently consulted 
by me and followed in many places My thanks are, 
however, chiefly due to Pandit Raja Ramji, Professor 
of Theology, D. A. V. College, Lahore. It was in 
conjunction with him that the idea of such a work 
was first conceived and developed and it is consider- 
ably due to his advice and erudition that it has been 
brought to a successful issue. 


D, A. V. College, Lahore, 
November 21, 1906. G. C, NARANG 


PREFACE TO THE SECOND EDITION 


his little volume was compiled by me forty years 
ago and my effort was very much appreciated by 
the Arya Samaj leaders like the late Mahatma Hans 
Raj, and the book was welcomed generally by those 
interested to know what the Vedas taught. Soon 
after its publication I went to England and on my 
return, my work at the Bar left me no time for any 
literary work. When last year the second edi tion 
of my book entitled, “Transformation of Sikhism” 
was published, the publishers suggested that the 
“Message” should also be re-published. 1 agreed 
and the result is this second edition of this little 
book. 


The book is being published practically as it 
was und I expect that those interested to have a 
glimpse into the Vedas will appreciate my humble 
effort. 


So far as the interpretation of the Vedic texts 
is concerned, the key to it is provided by the 
well-known text of Rig Veda I, 164,46. kam Sat 
Virpa bahuda vadanti. 


I was very gratified to find that a scholar of 
the position of Shri Aurobindo Ghosh, whose 
impartiality and independence of views cannot be 
questioned, has ultimately come to the same conclu- 
sion as Swami Dayananda Saraswati and has given 
full support to the line of interpretation adopted by 
the Maharshi and followed in this book. His 
remarks have been included im extenso in the 
Introduction. 


Mussoorie, G. C. NARANG 
19 July, 1946. 


INTRODUCTION. 


What is more sacred than the Vedas? What 
of greater interest to the Indo-European races, and 
to the world, than these ancient scriptures of the 
Hindus? And yet what is more difficult than the 
Vedas? The vicissitudes of fortune have dealt 
with no other literature so cruelly as with the 
Revelation of the Aryas. Not only have the modes 
of thought suffered an entire change during the 
long vista of ages that have passed since the first 
mantras of the Vedas were chanted by the Rishis, 
but the language and its idioms, its similes and 
metaphors have undergone a change which has no 
parallel in the literature of any other nation. The 
lapse of ages would alone have brought the Vedas 
to this disadvantageous position, but the process was 
accelerated by the calamities that befe). the followers 
and, so to say, the guardians of the Vedas. The 
internecine quarrels and the consequent foreign in- 
vasions gave a deadly blow to the Vedic learning 
in India and destroyed many of the resources which, 
at this day, must have been of inestimable value to the 
student of the Vedas. God knows how many savants 
of Vedic lore fell victims to the Moslem fanaticism, 
and how many valuable libraries were burnt to 
heat Mohammadan baths! All these circumstances 
have combined to create serious difficulties in the 
way of the students of the Vedas, so that there are 
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not many who agree with one another in their 
conclusions about the origin, methods of interpre- 
tation and the position of these books. Not to speak 
of the difficulties one meets while studying these 
records of divine wisdom, there is wide difference 
of opinion even about the definition and number of 
the Vedas. 


THE VEDAS DEFINED 


Two extreme views are held on the subject. The 
modern Hindus, before the advent of Swami Daya- 
nanda Saraswati, generally believed that the term 
Vedas connoted not only the Samhitas but also 
included the Brahmanas and the Upanishads. 
Swami Dayananda was the first, among the modern 
scholars, to explode this view and demonstrate that 
the Samhitas only formed the Vedas and they alone 
were to be regarded as eternal, infallible, as Vedas, 
in fact. The Brahmanas and Upanishads themselves 
profess to be mere parasites of the Vedas and 
devote themselves respectively to the elucidation 
of the ritualistic and the philosophical portions of 
the Vedas. No Samhita, on the other hand, pro- 
fesses to hang upon any other Samhita as its para- 
site and devote itself to explain or elucidate any 
portion of the others. 


There are, moreover, stories in the Brahmanas 
and Upanishads as find no parallel in the Samhitas. 
It must be pointed out here, that some of the Euro- 
pean scholars have tried to deduce some historical 
details from the Samhitas but no story beginning 
Hh UThere was &r." and “There lived once, &c.,” 
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such as are of eommon occurrence in the Brah- 
manas and the Upanishads, has been found in the 
Vedas even by the Europeans who are always 
smelling out history in every nook and corner of a 
literature. 


Tradition plays a great part in clearing up 
matters such as we are now discussing and all the 
evidence derived from this source is in favour of 
the view that the Samhitas only form the Vedas 
proper. Patanjali in his Mahabhashya always 
quotes from the Samhitas to illustrate the special 
tules applicable to Vedic Sanskrit, without quoting 
a singte line or phrase from the Upanishads or the 
Brahmanas, while his non- Vedic illustrations include 
passages from both the Brahmanas and the Upa- 
nishads. 


Moreover, whereas the Brahmanas and the Upa- 
nishads are full of quotations from the Samhitas, 
the latter, though quoting from one another, do 
not quote a single line from the former, 


The Samhitas in several places apply the 
term Veda to themselves but the Brahmanas and the 
Upanishads have nowhere laid the least claim to this 
position. 


In the light of this overwhelming evidence 
nothing but over-adulation and a mis-directed sense 
of reverence can lead one to place any other work 
on the same level with the Vedas. If the Vedas 
are looked upon as the revelation, it is a positive 
insult to them to give to any human book, how- 
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soever sublime and excellent, the same reverence 
as to them, 


And none of the ancient masters has gone so 
far except Katvayana whose position must be 
accounted for by his excessive reverence for all that 
facilitated the study of the Vedas, 


THE OTHER EXTREME 


The other extreme is represented by those who 
limit the number of the Vedas to three only, 
Happily this class is exclusively composed of Euro- 
pean Scholars and of a minority among them. The 
original cause of this illusion, however, lies with the 
Hindus themselves, though they are not to blame 
if others will not or cannot understand them. The 
mistake has evidently been caused by a a misunder- 
standing of Manu and other Rishis of yore. Manu 
says (1. 23) 


afiagtierg at ae TaTTAT | 
qe aa faery wa ay: ATA BAT II 


“From Agni, Vayu and Ravi (sun), He drew 
forth (lit, milked) for the accomplishment of sacrifice 
the eterna] triple Veda, distinguished as Rik, 
Yajush, and Saman.” (Muir). 

We also read in Shatapatha Brahmana 1V, 
6,7, 1. 


att 3 fren may Taal arf gaa II 


The Rich—, Yajush—, and Saman—, verses are 
the threefold science. 
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Tn the Ait. Br, V., 32, too, we find 


Tash seat aay Fars ta HI 


i.e. from these (lights), when heated, the three 
Vedas arose. 


The Chhandogya Upanishad also has 


aca vi Ramer | 
i.e. He infused w irmth into this triple science, (and 
from it, so heated, he drew forth its essences, the 
particle Bhur from the Rik-Texts, &c.) 


But it should be remembered that Manu, as well 
as the other authorities, does not mean to limit the 
number of the Vedas to three, but simply speaks of 
the threefold science embodied in them. Not to 
speak of the ninety-nine Hindu scholars supporting 
this view, it is strongly contirmed by Prof. H. Kern, 
who says -— 


“When the Hindus speak of the three \ edas, 
they mean that there is a triple Veda consisting 
(1) of recited verses (Rich), (2) of verses sung 
(Saman), and (3) of formulas in prose (Yajush), all 
the three words being comprehended under the 
name of “Mantras.” Altogether independent of the 
three sorts of mantras is the number of the coltec- 
tions of them, Though there were a hwmired collec 
tions. of maniras, the Veda is, and remains, tiree- 
fold * * * * It does not need to be proved 
that we must know the principle on which any 
distribution proceeds before we can deduce any: 
conclusion from numbers.” 


so MESSAGE OF THE VEDAS 


It is, consequently, nothing but short-sightedness 
to limit the number of the Vedic collections to three. 
The Atharva Veda is as mucha Veda as any of 
the other three. Its subject-matter is identical with, 
and considerably derived from, the Rig Veda. Be- 
fore citing any evidence from other sources it is 
necessary to see if the Atharva Veda itself lays any 
claim to the position of a Veda, and as one might 
expect, we indeed find this claim preferred by the 
Atharva Veda to rank equal with the other three. 
We find in the celebrated Skambha Sukta the 
celebrated verse. 


Teg HN AAT AMAATETsT | aTaTlA 
wea aaa aaatefiea gay tl 


From whom they cut off, as it were, the Rik and 
Yajush verses, of whom the Saman verses are the 
hair and of whom the Atharvangiruses form the 
mouth. 

The claim of the Atharva Veda is admitted and 
supported by the Rig Veda, as well as, the Yajur 
Veda. We read in Rig Veda (X, 90, 9) and Yajur 
Veda (XXXI, 7) — 


ae Ba AEA! A: ATER aART | Beqrerh 
aft TeATE AQRTAITTTAT II 


From that great general sacrifice, the Rig, the 
Sama, the Atharvas and the Yajur Vedas were pro- 
duced. 


*Chhandamei has been translated as Atharva yeda not 
only on Swami Dayananda’s authority but also on the 
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We find this claim supported also in Shatapatha 
Brahmana, XIII, 4, 3, 7. 


argiata saaiet Fq atsafate tt 


“He teaches them thus, ‘the Athirvans are a 
Veda, it is this.’ ”” 


The European Scholars generally hold that the 
Atharva Veda, if a Veda at all, is of a 
later origin and came into existence when the 
other three Vedas had assumed the present forms. 
Those, who regard the Vedas as che revealed 
word of God, may derive some consolation from the 
fact that even the European Scholars are not un- 
animous on this point. Prof. Kern, who has’ been 
quote dabove, makes the following weighty remarks 
on thed ubject : “Sometimes it is difficult to guess 
whut is smeant by older and younger. For example, 
the Atharva Veda is said to be younger than the 
hig Veda: that has become a sort of article of 
faith, which some uninitiated Leliever receives on 
the authority of critics ; whilst another, again, copies 
with confidence what has been asserted by the 
forme r. Now about half the hymns in the Atharva 
Veda are, with the exception of an occasional 
carictas lectionis, the same as in the Rig Veda, so 
that the Atharva Veda cannot be youuger than the 
Kig Veda. And it could only be asserted that the 
remaining portion of the A.V. is of later date 
when grounds for this position, derived from langu-, 
age, versification, and style, &c,, had been adduced. 
But, so far as I krow, no one has ever even 
attempted to seek for such grounds.” 
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ARE THE VEDAS REVEALED ? 


Two kinds of evidence, Internal and External, 
can be adduced to prove or to disprove the propo- 
sition whether the Vedas are revealed. 


INTERNAL EVIDENCE. 


Internal evidence, again, can be of two kinds; 
one referring to the claims preferred by the books 
themselves, the validity or the futility of their claims 
judged by the consistency or the inconsistency of 
what is urged and, secondly, the quality of the stuff 
presented, As regards the first we have already 
seen that the Vedas do lay claims to the position of 
a revealed book and profess to have directly pro- 
ceeded from divine source There are, according 
to the European Scholars, traces in the Vedas of a 
belief, and data for the propounding of the theory, 
that all the Vedas did not come into existence at 
one and the same time, but as1 shall try to show 
elsewhere, even if there were such traces, they 
could not shake the position of the Vedas as reveal- 
ed books. There are, so faras | can say, no con- 
tradictory statements in the Vedas which must 
discredit even a secular book in the eyes of the 
critics. 


As regards the quitlity of the teachings of the 
Vedas, | can simply say that if the books dealing 
with the whims and idiosyncrasies ot individuals, re- 
cording their revolting crimes and atrocious cruel- 
ties, teeming with theories which the slightest pufi 
of argument wil} blow off and perpetrating a whole- 
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upon men the belief in the supernatural events and 
unnatural births and deaths—if,! say, such books 
can be believed to be the direct revelation from 
God, the Lord’s choicest message sent to his sons 
and daughters on earth, then it isa thousand times 
more reasonable to believe that the Vedas, incul- 
cating the worship of one holy, just and merciful 
God, laying down a strict code of morality, and 
scrupulously free from absurd theories and outra- 
geous speculations is the revelation of God, His 
word, His cherished message to His children below. 


If revelation, in the sense in which it is taken by 
all believers in revelation, were a possibility, the 
Vedas wil undoubtedly stand supreme and undis- 
putedly claim that high position. For if God is just 
and perfect, and revelation is the one, the chiet 
form in which He shows His mercy and love for 
man, it must have been given in the beginning and 
God should not have had any reason to alter His 
former decrees, or stand in need of a second, and 
third anda fourth revelation to perfect His first 
revelation. A faith in revelation compels one, by 
a logical necessity, to accept the Vedas as, the real 
revelation, for ihe Vedas are the oldest books 
claiming to be the word of God. It must be a strange 
sort of love and mercy which should have kept man- 
kind, in their infancy, without a guide, philosopher 
and friend, when they required it most, and should 
have kept them waiting for thousands of vears till 
some instructions were sent down to guide them 
in this strange Jand where they bad fallen down 
from Eden or paradise. 
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The idea suggested by some critics that the 
Kishis whose names are given in the Vedas along 
with the meters, &c., where the authors of the 
Vedas, is scouted by the ancient commentators and 
it is urged that these Rishis (seers, did not compose, 
but simply saw or realized the sense of the mantras 
to which their names are attached. 


EXTERNAL EVIDENCE. 


The external evidence that the followers of the 
Vedas adduce in favour of their view is not of an 
historical nature such as has been given by the 
defenders oi the Bible, in the attempt to prove the 
Bible to be the word of God. Nor is it based upon 
the historical evidence of the other kind such 
as given in favour of the Qoran, for which a divine 
source is claimed on the ground that its apparent 
and ostensible author was quite unlettcred and did 
not know B trom a battledoor, and consequently the 
Qoran, full of lofty teachings, and couched in a sub- 
lime language, could not but have proceeded from a 
divine source. No such evidence is possible for the 
Vedas and | think it better for the Vedas that they 
do not depend upon such evidence for the mainten- 
ance of their authority. In my opinion, a kook does 
not gain much in va'ue from the circumstance that it 
was written, or, say, sent to an ignorant fisherman or 
to an untutored person, who never cecupied himself 
with the pursuit of learning. 

The external evidence which can be given in 
favour of the exalted position of the Vedas is of 
persons whose sincerity and earnestness the world 


MESSAGE OF TRE VEDAS a5 


has admitted, and whose fights of thought and im- 
agination the enlightened races of the world are yet 
struggling to follow. Considered from a strictly 
logical point uf view, the evidence of these men may 
not be conclusive and may not convince the logical 
sceptic. But the whole body of ancient writers of 
the sacred literature of the Hindus declaring with 
one voice the superhuman origin of the Vedas and 
bowing like one man before their authority, is a fact 
which possesses a special significance for a lindu. 

Theories of revelations may undergo changes, as, 

even now there exist important difference in the 

conceptions of revelation that each class of 

believers in revelation has; these conceptions may 

in the future undergo much more serious changes, 

but the question whether a purticular book should 

be held up as the chicf guide in matters of belief 

and worship will always be there, and the principal 

question that will always be asked will be, “Does 

it deserve the position of w guide 7” And here one 

can bold|y say that the Vedas have been satisfying 
the needs of the greatest thinkers and reasoners of 
the world for thousands of years in the past and 
will undoubted!) continue to satisfy the wants of 
their less worthy descendants. 








It will require a whole volume to quote, in full, 
the evidence the Kishis of yore bore in favour of the 
Vedas. The reader must, theretute, content himself 
with a peep into the vast literature which our ances- 
tors have bequeathed to us on this point. The works 
next to the Vedas in sanctity are the Brahmanas and 
the Upamshads. ‘Then come the Sutras based upon 
them. The Darshanas and Smritis come next and 
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the Epics and the Puranas, together with the com- 
mentaries, represent the last, stages of the sacred 
literature of the Hindus, and each of these massive 
works bears powerful testimony tothe undisputed 
authority of the Vedas and pays due homage to 
their divine sanctity. 
The Shatapatha Brahmana, e. g , says in XI, 5,8,1. 

Tea Fe Fer aarTT | 

“ From these (Agni, Vavu and Ravi) being heat- 
ed, the three Vedas were produced.” 


The Taittiriya Brahmana has— 
saraft Aa usaaaaa | ava Aa wa- 
Gerd ll Ho 1 Lo ll 


“Prajapati created King Soma and afterwards 
the triple Vedas were produced.” 


We find in the same Brahmana again, 
ariafieagd @ dea | Re VI 


“He who does not know the Vedas, does not 
know Him who is great.” 


The Chhandogya Upanishad repeats what has 

been affirmed by the Shatapatha, 
. . ¢ 

arat aeratatai Tare eee AAT aTat- 
6 
ag fe ar areatgeng tl 

“From them so heated, He drew forth their 
essences, from Agni. Rich, from Vayu, Yaju and 
from Aditya or Ravi, Sama.” 

The Brihadaranyaka observes : 
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Aaa TA AaeTa ae arMTIa aes 
fea eat aah annts sears tl 


“By that speech and that soul He created all 
this, the Richas, Yajush and Samans and the 
Chhandas (Atharvans), etc.” 

The same Upanishad also says: 

we Fea Yau faafeatrararag I 

“These Rig Veda, (etc,) are the breathings of 
the Mighty Lord.” 

The authors of the Darshanas, rigorous logicians 


as they were, humbly acknowledged the infallibility 
of the Vedas 


Kanada, the author of the Vaisheshika system of 
Philosophy, says :— 


ATI ATTY | 

This means that the Vedas being His word 
‘are authorities. In the same way Gotama, the 
author of the Nyaya system of Philosophy, recog- 


nizes the Vedas to be 3@@f or authoritative in the 
following aphorism :— 


HAT AATOITT TLAMAMTATAAAUATT | 
And also “og farmrareare’ *Similarly, Kapila, the author 
of Sankhya system of Philosophy, recognizes the 
Vedas to be Samm or infallible authority in the 
following aphorism :— 
frareaiters: eat aT | 
In the Mimansa of Jaimini we find the following : 


aes TF TTT | 
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which means that the Veda is authority in 
matters of Dharma. 


The Smritis echo the same sentiments. Says Manu : 


shea wae ws a ala | 
SAT APRMAATE FI 

a afag aeafagat agar afatfaa: | 
a aaishaeal aq aaaraaat f a II 
ad g anaey fafed gate | 
afamaera fasta aad fatate 4 0 


Dharma rests on the whole Veda, on the 
teachings and conduct of those who know the Veda, 
on the conduct of good men, and on the satistaction 
of one’s conscience. Manu states that all dharma 
which has been propounded by him is contained in 
the Veda, the whole of which is true knowledge. 
Manu directs that aman should determine his 
dharma by the authority of the Veda. In Vrihas- 
pati Smriti we find the following :-- : 


Jaratafraqacag west AAT TAT | 
aay faatien at at eaftta ea I 


This means that Manu is founded on the Vedas 
and is, therefore, an authority ; a Smriti which is 
against the teachings of Manu is not to be honoured.* 

The Puranas are generally discarded as full of 
absurdities but to me they do not seem to form an 





*For the last page or so 1 sm_ indebted to the late R. B. 
Lala Mul Raj, M. A., Premchand Roychend Scholar 
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exception to the rule, there is the soul of good in 
every thing. They are, at this day, the source 
of inspiration to millions and millions of Hindus who 
have never read or heard aline fromthe Vedas. 
The evidence of the Puranas, therefore. is not with+ 
out its value in admitting and proclaiming the divine 
origin of the Vedas, more so, because the Puranas 
are believed to be responsible for having displaced 
the Vedas. 
The Vishnu Purana says :~~ 


TPA RAPT TETA THA | ae 
agrat feat wa FETE II 


“From His Eastern mouth Brahma* formed the 


*Brahmg has scarcely been understood in the right sense 
of the word, The Creator as pervader of the universe in its 
second stage, i. ¢., when matter has been set in motion before 
being divided into the various heavenly bodies, is known as 
Hiranyagarbha, Parmeshtin or Brahmé, His four faces 
metaphorically represent His omni-presence and Omniscience, 
Cf. R. X. 81, 8 (p. 28). 

It is also popularly believed that Brahma sprang from the 
navel of Vishnu, and Vishnu is said to be reclining under the 
waters with his consort Lakshmi. The authors of the Puranas 
made the mistake of carrying metaphor and personification 
too far in the domain of religion but a peep into the Vedas 
will show that itis nothing but a partial stetement of the 
theory of creation given in the Vedas themselves. ‘Vishnu 
resting under the waters with Lakshmi” simply means “the 
all-pervading Lord with Royal dignity pervading matter 
before any motion was produced init.” “Brahma sprang 
forth from his navel” only implies that Vishnu came to be 
ealled Hiranyagarbha, Parmeshtin or Brahm& when matter 
had been stirred by the cyclic motion. It will now appear 
that the theory of Brahmas authorship of the Vedas does not 
clash with the view held by Swami Dayanands. 
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Gayatra, the Rich verses, the Trivrit, Sama, Rathan- 
tara &c.” and the Yajur, &c., from his southern 
mouth and so on. 


The Bhagvat Purana says :-- 
wd rs LJ 
FATAAN: AAT: AIT FATE | 
“Once the Vedas sprang from the four-faced 


(omniscient) Creator, as He meditated (how shall [ 
Create the aggregate world as before %) 


If what has been said above is not sufficient to 
convince the non-believer of the necessity and 
possibility of revelation and of the revealed 
character of the Vedas, it must have at least made 
it amply evident that the Vedas occupy the highest 
position in the sacred Literature of the Hindus and 
have, for thousands of years past, been their infalli- 
ble guide in all the matters connected with belief 
and worship. 


The next question that can be discussed in con- 
nection with the Vedas is. 


ARE THE VEDAS ETERNAL ? 


The Hindu religious books firmly believe in the 
eternity of the Vedas. And ifthe Vedas contain 
the truth and inculcate principles which are uni- 
versally correct, they must be eternal in one sense, 
because truth is eternal and everlasting, But a book 
may be a revealed book even if it is not eternal, 
And if the Vedas possess the other credentials of a 
revealed book, they cannot be denied the honours 
of revelation evenif they were not givenin the 
beginning. They are meant for the guidance of 
man and if man came upon the stage of existence 
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‘after millions of years of- natural evolution the 
Vedas must be supposed to date from that period. 


Taking it for granted that they were not given 
in the beginning of the world norin the beginning 
of the human creation, they arestill older than any 
other scriptures in the world, dating back to 
2,000-500 B.C. according to a host of European 
scholars, to 4,000 years B.C. according to Prof. 
Jacobi of Bonn and to some 20,000 years B, C. 
according to Lokmanya B. G. Tilak whose calculations 
are based upon astronomical considerations. Conse- 
quently, if antiquity, asI showed before, is to be 
one of the factors of revelation, this honour belongs 
to - Vedas rather than to any other book of the 
world. 


THE TEACHINGS OF THE VEDAS. 


The position of a book must ultimately depend 
upon the quality of its contents, and the tone of its 
teachings. Judged by this standard the Vedas 
occupy a very high place among the Bibles of the 
nations. The ideals placed before man are among 
the highest. Purity of thought, truthfulness of 
speech, holiness of actions, justice, integrity, manli- 
ness, hospitality, liberality and other virtues of this 
kind have been strongly emphasized in the Vedas. 
As regards their philosophical teachings, it is need- 
less to say that they have even no second among 
the scriptures of the world. Other books have 
either refrained from dealing with such matters or 
their theories are such as one would find 
it very difficult to reconcile with logic 
and science. The Vedas, on _ the . other 
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hand, do not avoid handling such topics and even 
sceptics admit that some of the speculations in the 
Vedas are far too high for the primitive men to 
whom they are attributed by ignorant or prejudi ced 
writers. Forthe details ot the teachings of the 
Vedas the reader must g> through the body of this 
book and, still better, through the whole of the 
Vedas, but there are some points which deserve to 
be discussed here. The most important of themis 
the subject of 


THE CONCEPTION OF GOD IN THE VEDAS, 


On no subject has there been greater divergence 
of opinion than on this subject, Since the discovery 
of Sanskrit in the West the opinions of the Western 
Scholars have been undergoing important moditica- 
tions as regards the theism of the Vedas. There 
was a time when tbey held, and there are even now 
some benighted laggards who hold, that the Vedas 
teach Polytheism. And there is no wonder that 
this should have been the first conclusion arrived 
at in the West about the creed of the Vedas. There 
are millions of Hindus at the present day who, 
though knowing God to be one, and cleverly dis- 
cussing His oneness, betray in their practice a belief 
in more gods than one. The evidence thus afforded 
by tradition combined with the apparent fact that 
the Vedas celebrate the praises of Agni, Vayu, 
Surya und a host of other gods and offer their 
prayers to them, must naturally lead the uninitiated 
student to fasten polytheism on the Vedas. But as 
one gets a closer insight into them one observes 
that the so called gods in the Vedas are, in the first 
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place, all of the same rank, each of them possessing 
equal powers with the others, nay, each being ex- 
tolled as Almighty, All-pervading, All-knowing, in 
fact, possessing the powers of the one Creator, and 
represented as the Paramount Lord of all. Secondly, 
the gods are interchangeable in their names. In 
&. TH. . 9, 2, and 3, for instance, the prayer is offered 
to Mitra and He is again addressed as Aditya in the 
same line of the same mantra* Thirdly, the 
Vedas declare, in unmistakable terms, the unity 
of God-head and emphasize it so repeatedly as to 
prove it beyond doubt that the Vedas, are 
not ignorant of the oneness of God. 


The matter is really set at rest by the well-known 
verse of the Rigveda. 


He is one, sages call Him by many names e.2., 
Agni, Yama, Matarishvanan, etc, This should really 
be conclusive on the point and should be taken as the 
key to the interpretation of all apparently polytheis- 
tic expressions in the Vedas. 


The last fact is admitted by all European Scholars, 
the second is not touched, so far as_I know, and the 
first has been explained away in different ways. 
Prof. Max Muller found its solution in what he 
named “Henotheism’’ and Prof. Macdonell has 
avoided this difficulty by ascribinz it to exaggeration, 








*Itis believed by some that Mitra is the name of an 
Aditya and Adityas are the sons of Aditi, ¢e., the earth. But 
it should be remembered that Aditi is the Infinite Power or 
all-knowing God and according to Yajn, XXXIL, I, “He is 
Agni, Heis Aditya........., He is Brahma, He is Prajapati,” 
so that “Mitra is Aditya” amounts to saying that Mitra is 
Prajapati or Bramha or God, 
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pure and simple, and lias, practically speaking 
retained the charge of polytheism against th 
Vedas. 


To take Henotheism first. In the first place it i 
not admitted by many of the European scholars c 
eminence. Secondly, it appears to be more reasor 
able to Qelieve that the Books strongly declarin 
the unity of Godhead in hundreds otf places an 
containing such statements as are given in the fir: 
selection of this volume, ascribed infinite and parz 
mount powers to Indra, Agni and others becaus 
they believed them to be the same one Creator unde 
different names and different aspects, rather tha 
the theory whose only proof lies in the statement « 
the sense attached to the term by its invento 
Macdonell’s theory of exaggeration also is not base 
on sufficient grounds. Jf you worship one god i 
exclusion of the others, you are justified, nay, it mz 
be a merit, to exhaust all the powers of exaggeratic 
in extolling the deity you worship. But if yc 
worship more gods than one and praise them wii 
the same fervour and attribute the same, the highe 
powers to all, you will be provoking their wrath ar 
making a tool of yourself by your inconsistent co 
duct, Now the Rishis, the authors of the Ved 
Hymns, according to Prof. Macdonell, were not lit 
the Vaishnavas or Shaivas of to-day who adhere 
one god and repudiate the others. They, on the oth: 
hand, praise Indra in one Hymn and pay the 
homage to Soma in another, to Vayu in the thi 
and so on, semetimes to many in the same manti 
And if they ‘are credited with the Jeast sense 
propriety and even etiquette,—and the authors 
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the Vedas cannot be said to have been mere fools 
and idiots—they could not mock their gods in the 
way Prof Macdonell’s theory would suggest. Nor 
is there in the whole range of the Vedas a single 
line in which a Rishi has apologised to one goor 
paying the same degree of homage to his rival. 

These considerations show that the Vedas 
represent the apparently different gods as each 
being paramount because really the same One 
Being is referred to under different names and 
aspects 


The difficulty arising from a mention of appa- 
rently different gods can be solved in more ways 
than one. 

In many places amere_ misunderstanding of the 
figures of speech, like’ Personification and' Apos- 
tronhe, has led to the notion of fire, wind, dawn, 
etc., being taken as gods. 

The Pantheistic theory has been resorted to in 
order to explain the apparent diversity of gods by 
referring to them as the mere manifestations of the 
one Supreme Being. The general tone of the 
Vedas, however, its sacrifices ‘and prayers, render 
it improbable that the Vedas inculcate Pantheism. 


A far more reasonable view is that advocated by 
Swami Dayananda According to this view there is 
only one sup~eme Being described inthe Vedas, and 
Agni, Vayu, etc., are merely His different names, res-° 
pectively indicating His most pecan attributes. 
This discovery made again in the 19th century has, in 
India, at any rate, brought about a revolution in the 
methods of -interpretation applied to the Vedas. 
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This view is evidently based upon one important 
Grammatical distinction. Swami Dayananda urged 
that the words used in the Vedas are mostly emp- 
loyed in their etymological sense and undoubtedly 
this slight distinction has gone a great way in clear- 
ing up many difficulties and exonerating the Vedas 
from the charge of polytheism, and other theisms 
invented and fastened upon them by the Western 
scholars. 


It would be well to quote here from an article by 
Shriyut Aurobindoh Ghosh on the interpretation of 
the Vedas — 


“if ever there was a toil of interpretation in 
which the loosest vein has been given to an ingene 
ious speculation, in which doubtful indications have 
been snatched at as certain proofs in which the 
boldest conclusions have been insisted upon with the 
scantiest justification, the most enormous difficulties 
ignored and preconceived prejudice muiotained in 
face of the clear and often admitted suggestions of 
the text, it is surely this labour, so eminently respec- 
table otherwise for its industry, goodwill and power 
of research, performed through a jong century by 
European Vedic scholarship. 


“What is the main positive issue in this matter ? 
An interpretation of Veda must stand or fall by its 
central conception of the Vedic Religion and the 
amount of support given to it by the intrinsic evil 
dence of the Veda itself. Here Dayananda’s view 
is, quite clear, its foundation inexpungable. The 
Vedic Hymns are chanted to the One Deity under 
many names, names which are used, and even 
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designed, to express His qualities and powers. 
Was this conception ot Dayananda’s arbitrary conceit 
fetched out ofhis own too ingenious imagination ? 
Not at all; itis the explicit statement of the Veda 
itself ‘One Existent, sages’ not the ignorant, mind 
you but the seers, Men of direct knowledge, 
“speak of in many ways, as Indra and Yama, as 
Matariswan, as Agni’- The Vedic Rishis ought 
surely to have known something about their Reli- 
gion, more, let us hope, than Roth or Max-Muller ; 
and this is what the: knew, 


“We are aware how modern scholars twist away 
from the evidence This Hymn, they say, was a late 
production, this loftier ideal, which it expresses with 
so clear a force rose up, somehow, in the later 
Aryan mind, or was borrowed by them from their 
Dravidian enemies. But throughout the Veda we 
have confirmatory Hymns and expressions: Agni 
or Indra or any other is expressly hymned as one 
with all the other-gods- Agni contains all other 
Divine Powers within Himself, the Maruts are des- 
cribed as all the gods, one Deity is addressed by the 
Names of others as well as His own, or most comm- 
only. He is given, as Lord and King of the Universe, 
attributes only appropriate to the Supreme Deity. 
Ah: but that cannot mean, ought not to mean, must 
not mean, the worship of the one. Let us invent a 
new word, call it ‘henotheism’, and suppose that 
the Rishis did not really believe Indra or Agni to 
be the Supreme Deity, but treated any god and 
every god as such for the nonce, perhaps, that he 
might feel the more flattered and lend a more gra- 
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cious ear for so hyperbolic a compliment: But 
why should not the foundation of Vedic thought be 
natural monotheism rather than this new-fangled. 
monstrosity of henotheism ? Well, because primitive 
barbarians could not possibly have risen to such 
high conceptions and if you, allow themto have 
so risen, you imperil our theory of evolutionary 
stages of human development and you destroy our 
whole idea about the sense of the Vedic Hymns 
and their place in the history of mankind. Truth 
must hide herself, common. sense must disappear 
from the field, so that a theory may flourish : I ask, 
in this point, and it is the furdamental point, who 
deals most  straightforwardly with: the text, 
Dayananda or the Western scholars ? 


“But if this fundamental point of Dayananda’s is 
granted, if the character given by the Vedic Rishis 
themselves to their gods is admitted, we are bound, 
whenever the Hymn speaks of Agni or another, 
to see behind that Name present always to the 
thought of the Rishi the one Supreme Deity or 
else one of His Powers with its attendant qualities 
or workings. Immeditaely the whole character of 
the Veda is fixed in, the sense Dayananda gave to 
it, the merely ritual, mythological, polytheistic inter- 
pretation of Sayana collapses, the metrological and 
naturalistic European interpretation collapses. We 
have, instead, a real Scripture, one of the world’s 
sacred books, and the Divine Word ofa lofty and 
noble Religion. ; 


“‘All-the rest of Dayananda’s theory arises logi- 
cally out of this fundamental conception. If the 
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Names of the God-heads express qualities of the One 
God-head, and it is these which the Rishis adored, 
and towards which they directed their aspiration, 
then there must inevitably be in the Veda a large 
part af psychology of Divine Nature, psychology of 
the relations of man with God and a constant indica- 
tion of the law governing man’s God-ward conduct, 
Dayananda asserts the presence of such an ethical 
element; he finds in the Veda the law of life given 
by God to the human beings. And if the Vedic God- 
heads express the Powers of the Supreme Deity 
who is the Creator, Ruler and Father of the 
Universe, then there must inevitably be in the Veda 
a large part of cosmology, the law of creation and 
of cosmos, Dayananda asserts the presence of such 
a cosmic element ; he finds in the Veda the secrets 
of creation and the law of Nature by which the 
Omniscient governs the world, 
MALES Ot at 

“Neither Western Scholarship nor ritualistic 
learning has succeeded in eliminating the psycholo- 
gical and ethical value of the Hymns, but they 
have both tended in different degrees to minimise it. 
Western scholars minimise, because they feel 
uneasy whenever ideas that are not primitive seem 
to insist on their presence in these primeval utteran- 
ces; they do not hesitate openly to abandon in 
certain passages interpretations which they adopt 
in others and which are admittedly necessitated by 
their own philological and critical reasoning ; be- 
cause, if admitted always, they would often involve 
in deep and subtle psychological conceptions which 
cannot have occurred to primitive minds! Sayana 
minimises, because his theory of Vedic discipline 
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was not ethical righteousness with a moral and 
spiritual result, but mechanical performance of ritual 
with a material reward. But inspite of these efforts 
of suppression, the lofty ideas of the Veda will reveia! 
themselves in strange contrast to its alleged burden 
of fantastic naturalism or dull ritualism. The Vedic 
God-heads are constantly hymned as Masters of 
Wisdom, Power, Purity, Purifiers, Healers of grief 
and evil, Destroyers of sin and falsehood, Warriors 
for the Truth; constantly the Rishis pray to them 
for healing and purification, to be made seers of 
knowledge, possessors of the truth, to be upheld in 
the Divine Law, to be assisted and armed with 
strength, manhood and energy. Duyananda has 
brought this idea of Divine right and truth into the 
Veda: the Vedais a3 much, and more, a book 
of Divine Law as Hebrew Bible or Zoroastrian 
Avesta. 


“The cosmic element is not less conspicuous in 
the Veda. The Rishis speak always of the worlds, 
the firm laws that govern them, the Divine workings 
in the cosmos. But Dayananda goes further: he 
affirms that the truths of modern physical science are 
discoverable inthe Hymns. Here we have the sole 
poiat of fundamencat principle about which there can 
be any justifiable misgivings, I confess my incom- 
petence to advance any settled opinion in the matter. 
But this much needs to be said: that his idea is 
increasingly supported by the recent trend of 
knowledge about the ancient world, The ancient 
civilization did possess secrets of science, some of 
which modern knowledge has recovered, extended 
and made more rich and precise, but others are even 
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now not recovered. There is then nothing fantastic 
in Dayananda’s idea that Veda contains truths of 
science as well as truths of Religion. I will even 
add my own conviction that Veda contains other 
truths of a Science the modern world does not at all 
possess, and in that case Dayananda has rather 
understated than overstated the depth and range of 

the Vedic Wisdom. 


“ Objection has also been made to the philological 
and etymological method by which he arrived at his 
results especially in his dealings with the names of 
the God-heads. But this objection, I feel certain, is 
an error due to our introduction of modern ideas 
about language into our study of this ancient tongue. 
We moderns use words as counters without any 
memory or appreciation of their original sense: 
when we speak, we think of the object spoken of, 
not at allof the expressive word, which is tous a 
dead and brute thing, mere coin of verbal currency 
with no value of its own. In early language the 
word was, on the contrary, a living thing with 
essential powers of signification; its root-meanings 
were remembered because they were still in use ; its 
wealth.of force was vividly present tothe mind of 
the speaker. We say ‘wolf', and think only of the 
animal; any other sound would have served our 
purpose as well, given the convention of its usage ; 
the ancients said ‘tearer’ and had that  signifi- 
cance present to them. We say ‘agni’ and think 
of fire, the word is of no other use to us; to the 
ancients ‘agni’ means other things besides, and only 
because of one, or more of its root-meanings was 
applied to the physical object fire. Our words are 
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carefully limited to one oy two senses; theirs. were 
capable of a great number, and it was quite-easy 
for them, it they so chose, to use a word like Agni, 
Varuna or Vayu as a sound-index of a great number 
of connected and complex ideas, a key-word. It 
cannot be doubted that the Vedic Rishis did take 
advantage of this greater potentiality of their 
language, note their dealings with such words as gau 
and chandra. The Nirukta bears evidence to this 
capacity, and in the Brahmans and Upanishdas we 
find the memory of this free and symbolic use of 
words still subsisting. 


“ Certainly Dayananda had not the advantage 
that a comparative study of languages gives to the 
European scholar...but he stands justified by the 
substance of Veda itself, by logic and reason and by 
our growing knowledge of the past of mankind. The 
Veda does hymn The One-Deity-OfMany-Names- 
And- Powers ; it does celebrate the Divine Law and 
man's aspiration to fulfil it; it does purport to give 
us the law of the cosmos, 


“On the question of revelation...suffice it tu say 
that here too Dayananda was perfectly, logical, and 
it is quite grotesque to charge him with insiacerity 
because he held to and proclaimed the doctrine. 
There are always three fundamental entities which 
we have to admit and whose relations we have to 
know if we would understand existence at all, God, 
Nature and the Soul If, as Dayananda held on 
strong enough grounds, the Veda reveals to us God, 
reveals tous law of Nature, reveals to us the rela- 
tions of the Soul to God and Nature, what is it but 
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Revelation of Divine Truth? And if, as Dayanand 
held, it reveals them tous with a perfect trutt 
flawlessly, he might well hold it for an infallible Scriy 
ture. The rest is a question of the method c 
revelation, of Divine dealings with our race, of man’ 
psychology and possibilities, Modern though 
affirming Nature and Law, but denying God, denie 
also the possibility of revelation, but sv also has‘ 
denied many things which a more modern thought i 
very busy reaffirming. We cannot demand of 
great mind that it shall make itself a slave to vulgai 
ly received opinjon or the transient dogmas, th 
very essence of its greatness is this; that it look 
beyond, that itsees deeper.” 

“Inthe matter of Vedic interpretatjon” declare 
Sri Aurobindo in the concluding portion of his articl 
“Tam convinced that, whatever may be the fina 
complete interpretation, Dayananda will be honoure 
as the first discoverer of the right clues. Amid: 
chaos and obscurity of old ignorance and age-lon 
misunderstanding, his was the eye of direct visio 
that pierced to the truth and fastened on that whic 
was essential. He has found the keys of the doo 
that time had closed and rent asunder the seals « 
the imprisoned Fountain ?” 


Another method of interpretation has been sug 
gested, promising to clear away all obstacles, an 
at the same time throwing a great light on th 
subject of the conception of God in the Vedas. Tw 
- important aspects of Godhead have been suggestedi 
the Vedas. One has been denoted in the Upanishac 
by the term Shudha (Pure, absolute) and the othe 
by Shabala (spotted or personal or conditioned 
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Considered in His own being £e., as distinct from 
His relation with the Universe, He is called Shudha, 
while considered as the Creator, the Upholder, and 
the Destroyer of this Universe, in short, considered 
in His relations with Maya, He is called Shabala. 
Shabala has, again, been viewed in two aspects, as 
individual and as collective. In His collective 
aspect He is connected with Maya by three links. 
First as the Pervader of Matter before it yielded to 
the cyclic motion, called Prayata ; Secondly, as the 
producer of the Mandane egg or the nebular form 
of matter from which heavens and earths and suns 
and stars were born, called Hiranyagarbha, Brahma 
or Parmeshtin; Thirdly, as the life and spirit of the 
various bodies which arose from the nebular form, 
called Pursha or Virat. In this last aspect He is, 
in the Purusha Sukta, identified with the creation, 
forming the suns and stars and heaven and earths, 
the Brahmanas and Kshatryas, Vaishyas and 
Shudras. 


This view not only explodes the Pantheistic 
theory but also accounts for the Powers of Nature 
being here and there invoked as gods or the mani- 
festations of the Virat It is ou the strength of this 
view that I have substituted in some places the 
singular number for the plural in the original. 


CAN SINS BE DESTROYED ? 


Ihave devoted one section of my book to this 
subject and the verses I have quoted there show 
that one of God’s attributes is that He is Sin-des- 
troyer. It is, however, important to understand in 
what sense the sins are destroyed. The Vedas do 


MESSAGE OF THE VEDAS 55 


not advocate the theory that sin is a pencil-scrawl 
and repentance is the rubber that blots it out? 
Still, however, the destruction of sins is admitted, 
and it would be certainly a poor conception of God’s 
mercy to suppose that He cannvt or will not save 
man from sin, and help him to destroy his sins 1f he 
earnestly desired to get rid of them. Nor does it 
seem to be quite unreasonable to believe that the 
effect of sin can be counteracted, though it can in 
no case be annihilated, 


The effect produced upon our soul by our 
Karmas is regulated by the.combined force of our 
good and-bad actions. In other words, if we com- 
pare our soul] to a point and represent our actions as 
various forces acting upon it, the conclusion is plain 
that the effect on our soul would be equal to the 
resultant of the forces acting upon it. If this con- 
clusion be true, and there is nothing to render it 
unwarranted, it will be seen that though neither of 
the forces has been destroyed, both have been 
modified in their effect, each counteracting the other 
partially or wholly as if destroying it to that extent. 
The effect of bad actions has not been destroyed. 
They have had their course in as much as they have 
required to much effort and virtuous energy to 
neutralize their effect. It sin be like the dirt upon 
a cloth, it cannot be said to have been lost when it 
has taken a pretty large quantity of soap to coun- 
teract and transform it. The past Karmas are 
generally likened to an arrow which has been shot 
und cannot turn back. ‘he comparison is a most 
appropriate one and shows the unfailing effect of 
sins or virtueas deeds done in the past, but what, 
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ifthe man, shot at, unconsciously or deliberately 
moves behind a pillar or wall or places a shield 
before him. The arrow has struck its aim, but the cons: 
cious or unconscious effort of the man has obviated its 
effect, so that in one sense both the past and the pre- 
sent actions have been mutually destroyed while in 
another sense both exist and have done their work. 
Inthe same way the past sins must tell upon the 
soul unless good deeds intervene and shield it from 
harm, The Mundaka Upanished supports this view 
in unmistakable terms in the well-known line : 


adtaat area eatin aftay ce Wsat tI 


“All his actions are destroyed when he beholds the 
all-comprising Lord ;” and the view is corroborated 
also in the Chhandogya Upanishad, and it is in this 
spirit that the Smritis have prescribed various sorts 
of penances for various sins. 


God is, therefore, sin-destroyer and the way in 
which He destroys sins is by strengthening the 
earnest penitent to withstand the future onslaughts 
of evil one and nullify the effect of the past sins by 
virtuous energy and righteous conduct in the future 
If by this conduct the old sinner has raised a higt 
wail of virtue round himself, he will, by God’s grac« 
enjoy perpetual safety from the attacks of Nemesi 
and Retribution. 


Before I close, I must say a few words about th 
THEORY OF CREATION 


as given in the Vedas and it may be remarked ; 
the owtset that the Vedas do not countenance an 
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of the three theories generally upheld by various 
classes of people. The theory, of the creation 
springing up out of notbirgs, finds no support in the 
Vedas. Nor is the Theory of Evolution maintained in 
the Vedas, if evolution means the unfolding of 
matter into gradually improved forms without the 
help of a conscious agent, for the whole of the Veda 
isdevoted to the glorification of an Almighty 
Creator, Nor does the Pantheistic theory of crea: 
tion find any support in the Vedas. For existence of 
two beings is distinctly mentioned in Rig Veda. 
1,1¢4,20 and the following verse from the 
Shvetashvatara Upanished (IV. <), clearly mentions 
the matter also as an unborn entity like God and 
the human spirit. 


qatet Sergygat aed: sar: aaarai 
Bet: | ast aA Gesela aaai 
QRAUATSA 


It is common with the upholders of the Pantheis- 
tic theory to quote the following line from the 
Mundaka Upanishad (1. 1, 7.) 


aaa: eat Wed a 


*It has, perhaps, never occurred to the assailants, nor 
to the defenders of these books that the command or wish of 
God, ‘Let there be water and there was water, etc., or ‘Be 
and it was,’ are not opposed to the theory of the eternity of 
matter and souls. For unless creation be supposed to be the 
the result of a fortuitous concourse of atoms and molecules, 
it is in every case the wish or command of the Creator that 
calls forth the universe. These commands rather prove more 
conclusively that there already existed something or some 
body to be commanded. 
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“Just as the spider creates and catches,” Swam 
Dayananda has, however, explained the line in : 
way which seems to be much more in keeping with 
the spirit ofthe Vedas. The spider undoubtedly 
takes nothing from without to spin its cobweb, bu! 
the material lay in its body, so also God being all 
pervading and comprehending all, the matter anc 
spirits Jay all within Him and sprang out of Him ir 
the way suggested by the Upanishad. 


The Vedas, then, represent God as the instru- 
mental, efficient or prime cause of the Universe anc 
the eternal matter as its material cause. The way ir 
which the creation unfolded itself is mainly the same 
as upheld by the modern theory of Evolution, wit! 
this reservation that the agent bringing about th 
gradual changes is neither chance nor any inheren 
qualities of matter alone but the controlling anc 
guiding power ot God. The creation, moreover 
proceeds in cycles, the universe lasting for a very 
long period, practically called Brahma’s day, (con 
sisting according to astronomical calculations o 
4,320,000,000 years} and followed by a period o 
non-existence or unmanifested existence for a simila 
period, called Brahma’s night, and this process i 
natural. 

The matter lying lifeless during this *ight is il 
the Vedas called Salila (calm waters) and Vishm 
with Lakshmi, His creative power or Royal dignity 
sits in the midst of it. Towards the end of thi 
period of non-existence, God produces an agitatio 
in matter, so that it begins to revolve and takes a 
egg-like form. God as pervading this state c 
matter, called Apah, (flowing waters), is calle 
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Hiranyagarbha, the Golden Egg of European 
scholars. From this egg of revolving matter, 
generating heat, sprang stars and planets and 
satellites and all material creation. God as the 
Designer of matter in these various forms is called 
Brahma, so that there is nothing un-Vedic in the 
theory that Brahma created the world, for it is from 
Brabma that creation in its details, so to say, sprang 
forth. 


There are also hints in the Vedas which seen to 
support creation or manifestation by stages rather 
than the theory that the world, as it is, came into 
existence all at one time. Creation and Evolution 
are thus blended together in the Vedic view ot 
creation. as has been perceived and stated with some 
disparagement, by Prof. Macdonell who says that 
“In the somewhat confused account given in Rig 
Veda X. 72), three steps of creation may be distin- 
guished.”* 


Strictly speaking it does not fall within the 
province of this introduction to discuss how the 
European scholars have understood or misunder- 
stood the Vedic theory of creation, but I cannot help 
saying a few words about the confusion into which 
Prof. Macdonell has fallen while discussing the sub- 
ject. He says in his History of Sanskrit Literature, 
(Page 133) 

“In the view of the older Rishis, the gods in 
general, or various individual deities, “‘ Generated” 





*Monfer williams has also suggested that Hindus were 
evolutionists ever before the theory of evolution was discovered 
jn Europe. 
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the world. This view conflicts with the frequently 
expressed notion that heaven and earth are the 
parents of gods. The poets thus involve themselves 
in the paradox that the children produce their own 
parents, Indra, for instance, is described in so many 
words as having begotten his father and mother 
from his own body {X., 54, 3.) This conceit evident- 
ly plea ed the fancy of a priesthood becoming more 
and more addicted to far-fetched speculations; for 
in the cosmognic hymns we find reciprocal gener- 
ation more than once introduced in the stages of 
creation, Thus Daksha is said to have sprung from 
Aditi, and Aditi from Daksha (X., 72, 4.)” 


The line of the Mantra of Rig—Veda (X., 54, 3) 
to which he has referred has been translated as 
follows by Griffith :— 


“For from thy body :hou hast generated at the 
same time the Mother and the Father.” In his note 
on this mantra, Griffith explains Mother and Father 
as “Earth and Heaven, parents of all.” It does not, 
oppear what led Macdonell to introduce a ‘His’ from 
his own brain, for there is no corresponding word 
in the original. Heaven and earth have been figur- 
atively called Father and Mother as Guru Nanak and 
many other poets have done and the line in question 
simply means that Indra i.¢., God created heaven 
and earth. As for the confusion in the meaning of 
Daksha and Aditi, the reader is referred to the 
note (10) under Section 10 of this volume. 


As regards the giant which he has seen‘in the 
Pyrusha Sukta it may be said that it is nothing but 
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an imperfect camprehension of the spirit of the texts. 
It has been shown above that this Purusha is nothing 
but Vsrat forming the creation under different 
systems and bodies and pervading them all, becom- 
ing, as it were, this and that and everything enumer 
ated in the Sukta. Further on the learned Professor 
admits that the Vedas do possess a conception of the 
one Creator, for he says :— 


_ “In nearly all the other poems dealing with the 
origin of the world not the gods collectively but an 
individual creator is the actor. Thus he is described 
as “the soul of all that moves and stands” (I, 115, 1), 
and is saidto be “called by many names though 
one” (I, 164, 46.) Such statements indicate that 
the ,un was in process of being abstracted to the 
character of a creator, This is probably the origin 
of Visvakarman, “the all-creating” to whom two 
cosmogonic hymns (X., 8:-82) are addressed.” 


Further on, however, he seems to stumble again 
when he says, ‘In the next hymn (X., 82) the 
theory is advanced that the waters produced the 
first germ of things, the source of the universe and 
the gods *' This confusion of the learned Professor 
seems to have been caused by a misunderstanding 
of the meaning of the word Apa which, as | have 
stated above, means, in the hymns of creation,: 
“matter in an agitated and revolving state” from 
which evidently the material creation, including the 
gods, like the sun and the Moon, were produced*. 





A simple explanation may be that Apah is another Name 
for God (Yajur Veda, 82, 1.) and the meaning would simply be 
that God created etc ; 
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In a passage, in his Sanskrit Literature, which 
follows, he again fails to understand Hiranyagarbha, 
the true nature of which has been explained above. 


SALVATION ACCORDING TO THE VEDAS. 


A few words about this important subject and I 
chal] have done. The ideal of salvation or mukts 
is presented by the Vedas in many mantras and a 
reference to the mantras given on this topic 
willshow that it is a state, a stage in spiritual 
progress, rather than a place where we can get 
whatever we desire to eat and drink and to gratify 
other carnal desires. And this state, further on, is 
one of perfect happiness and pertect freedom and 
perfect powers. It is to be distinguished from the 
Nirvana of the Buddhists which is nothing short of 


a 
*). The following quotation {from Vishnu Purana, translated 
by Muir in 0. S, Texts, Vol 2., pp. 50, 51 throwsa flood of 
light on the subject of creation and may be read with 
interest. 

2  Atthe end of the past (or Padma) Kalpa, arising 
from his night-slumber, Brahma, the Lord, endowed predomi- 
nantly with the quality of goodness, beheld the universe void. 
3, He (was) the Supreme Lord Narayana, who cannot even 
be conceived by other beings, the deity without beginning, the 
source of all things, existing in the form of Brahma, 6. This 
Lord of creatures, discovering by inference,— when the world 
had become one ocean,—that the earth lay within the waters, 
and being desirous to raise it up, assumed another body 
(aspect) 5 * * * be ¢ 
50. But he is merely the instrumental cause of the things 
to be created and of the creative operations. * * 51. 
Excepting an instrumental cause alone, nothing else is required. 
Every substance (vastu) is brought into the state of substance 
(vastuta) by its own inherent power. 

Vishnu Purna, L, 4. 3. ff. 
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the total annihilation of the personality of the 
beatified being. According to the Vedas those who 
attain salvation retain their powers in tact and 
move where they list and do what they like 

The means prescribed in the Vedas, to attain to 
this state of bliss are :—First, the purification of the 
mind by virtuous actions, performed not for the sake 
of reward or for fear but solely for the sake of 
purification. Secondly, true knowledge, the know- 
ledge of the self and the Supreme Self which follows 
the purification and the concentration of the mind. 
The Veda emphatically declares that— 


ata faftenta aeatfa ara: gen fraastara | 
“He only leaves death behind him, who knows Him. 
There is no other path than this.” Yaj. XXXI., ts. 
And the Upanished adds that -~ 


AY MARA Fa al Aq Pfs Tera wey wal 
Missgt eat arary ae mar fafa UI 


“He who knows God who is perfect ‘ruth and 
Knowledge and ties concealed in the cave of the 
heart, attains all his desires, united with the all- 
knowing Brahma.” 

Tt now only remains for me to add that [am alone 
responsible for the views expressed in this volume, 
and that while its merits, if any, are due to the 
light derived from the Arya Samaj and its illustrious 
founder, its defects, which must be many, are to be 
entirely laid to mv charge and will, I hope, be viewed 
with indulgence, considering the extreme difficulty 
of the subject and the fact that the writer is only a 
layman. 


SECTION I. 


THEONE WITHOUT A SECOND. 


ua afeat agar aerated arafvarrare: 2 Il 
me 81 TGR 1 REI 


J. He is one, sages call Him by many names, ¢. g., Agni, 
Yama, Matarishvan. 
R, I, 164, 46. 


at yin aa area Fa araIsHaET ATA 
aa mar afta faficr & ct acy: 


gered 2 It mo R | Ro} 3 


2. Many are Thy names O! Agni, Immortal, God, Divine, 
Jatavedas, and muny charms of charmers, All-inspirer have 
the sages found in Thee, Lord of true attendants ! 


R. FIL, 20, 3, 
Stet Moet TA ae ST Ra TNTT | 
ea wala: geey FTN VM Re Gi vel rc) 


8. In every figure He hath been the mode]. This is His 
aaly form for us to look on. 


Indra moves multiform in His wonderful creation. 


__NAWABSALAR JUNG 2anaoUR RVI, 47, 18. 





8. ‘Indra presents himself as Agni, Vishnu or Rudra or 
any other deity who is the actual object of worship and is 
really the deity to be adored : he is identifiable with each, ‘— 
wilson. ‘ Agreeably to the Vaidantik interpretation of the 
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a Preafiaaa gar a fra | 
sofia reat gt aera aaa yi 
, Mea kre 
4 " Glority naught besides, Of frida} ; so shall no sorrow 


trouble you. Praise only mighty Indra when sthe Site is 
performed and keep on singing his’ praise,” 


R VILL, 
ferent faqat arfggrar erat fiat wita - 


ay | Anieei afin agia wa aq aiteae 
wearg: fh <u | Ho ROL SRL VI 
5 ighty in mind and power is Vishva Karman, Maker, 
Disposer, aryj most lofty Presence. 7 
heir offrings joy in righ juice who ‘value One, only One, 
beyond the Seven Righis. iy BK) 82, 2. 


at ai, far afgay af. Barat auf 3 aq waaha 


Ban (i Rathf, araat ga aaa ‘AEWA. BIA: an 
aearat Ul & Al Ho vol aQp et 


6. Father who inade ys, who.as -Disposer kngwetl jall 
races and alf things existing. 

Even He alone, the bearer af the names of different gods 
1s the ideal whoin other heings seek to approach. 





82, 8, 





sta anza, Indrais here identified with, Parameswara, the Supreme 
first cause, identical with creation ’— Wilson. “In my opinion, 
however, the Mantra describes the Shubula Svarupa of God, 
i. ¢., as He is seen in Fis creation being as it were the proto- 
tvpe of all that has name and shape. This is ‘Histof]¥ Svarupa 
in which He can be sern by weak mortals. 

5. The seven Rishis~the constellation Ursa Major, the 
seven Stars, {he meaning is, of course, ‘ the One who dwells 
even beyond the starry Heaven. * 

8. Th bearer of the names of other gods—see the next 
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atarfaraaigereaaigeag FRAT: | 
az WH AGA A aA: a WATT Wo 1 

age #121 

7. Even He is Agni, He is Aditya He is Vayu, He is 

Uhandramas, He is Sukra, He is Brahma, He is Apa, He is 
Prajapati. 

Yaj. XXXIL, 1. 
area a aN: | BA Hea: Ne 
at at & 8 qs Ty Raaa: US 


: wqe RNIB, 


8. He is Aryaman, He is Varuna, He is Rudra,’ He 
is Mahadeva. 


9. He is Agni, He is Surya, He verily is Ma- 
hayama. : 
Ath. XHI., 4, 4, 5. 


afte Fa wT! FiATa aT 
TWIT a oe TattAT Az 

a fadtata adtay sail AIA | 
awa A ye: aqal aTeqeRT 
awa a aaa saa arqead | 
ava ff qafe aa mint a7 


7,8. Apparently the Mantras seem to be pantheistic but read 
in the light of Rig Veda, 1,164,46, (a5 afgan aga aa afea) they 
simply teach how the same Supreme Being can be aed 
under different names, which only signify the various. aspects, 
functions and powers of the same Being, i. ¢, describe the 
Deity in His Shabala aspect. 
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afag fad aes a cy eR CatR ue | 
at aieng Sat cea wafer i fo-tott 
qo Wy] WHA! 


10,17. Renown and glory. force and happiness, the 
Brahman’s splendour and food and nourjshment to him wo 
knoweth this God as One without a second, Neither second 
nor third, nor yet fourth is He called. He is called neither 
fifth, nor sixth, nor yet seventh, He is called neither eighth, 
nor ninth nor yet tenth, 

He watcheth over creatures, all that breatheth and brea- 
theth not. This conqucring might is possessed by Him He 
is the sole, the simple one, the One alunc. In Him all gods 
become simple and One. 

Ath. XIIL, 4, 14-21. 


mY aed afar aarntasy zara ATEN, 
add a Ted a) ya Tet a ag a A 
entra war sia og tatage 8 2-20 It 

WF CR TYE BRR I 


18, 20. Devotion and religious fervour, renown and glory, 
force and bsppiness, Brahiman’s splendour and food with 
aourishment, past and future, fuith and lustre and heaven 
aad earthly prosperity to him who knoweth The Lord as One 
without @ second, 


Ath. XIIL, 4, 22-24, 


“Lo, “‘Nabha—Popularly ’ cloud but must here mean 
Svarge. 

17. Jw Him all gode, ete.,— All gods’are the manifestations 
of the Supreme Power. 





SECTION Il. 


ana 


THE OMNIPRESENT LORD. 
mi ieafi anata ay vq! 
aye Tat tt eit Mo V1 Wid 


1, Through all this world strode Vishnu ; thrice Hie foot 


Me planted and the whol wus gutheredin His footsteps’ 
dust, 


eax at ate fra: aarfaaaine: | 
fafet frerrerg: fafa: 2 
me cl te tel 
#. Come unto us, O Indra, dear, stili conquering, uocon- 
wcalable, vast as a mountain spread on all sides. 
R, VUL, 96, 4. 
tex anf fronts tear f cfs cwar geeT | 
2 a aha gad sv 3g way aaat aria: 


Wu. Me PoP RVI ZI 
8. Thou pervadeth O Lord fer through the spheres of 


light and realms of earth, and mid the regions. Thou whom 
many praise, 


R. 1, 98, 27. 





1. Thrice His foot He planted—produced -this earth, the 
midspace and the heavenly regions. A misunderstanding or 
a figurative understanding of this Mantra seems to have 
the origin of the Psuranic myth of Vishnu’s three steps in the 
guise of a dwarf. 
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Let those who often bring Thee to their solemn rites 
eonquer the noisy babblers who present no gifts. 


R, X., 82, 2. 
afraifryta fart araatzar | 
fi wt waa: 8 I 
Fo ®ol W214] 


4. Thou, O God, art pre-eminent over all creatures iu 
Thy might ; Thou hast pervaded every place. 


R. X, 153, 5. 
atte ta sfeaisg at: te am as wi 
WET Ta: a ake: sere safagha 
aaa: 4 UI aye FRI eI 


5. This very God pervadeth ail the rigions ; Yea, cxistent 
from the beginning He abides in the centre of all. He has 
been and will ever be, ‘Facing.all digections He stands before 
you,- -O t men. ee 


Yaj, XXXIL, 4. 





« Ae 


. oa ge 


8. Noity babblers—Unbelieving philésophers ‘reniodelling 
the world with words and making card-towers of Babel to 
sale the skies with. 

5. @ 04 sta: &c. —literldlyl born and to be born h ‘reafter 
&c,,’ but the idea of God's deifig born is simply ridiculous and 
the Vedas nowhere uphold the theory. These expressions 
merely mean the manifestations of the divine power in visible 
form. Cf. meaaret agar fasad (Yaj XXXL. 19) vfs. He, 
never becoming born, is born (i. ¢., His power manifested) in 
various forms. 


SECTION II. 
THE OMNISCIENT. 
me ay tat arrafida waar | 


s 


aa: Agfa i 2 a Ho 21 R19) 


t. He knows the path of birds that fly through heaven, 
ahd miister of the seas, He knows «the shjps that are 
thereon. ' 


a 


1 $e Foes : JR. 1, 25, 7 
a2 aI Vaud ZIT AAT: |. _ 

aT aT NR mo PRR 1S] 
tee True tes His holy law, He knows the twelve moons 


with their progeny; Hg, »gnows the ,mooa . of later 
birth, } 


ts ‘OF tthe CR: L, 35, 8 
az aaet wi fagten er | zea: | . 
Fra eM WT ~ Ho TERAIS 


: toa 5 
8. He knows the ‘pathway of ‘tHe wind, the spreading, 

high and mighty ewind; He knows -the gods who dwell 

above. : 

R, L, 25, % 


*Many of the Mantras given here could be given in the 
previous section ag they describe Gorl’s Omnipresence as well 
as His Omniseience. 
2, Twelve moons with their progeny—the months with the 
days which are, so to say, their progeny. ci 
The moun of later birth—the supplementary or the 18th 
month of the Luni-solar year —Gr : 
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f wae ward yen: wear! 


amisara gma: Ite Il Mo C1 Re Bo} 
4. God, true to holy law, sits down among His people 
He, most wise, sits there to govern all. 


am farign fret afareate | 
sat ay seat 4 I Mo PW ERI 


5, From thence perceiving He beholds ali wondrou: 
things, both what hath been snd what hereafter will be 
done. 


® fear fiteaft era a a tela 


@ a: var frat wag HG tl Re 21) awit 
6. May He who sees all living things, secs them 

fogether st & glance,—may He, the protector be our 
Ip. 


afar afandt sd fewer aa! 
mt war afgearat tl 1 me cl RCI) 


7. Great in Thy power and wisdom, Mighty Lord, with 
thought that comprehends every thing, Thou hast filled (the 


KR. 1, 25, 10 


R. L, 28, 11. 


R. HL, 62, 9, 


sniverse) full with majesty. R. VIIL, 68, 2. 
R fen fafrasft gaat a a vrata | 
@ a; qeafifie: 1c HN mo Lol eoi yl 


8. Who looks on all existing things and comprr- 
hends them with His view, may He bear us past our foes, 


R. X., 187, 4. 





1. Filled the Universe—the Universe in its ree 4 fand 
grandeur simply discloses the majesty of Him who endgwed it 
with majesty and grandeur. 
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amg ferterrena aafaray | 
at amefa aaaft aesa 354 IIS | 
a1we BL! 


® We have abprosched the Omniscient, best finder-out 
of wealth for us. plemiour and strength bestow upon us, O ! 
God, Thou, ‘Imperial Lord 

Yaj. TI, 88, 


+ ARG: HAA 4 dam dead se Say | 
am at fen gaara Fer a Peeg-aat arifiar ten 
wo 41 RII 


10, None, seif-dependent Lord ! existeth wiser than Thou 
or sager by his wisdom. _ Thou knowest well all these created 
beings : even the men with extraordinary powers holds Thee 
in awe. 7c 


Ath. V, 11, 4. 
aeamafige araaiea vata | 

a TT THAT Sar ae A 1 ke I 

mo BIEL | 

Ut, The :mighty Ruler of these worlds beholds every 

thing as if from clase at hand. What the man 


thinks he does by stealth, all that God perceives and 
knows, 


Ath, IV., 16, 1. 
Reef safe a4 safe a fort ala a: sagy | 
Sa feen reel at oie Coreetis ue 
mye 81 REL R| 


12, Hf a man stands or walks or moves in secret, goes to 
bed or wakes from sleep, what two men whisper ss thew 
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confer together, God our Lord knows ; He is present, 

third person. ws: 
Ath. ke a 

a, yfiaeurer wa Sarat ataedt Te 

at waa comes get sarfeaeT ah aa Wee 


Ho Bl RLR 
18. This earth, too, is the Lord’s, possession, and the hi 
heaven whose ends are far asunder. z 
He pervades the oceans and a small drop of water t 
contains Him, — 


. ‘Ath. IV.,.16, 
au at fei cert gourd wee UH: \ 
fea aa: rere TERT HEA qertea fag Uy 


‘ wos Wy y 


14. Ifpne should flee even beyond the heaven, G 
would still be round about him. Coming from heaven to. ti 
world His thousand-eyed' spies watch over the ‘earth''a 
beneath them. 

’ Ath. IV., 16, 


ag agra get fF ae azaT Aaa aq WATT | 
aera seafafad sara warts at fataarte 
aa un ek il " go BIRR TS 





18. Both the oceans—the sea of air and the terrestr 
ocean, (Griffith). ay 


14. Spies, see Rig Veda I, 25, 18 and VIL. 87, 3. 
These spies are certainly not the angels of the semi 
scriptures but evidently the powers of the all-knowing G 


who watches everything as if through the agency of 
thousand snies. 
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All this the Lord beholdeth, all between heaven 

-th and all beyond them. He has counted even the 

‘ngs of men’s eyes. As one who plays, throws dice, 
-ettles all things. 


Ath. IV., 16, 5. 
we: TAT gra ag fate fa wea | 
A ANAT Bag BATT SAT | LA I 
Ho WIV Wed 


16. Krect among the sleepers, He wakes, and never lies 
down.to resti) None has ever heard that He was askep while 


others slept. 
Ath. XL, 6, 25, 


SECTION IV 
THE ALMIGHTY CREATOR 


Ah ara oa reat weary Ta Ra aM TET | 
FET TTT AeA GENT HAT AAT GF; | 8 
me VIEMVIL| 


1. He the chief God ef lofty spirit who has by His might 
and power ever been the protector of righteous people before 
whose breath, through His awful might, the two worlds tremble, 
He, O men is God. 

R. U, 12,1. 


a: ofa saamaraecee: Geaeagftat REMI | 
RN arafes Aad ada AW aera a AT FZ: UT 


MoV RRL VI 


#. He who fixed firm the earth that staggered and set at 
rest the agitated mountains. 


Who measured out the air's wide middle region and gave 
the heaven support, He, men, is God. 
R, IL, 12, £. 


meaniaara: f wad Renafereare fa dat 
St Art Be AT aa ees ast elt shat AT UII 
me VG eI 


2. That staggered—It probably refers to the liquid and 
semiliquid state of the earth in the beginning which gradually 
changed into the present solid state. 

i 


apftart siso means ‘radiating heat,’ 
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3. Without whom naught exists, God, the supreme Lord; 
in whom alone ail powers heroic are combined; The Soma is 
within Him, in His frame vast strenghth, the thunder in His 
hand and wisdom in His head. 

R. IL, 16, % 


afeat feargrarftarattateezeat ea: | 


am Oa seq a ae a sa sa Jor | BN 
, me PIRI! 
4. He who made all that exists, who surpasses all in 


might, who orders service to the great powers of nature and 
works among them, works iti hero-strength, yea also in the 


praise of men. 
R. IIL, 16, 4. 


axe afirarareraté fe gt wate), 
MOA Rae TGA AA Tara Te FrATy | Mi 
mo vl Riz 


5. Ehave bestowed the earth upon the Arya and rain 
upon the man who brings oblation. I guided forth the loudly- 
roaring waters and moved the powers of nature according to 


my pleasure. 
3 R. IV., 26, 9 


aa fafaseatata ef aracrataar ll & il to BERR 


6. Even with the weak, O Lord, Thou smitest down him 
who is, stronger, with Thy mighty power. 
. ; R. IV., 82, 8, 
4, , The sense seems to be that all virti inapirat 
isis en ee e. 3] uous inspiration 
5. Atya—from gem i. ¢., Lord means the Lord's 
[servants), : 
Brings oblation—the éfficacy of sacrifice in bringing rats 
ts hinted at.; : 
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aan fou srreaeraata ath | 
a3 gala affar tls Ro 41S 


1. He who gives glory unto all these living creatures 
with the song, and brings them forth is Savitar (the glorious 


One). R. V,, 82, 9. 

aaq sarafted gaa asada 99 oferta | 

Ga TO reel AA araTarcaaTt UN < UN 
Ro41 CRI 


8, God has extended space above the forests, He has 
put vigorous speed in horses and milk in kine, set intellect in 
hearts, electricity in water, sun in heaven and Soma on the 
mountain. R, V., 85. 2. 


fa git fgets eemea: TET | 
Tay AA TraTTA ae eat THAPOTANTAT 18 UI 


Me Gl 3th 


9, Thou O Lord breakest up the flood and portals on all 
sides and the firmness of the mountain, 

Thou art the King of men, of all that liveth, engendering 
et once Heaven, down, and the Sun, R. Vi, 80, 5. 


sore efrad chore ceqatefrr' sx get | 


fa a org aaa & atsateed stot fears: Hell 
Me Gl RVI 


10, haxe att Thou, Lord of all wealth and riches: Thou 
in Thine hand has held the people. Men have invoked Thee 


7. He who gis 2 glory —“He who by | his creative power 
produces the objects of the song of praise.” Ludwig. 

8, aay explained by Sayana as qeisig=tree-tops. 

Soma—supposed to grow in the clefts of rocks. 
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with uplifted voices for off-pring and progeny, and rain and 
sunlight. 
R. VI, 81, 1. 


wafeaey qhet quilatiaer araqeaner aee: | 
a: uhrfafrtakaatecntrerenras sta 12 8 
Ro RU Ree | Vl 


11," We laud this mighty power of Him the Mighty One, 
preserver, benevolent, bounteous and benign, He who strode 
widely paciug with three steppings forth over the realms of 


earth, for freedom and for life. 
R. 1, 155, 4 


3 sqeq mH GETishrear acat yours | 


qarae afaa canis area waaeat afer: 12° Hl 
Mo VIRAL | 


12. A mortal, when he beholds two steps of Him whi 
looks upon the light, is struck with amazement. His thir: 
step, however, no one ventures to approach, not even th 
feathered birds of air that fly with wings. 


‘Land 12. Three steppings—refers to the three aspects i 
which God can be viewed, first Virat—i.e., God as seen i: 
physical creation, Secondly, Hiranayagarbha—i.e., God a 
seen in finer creation and, thirdly, Iswara i.¢., God as seen 
Maya, i e., the material cause of the Universe. God in th 
third aspect is not easy to realize, , 

The mantra shows the Onnipresence of God and the diff 
eulty and importance of realizing Him us the Primary cau: 
of the Universe, 

Struck with amazement, i,e., at the wonderful work of Gi 
ua seen in the physical and phychical worlds, 

Not even the feathered birds—showing the difficulty of con 
prehending the real nature of God in His third aspect. 
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a9 fact saat a at 2a aia: TATA I 
SRI aTRTS TERT are nf wai gPaeas, 11238 


Rosa Viz 


18, None who is born or being burn, O Lord ! hath reached 
the ut nost limit of Thy greatness, Thou hast supported the 
vast-extended lofty vault of heaven and fixed carth’s eastern 
pinnacle securely. R. VIL, 99, 2. 


at ae Veal aes EE: STAT | 
aed ¢ foo aaafs Sf ee aeeTA we: NG 


Roet Ri &) 


4, With might has God spread out heaven and earth. By 
His power hath the sun been lighted up. In Him are contained 
all the creatures and in Him the purified Somas. 


R. VIIL, 38, 6. 
eau tra Ra cea cheats | 
feaurfit 4 args 24 I Mec ites! 


i ‘The luminous realms of heaven were firmly fixed 
in their places by God whence they cannot be removed. 


f R, VOL, 14, 9. 
aaa EK A ad ad eT || 


a ewe acareeee eel aE ae Gea Nh C8 
Ho Co fk | 





18, Eastern side is mentioned as eng ee important 
side of the earth, the sun rising from this direction. 


18. Piemly fated, should not be taken to mean:‘made them 
stationary’. The mantra means to say that God assigned 
each heavenly body jts position, whether of rest or motion. 
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16. O Lord, both the worlds, nay, a hundred heavens and 
a hundred earths of Thine, no, not a thousand suns can 
match Thee, where thou shinest forth in Thy glory. 


R. VHE, 70, 5. 
afirafingta df araaaa: | 
frawatl frata nat afk fol me C1 ke 1 RI 


1%. Thou, O-Lord, art the conqueror, Thou givest splend- 
our tothe sun, Maker of all things, Thou art Mighty and 


All-God. R. VIIL, 98, 2, 
aang tea Taafd TRAY | 
amrafeegaad cated qaata TATA 2X I 

Ro IW Sc) 


18. We invoke for aid, God, the friend of all, the wenlth- 
bestowing guardian of treasures, Shatyakratu, the sourec of 
might, the consecrator of others but Himself consecrated by 


none. R. VU, 8, 99, 8. 

aefaest a ver fara rea aeTaT 5a Tey Gara | 

Aahea Gad aaa ag a 3 qa: awa fearqa 4 
UNIS He Pop ee i 41 


19. [am the Lord, none ever wins my wealth from me. 
lam not a thrall to death at any time. Pressing the Somu, 
ask riches from me alone: Ye, men, in my friendship shall 


not suffer harm. RX. 48, 5. 





7. ‘All-god—God of all or combining all sorts of powers 
in His person, 

18, gupafeg.&c.—arran ger of things unarranged—Griffith. 

19. Pressing the Soma :—i.e,, offering the sacrifice. 
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fiuqager fraagal feadaged Faaeay | 
a argeat aafe a qaatatargat Ta7q Fa wa: UI Ro II 
me Rol ek ER 


20. He who hath eyes on all sides, mouths on all sides. 
arms and feet on all sides, He the sole God, producing carth 
and heaven, weldeth them together with his arms as wings. 


R.X, 81,3 
yey Gag ad saad a AEA | 
THAI AA agaarfadefa Vt 
Meo l Soi i 


21. ‘this Purusha (Being) is (in) all that yet hath been 
and all that is to be ; the Lord of immortality, transcending 
all that grows by food. 

R. X. 90, 2, 


Tae AAAISA SITTIA TET | 
araiser fret qatha frgearad fafa 1 221 

Mo Col 4o] 8] 
“90. of. mamediitel x salt gaa (R.X,, 72, 2). 


These the Creator produced with blast cnd smelting like 
Smith. Also Cf, Rig. IV., 2, 17. 


21. This translation is Ludwig’s. The Bhagwata Purana, 
quoted by Griffith, paraphrases the last clause as “since He 
hath transcended mortal nutriment.” The pantheistic inter- 
pretation is ‘ Ruling over immortality. He was all that grows 
by food.’ That grows by food, of course, meaning all living 
vreatures, 
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22. So mighty is His greatness ; yea, greater than this is 
Purusha. All creatures are one-fourth of Him. Three fourths 
(of Him. forming) eternal life (subsist) in His luminous absolute 
Self. 

R, X, 90, 3, 
sos 
rarest Saeqea: TalswaraAyA? | 
x 
aa faorg samraeerataraaa af 1 22 UI 


Re Lol oi et 

23, With three-fourths Purusha went up ; one-fourth of 

Him was then here, thence He strode out in every direction 

(to rule) over what eats and what eats not, i.e., both animate 
and inanimate Creation. 

R, X., 90, 4. 


Waa ASAT MEAT AUR? 
Re Wolo lc | 


24, Ye formed the creatures of the air and animals both 
wild and tame. 





22, The mantra shows -the incomprehensible greatness of 
G All His power is not manifested in the universe vast, ax 
it is, He is amrita, that is, eternal life and is almost wholly 
hidden from mortal view, man having but a glimpse of divine 
knowledge. 





28, God is viewed by the Rishis as Shudha (Impersonal) 
and Shatala (spotted, i¢, Personal), lt is only in the 2nd 
aspect that Ile can be known by mortals, And as what 
man knows of God is not much, it can be said that three- 
fourths of Him are in heaven, ie., to transcendental te be 


known. Cf afe & Ugat Wet wa aafs) te, the 


heavens and carth themselves have not grown equal to one- 


half of me, Also fafa J seu TEST seat Ha Lc., one 


of my flanks is in the sky, I left the other trail below. 
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aemrrarentea aa: ater afat | 
araite stat aeergerenesraa | 8 I 
Ro Wo 14044) 


25, From that great (the Supreme Being) the Rig. the 
Sama, the Atharva and the Yajur ‘Vedas were produced, 


R. X. 90, ®. 
TTS] Yeaary UTI: FA | 
BR AGT ERT: TTA AY Aaa Ht 28 I 
Me ol Sol RAI 
26, The Brahmana was His mouth, of both His arms was 
the Kshatri made. His thighs became the Vaisya, from His 


feet the Sudra was born. 
R. X. 90, 12. 


AM AAA MEET: aa tHTTT | 


gerfeerafirs sromeracarta | 29 11 
Ro oj} %n | 3] 


27, The moon was engendered from His mind and the 
sun was produced from His eye, Indra (electricity) and Agni 
(fire) sprang from His mouth and Vayu (wind) came forth from 
His breath. 

R. X., 90, 13, 





26. These natural divisions of mankind, making one 
prefect bodypolitic, occupy in society the position which the 
tuouth, arms, thighs and the feet respectively have in the 
human frame, See Introduction for 26, 27, 28. 
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ana ardierafed sfeoit at: anada | 
aaray afafes: aero Stat aeeaTy Il XII 
Ho toh Bol kel 


28. Forth forth His navel came mid-air; the sky was fas- 
hioned from His head, Karth from his fect, and from Hia 
ear the regions, Thus were the worlds formed. 

R, X., 90, 14 


ford: aariant yaer ata: ofate nea | 
a ara PRT argaral aes Fara Efe FAA N23 HI 
Mo Fo | VALE! 
29, What God shall we adore with our oblation ? 
Hiranyagarbha, the repository of light, existing 


from the beginning, ever since the unrivalled Lord of 
all created beings, He steadied and holdeth up this earth and 


heaven. R, X., 121, 2. 
a sneaar seat ata fea saad afad ae7 Far: | 
we Bras Fe ag: ah tara afea a7 


Wot RN 


80, What God shall we adore with our oblation? (Him) 
who is the giver of life, the giver of strength and power, whose 
commandments all the powers acknowledge, the Lord of death, 
whose shade is life immortal. 

R, X., 121, 2. 


ar amet fifead afeaa egy ama aya | 
at oer feecaaeue: we Bara eae feta 
Nang 


30. Shade—protection. 
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81. What God shall we adore with our oblation ? 


The great One who is the Sole Ruler of all the moving 
world that breathes and stumbers, and is the Lord of bipeds 
and quadrupeds. R. X., 121, 3. 


wey first afseat Tea GAT THT Aary: | 
wetas aie wer ag Bet Zara afr Prada 
Teco a 


$2, What God shall we adore with our oblalion ? 


The great One whose are these snow-clad mountains as 
well as the terrestrial and celestial seas, and whose arms are 
these heavenly regions. R. X., 121, 4. 


‘Fa chem ofa a cee Fa wa: tales Fa AIH | 
MR wakes cra Hara: eat Zara eh aa 
WRZW RM 
88, What God shall we adore with our oblation ? 


By whom the heavens are glorious and earth is steady, by 
whom fight’s realm and sky vault are supported : By whom 


the regions in mid-air were measured. R. X,, 121, 

Teh aaa TAA TAs AAMT TaaTA | 

aatfa ag attat feria aaa Zara alae fia 
Hazel 


34, What God shali we adore with our oblation 
‘Yo whom, supported by His help, the heaven and earth 


look in awe. In whom the Sun rises and shines. 
R. X., 121, 6. 


“82, Celestial seas—the aqueous vapour of the atmosphere. 
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at at fedtafren a: ofaear ay at et aeaaal ana | 
ARTA TEMA aA FH Sa ea AIA NBS Ul 


35. May He never harm us who is carth’s Begetter, the 
heavens’ Creator, whose laws are sure and who brought forth 
great and lucid waters. 


What God shall we adore with our oblation ? 
RX, 182, 9. 


TTT TATATA Frat staf of a aya | 
TRI GEAR WG TT TAT TA TAT 
WRENN 


86, Lord of Hosts! Thou alone comprehendest all 
sorts of created beings. Grant us our heart’s desire when we 
invoke’ Thee. May we be the lords of treasures ? 


R. X., 121, 10. 
ep fiiatereraeaiacaed fata: | 
ag fearon faeaefiesel aenfrdra i 20 
Mo WLR] 


37, I travel with the Rudras and the Vasus, I accom- 
pany Adityas and al! gods. I sustain Mitra and Varuna, 
Jndra, Agni and the pair of Asvins. R. X., 185, 1. 


we Raaead fraeag crerTgT We ATT | 
we zane cfm afeena gered Tanta Bead USNR I 


‘37. Rudras, Vasus, ‘ele, denoting various powers “of 
Nature. The Mantra means tc say that all these powers are 
sustained by Gody was, caLam JUNG BAHAQUR 
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88. I cherish and sustain high-swelling Soma, I support 
‘Twashtar, Pushan and Bhaga. I load with wealth the devoted 
sacrificer who pours the juice and offers oblation. 


R, X., 125, 2. 
ag ue) aged saat fafagdt vam airarary | 
at ar tar aaay: gear afters yataarreatte 33 3 Ul 


39. Tamthe Ruler, the gatherer of treasures, most 


thoughtful, first of those who merit worship. Thus gods have 
established me in many places with many homes to enter 


and abide in, R. X., 125 3, 


var at wanfa a fanata a: aff a g wigs 
area ai 7 safgata ale aa ated ¢ acta 
UBM 


40, Through me alone sll eat food, each one that sees 
and breathes and hears what is said. ‘They know it not, but 
yet they dwell besides me. Hear one ana all, what is worthy 
fo be henrd J deciare. R, X., 125. 6. 


aad watag aarti ge zafaed agit: | 
a aaa ¢ aad gonfy FT aa cats a GT 
Hewuse 


4). J, verily, myself announce the word that gods and 
men alike shall weleome. Whomsoever I like, | make exceed- 
ingly mighty, I make him » Brahman, a rishi and a sage. 

R. X., 125, 5. 








39. sqyqy:—Literally distributed. The gods, i.¢., the various 
agencies of nature have, as it were, distributed Gud in various 
pleees or, in other words, represent the greatness and almight- 
ness of God in various forms and various places. It is thiis 
aspect of God which is called Shabala in the Upanishads, 
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ag. a8 faerer qieaa Afaeea: aae | 
aay fa fae aaansa fated at asiehsesfy 


WeVNou 
42, On the world’s summit I bring forth the sky: my 
home is also in the waters, in the ocean. Thence I extend 


over all existing creatures and touch the yonder heaven with 
my forehead. R. X., 125, 7 


waMT ars £4 aTeaAATT Baath a | 
We fear a eat ghretaradt lear aETYT 1123 NHI 


48, Holding together all existence, I breathe a strony 
breath like the tempest. 


Beyond this wide earth and beyond the heavens, I have 
become so mighty in my grandeur. R.X,, 128. 8, 


WH aaa at tet kia 
qusritfaraeg: U8 II Mo Col VK Y | 


44, O, Lord of Light, Thou hast made the sun, eternal 
star to mount the sky bestowing light on living men, 


R. X, 156, 4. 
wa Safaris Fa: aig saeTag | 
TH AT Ta TAT NBA He LoL RAAT 


45. hou, effulgent Lord, art the -people’s light, best, 
dearest, seated in ‘hy sanctuary. Watch for the singer, give 
him life. R. X., 156, 5. 








42. Tlis mantra shows God’s greatness as well as 
omnipresence, fs 


43. Breathe a strong breath—inspire creatures with life. 
ala Fa WaTfA—slso ‘I flow like the wind; 4e., pervade all 
Creation, 
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Ral 3a Tay aa Rat arg: faaw a weak: | 
aaeaafe sry Frage aeteaeh @ ary an eq genta 
URE MTG VIRIAL I 
46. First before all existed God ; gods, fathers, mortal 
men have never matched Him, Mightier than these art Chou 


and great for ever, To Thee, to Thee I offer worship. 
Ath. IX,, 2, 19. 


aradt arargirnt afiem araza: feergatazh: | 


aaa? 129 II 
mada: afta frgstatadta afirtaan fea: | 


aa (2 UI 
say fafrratia fagay sarraaziafa ara ara | 
mARARe YS Ni HTS BIRYR,AWV Il 

47-49. Wide as the space which heaven and earth 





encompass, far as the flow of waters, far as light, vast as the 
quarters of the sky and regions that lie between them sprea:1 
in all directions, vast as celestial tracts and views of heaven, 
stronger thun these art Thou and great for ever, yea, stronger 
than aught that stands or twinkles, stronger art Thou than 
Qccan, To Thee, O Lord, to Thee 1 offer worship. 


Ath. IX. 2, zu, 21, 28. 
saad qfafafen 44 ahead far | 
kage frre amaftd saa fae 


46. Tt means anger also and God in His attitude of dis- 
eacure: towards evil. 
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mam fatter aa dtear feat | 
naan faa arate at fA NMR 
Myo VOT Vs Ww, WY 


80, By whom was this earth disposed ? By whom was 
heaven placed over it ? 


By whom was this expanse of air raised upon high and 
stretched across ? 


51. By Brahma was this earth disposed, Brahma 
arranged the sky above. Brahma raised up this expanse of 
air and stretched it across. 


Ath. X, 2, 24, 25. 
afar araghat adeq Fae cafes Fa are | 
aareates fafrar wife Aa Tat aaaarafiesy 142 | 


Ao Fir ol 


52. The Lord of Glory firmly established earth and 
heaven, by Him was either fixed, by Him the welkin. He 
measured out iic-wir and all the regions, by Him the gods 
found life that lasts for ever. 

Ath, XII, 1, 7. 


3 aa orrgfed asta a arft gen aaaria ae | 
afeaq faatea fea: seater: sagt ay Parasia 





51. The literal translation is ‘Brahma is the sky 
arranged above, Brahma is tlus expanse of air, &c.’ but the 
question to which this mantra supplies an answer leaves no 
doubt that the mantra is not to be taken in the pantheistic 
sense. Moreover, according to Panini aot aae aaa 
ateleat aps: the sign of the Instrumenta! case of 
mq is dropped, so that the interpretation given is strictly 
grammatical, and is justified by the context. 


avr Saer aedagen 3 us fate are frre 3) 
FN ara HAM TA TENT aya ae facia | 
Wer aegTo WUE Ml 

RT arate soa senq mofea wait fe 
wea MaeFO MAA Me VB LRLL-B} 


58. He who engendered earth and heaven, who made 
the worlds the mantle that He weareth ; in whom abide the 
six wide-spreading regions through which the Sun’s rays 
penetrate. 

54and 56. He from whom pure winds blow in ordered 
season, from whom the seas flow forth in all directions, He 
who takes life away, He who bestows it, from whom comes 
breath to every living creature, This God is offended by the 
sinner who wrongs the holy man possessed of this knowledge 


Ath, XIIE, 8, 1-8, 


TeTH aa: W He aka a arizta wai fear | 
aaa: aa a aman otf f art a 
Great 4s ayo oc) 884 


56, Than whom there is none born more mighty, who 
hath pervaded all existing creatures—Lord of people rejoicing 
in His off-spring, He, Shodashi, maintains the three great 


lustres. Yaj. VIIL, 86 
a ea alae afer wer ate AeA: HX Il 

age 82121 

57. There is no measure or image of Him whose glory, 


erily, is great. 
Se Yaj. XXXIL, 8. 





36. Shodashi : literally ‘possessing sixteen (powers).’ 
Three great lustres:—Agni (Firc), Indra (Electricity) and 
Surya (Sun). 
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4 Gl at a et a Ue a Bata wfaeAa INCH 
FYo 297 REI 


58. Of earth or of heaven, none other like to Fhee hath 


been or will be born. Desiring swift horses and kine, O! 
Bounteous Lord, we, men of might, call on Tnee. 


Yaj. XXVIL, 86. 
sa ent fe camefteraad aaa | 
arareafeerray 48 tl Mo Vi slol 


59, Soeven, Lord of power and might, the people call 
‘Thee Maghavan, Giver who passes not to think. 


meatier dat a wa: Tay | 
eafis Prraeatea shiz Roll Ho S1 ABI RL 


60. Whose hero-powers are measureless, whose bounty 
can never be surpassed, whose liberality is, like light, over 


ee R. VILL, 24, 21. 
afer witat Rrra azarag | 
afgaeet 4 ae RRM He SL RRL REI 


61. There liveth none to check or stay His energies and 
gracious deeds. 


R.IV., 81, 7. 


None who can say, He giveth not. 
R. VUL., 32, 15. 





59. : Maghavan—literally ‘wealthy.’ 
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w far aff Saarha areafeat a ge aaa | 
afd nea & ad cama afegia aa 
WAR He CoP 4R TK 


62, Thou hast all treasures in Thy sole possession, 
treasures made manifest and treasures hidden. Defer not 
Thou, O ! Lord of riches, my longing: Thou art Director, O 
Lord, Thou art giver. 


R, X,, 54, 5, 


SECTION V. 
HE TS AMRITA 


AND 
NAWAB SALAR JUNG EAHADUR 


SOURCE OF BLISS 


ad t usteara: agagal wie qafae weg | 
avaet 7 PARAS aera: ga Fata MaTeTEAT He Il 
Ho VIRB! 


3. Ahundred balms are Thine, O King, a thousand ; 
may Thy favours also be deep and wide-reaching. Drive 
degeneration far away from us, along with the sin that we have 
committed. 

R.L, 24, 9, 


$a afireqara qth aa: qitter aa: | 
AT at aa aearaaater at cag: qh gary al ga HTM 


Re sl Vlei 


2. The Lord of light is Lord of life in abundance, Lord 
of the gift of wealth and heroic valour. 0! victorious God, Jet 
us not sit about. Thee like men devoid of strength, beauty 


and worship. 
R. VIL. 4, 6. 





1. Sin that we have committed :—See the Introduction: 
pardon of sin. 


2, Like men devied of strength, &c., i.¢., we should be 
possessed of all these blessings or ‘give us all these blessings.’ 
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Feaafa Fersers gers Fray | 
geetara Ft 3 Fg: 142 | 


8. Thou art a healing medicine, a balm for cow and 
horse and man, a happinesss to ram and ewe. 
Vaj. IL, 59 


ay & amy fen saat & arn Haat | 
wat ates aa dea at fe shad Ue 


Hye WELLS 


4. Communicate to us, O! Lord of life, Thy dear, Thy 
very dearest form, Give us the healing balm thou hast, so 
that we may live. 


Ath, XE, 4, 9. 


wm qoutafamaey wee afeane aa a aad 
wire a et | waif BaameMaT waraAT | 
faaea al aa aga Bel 8a Tage aa: II 1 


Mo TRV i Vl 


5. The mighty nourisher’s majesty is lauded ever-more, 
the glory of Lis Jordly might is never faint, His song of praise 
is never faint, Sceking felicity 1 laud Him nigh to help, the 
source of biiss, who, the mighty, hath drawn the hearts of all 
to Himself. 


R. L, 188, 1. 





3. Of. May He grant health and happiness to men, and 
women, and all our horses, herds and flocks. 


Rig Veda 1, 46, 
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areas Racatngad wlet ay we EF | 
aa fare oni ttefaeped ageat tl & 1 
Ro Lo leVi ol 


6. Let us invoke to-day, to aid our labour, the Lord of 
speech, the thought-swift Builder of the universe. May He hear 
kindly all our prayers, He who helps al] by bestowing bliss, He 
whose works are righteous. 

R, X., 81, 7. 


wafaen aan ataeaa f& afea afar a zat: | 
wet efaatat erat fear afetiett dfaea I 9 11 
Ro CI WVL Vt 


7. From Thee as branches from atree, O! Lord of Light 
from Thee, Auspicious God ! spring all our blessings. Wealth, 
(bestowed by Thee) swiftly, strength in battle with our 
foemen, the rain besought of heaven, the flow of waters. 


R. VL, 18, 1, 


SECTION VI. 
SIN AVERTER 


AND 


SIN-DESTROYER. 


geree aot A at As VaTT AIT | 
ag waa a ge: Mo VIL VLIW 


1, Lord be gracious unto us. Sin shall not reach us 
afterward and good shall ever be before us. 
R. II, 41, 11, 


ate fear afe aac ft aHAT TIA | 
arent aentaa Rarqaaver: | 2 I 
afg sinaig ean caiets age aq | 
wit al wertaa fargaavea: U3 UI 
age ROTH RR 


2. Ifin the day-time or at night we have committed 
acts of sin, may God sct us free from that iniquity and all 
distress. 


8. Ifawakeor asleep we have committed acts of sin, 
nay God set us free from that iniquity and distress. 
Yaj. XX, 25, 16. 





1. Sin is impossible forone who has attained God’s favour. 
Che consciousness of one’s being in God’s preseace and favour 
s a sufficient guard against evil and a strong guarantee for 
»ne’s doing good. 


2. Distress—as the result of sin. 


MESSAGE UF THE VEDAS 99 


aang: 9 aga afers gftd ae | 
aganhagae aarag sargaq Wei VL RVIR] 


4. Whatever sin is found in me O! Lord, whatever evil 
I havedone. If I have (ever) lied or falsely sworn, remove it 


tar from me. 


RL, 28, 22, 
afafy & frat aa a fa zen aay | 
faeiafa afaaia 4 0 Mo LER ILL] 
Al ay aaa gead fadtZraea dea: | 
A eoTAeT AIT NN UI Ro CRB 


5,6, Whatever law of Thine, O God, we violate day after 
day, heing fragile mortals, give us not unto Thy fierce wrath, 
as a prey to death, to be destroyed by Thy displeasure, 


R. 1, 25.1, 2 

ena arettt ahaa a TA AAT AT | 
anfa: feat safa: @rari streeqigeratary t1 Il 
MRL SVU RaT 
5,6, We violate day after day—i.c, unconsiously, on 
account of our ignorance and in spite of all our efforts to the 


contrary, for deliberate breach of moral law can never go 
without punishment. 





Even an unconscious sin tells upon the soul but the 
devotional and penitent spirit of the worshipper, as displayed 
in this prayer, counteracts the evil effects of a sin upon the 
soul. 
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7. Dear Friend and father, caring fo: the pious, who 
art always nigh to help and who inspires morta's, pardon, 
we pray, this sin of ours. O! Agni, pardon us for treading 
this path, widely straying. 

R. I, 81, 16. 


Jara Tapa efeaT: aa at aafaareafs ar | 
at dhfar aaaradet arr wet get at arena le 
Ro Vp Rce ied 


8. Protect us, (Pervader of) Heaven and Earth from 
fearful danger. May this our hymn be an expiation for the 
sin we have at any time committed against gods, our friend 
or the head of our house. 

R. L, 185, 8. 


afatg a geen aftetafetiagar aaa: | 
at erat afaearneeaaifa fret feat 8 I 
RoVlMIV I 


9. Whatever sin unconsciously or through folly, being 
mere human beings we have committed here, remove it from 
us and Jet us appear sinless before Thee, our Omnipresent 
Lord. O1! Lord of lustre, wash us clean of our offence. 


R.IV,, 12, 4, 





1. Who inspirest mortals— inspiration must be distinguish 
ed from revelation. God is always inspiring righteous 
and pious persons. Even the fallen spirits, burning with 
the ardent desire of rising, receive virtuous inspiration from 
God. 
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wart avn fess at ters at aafagrat ar | 


. . * 
aa at fet genet a7 aera ere Noll 
Roel ce rol 
10. If we have sinned against the man who loves us, 
have ever wronged a brother, friend or comrade, have ever 
done an injury to the neighbour who ever dwelt with us, or 
etven'to a stranger, O! Lord, free us from the guilt of this 
trespass, 


wa Ratha ata 8 oe fear qe | 
war fata wat 122 Ul Ro Po} RAP RI 


11, Even if, O! Mereiful Lord, I neglect Thy law owing 
to my ignorance and rawacss, be gracious unto me, as a 


father to his son. 


R. V,, 85, 7. 


RX, 25, 8 


aa tar safes Far SHAM GA: 
Tay Sar Fa MATT GA: UL Ho VIVA 


12, OLord! raise again the man whom Thou hast 
humbled and-brought low. Restore him to life again who hath 
committed sin, 

Ath. IV., 18, 1 


eae: ¢ umbled, etc, t.e., who has “been degraded on account 
of sins 
Restore etc.—Grant him power, to shake himself free ol 
sin and rise once more in the favour of God and the estimatior 
of men. Restore him to life—of course means ‘moral life,’ a 
sinful life being nothing short of moral death, 


SECTION VIL 


PURE AND PURIFIER. 
what aa agra seIAgA wT | 
gta: wae Sead Maga: | kN Re C1 k3 1 kV I 


1, When, true to duty, at due times, the worshipper 
offers lauds to Thee, Thou art called Pure, Purifier and 
Wonderful. 

R. VIIL,, 18, 19. 


x Ta a oT fe aa: Tarhretafh: | 
gal va fa aa at avg AeA: | 3 


Ro LAK 1G,e | 


2, Q1 Indra, come Thou pure to us, with pure assistance, 
Thyself being pure. Pure send Thou riches down to us, and 
meet for worship, pure, be pleased. 

R, VILL, 93, 7, 8. 


aed aa See afta aed Gl STATA ART 
aeat ear aerenfieg 8g WA ar TET ToANT HN FH 
Mooi ARR] 


1, Mark the change in the person. Ihave used the 
second person in both the places for the sake of those who do 
not understand Sanskrit idiom, 
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4. Tcount Thee as the Holiest of the Holy, the caster 
down of what hath never been shaken. I count Thee as the 
Banner of the heroes, 1 count Thee as the Chief of all men 
living. 

R. VIIL, 96, 4. 


aaa: at wa a: afaao feaafh: | 

4 Wal 8 Gag a: eu 

ad fara faa faaa eat | Fer Aa FANE aE U4 
MoO ZIRSL WLR] 


5. This day may Pavamana most active purifier purify 
us with His purifying power. 


6. O1Lord of glory, with the cleansing light diffused 
through all Thy glorious forms, purify this prayer of ours, 


leet ee R. IX, 67; 22, 28, 





5. Pavamana—iiterally purifier. 


SECTION VIII. 
LORD OF ALL. 


af fazer Bfat fgaea tara uit | 
a arate aft afa 8 tt MV AR 1 Ro | 


1. Thou, all wise Lord, art Lord of all, Thou rulest over 
earth and heaven : hear us while we call upon Thee. 
R. L,, 25,20. 


eal Talsafraes eat TaeT aT RON aANE: | 
Oy Tar gah Tear Af: aA TL aT WF 


Mo VIRAL 


3. The Almighty is King of all that moves and moves 
not, of creatures tame and wild. Qver all living beings He 
rules as Sovran, containing ail as spokes within the felly. 


R,L, 82, 15, 
eat Tat Tem BaaAS feat aaty eET Fea: | 
eaqaat aegharea ays taal ad Z4 WAT: U3 MN 

MoV VIVA 


8. Agni, Thou art King Varuna whose laws stand fast, 
Thou must be implored as Mitra, wonder-worker. Thou art 
Aryaman, herves’ Lord, enriching all and liberal Ansa in the 
Synod, O! Thou Lord. 

is R, IL, 1, 4. 





2. Wild—literally horned, #.e,, capable of hurting. The 
opposite word is yyy i.¢.. calm and peaceful, i.c., tame, 
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age aUea wie: wa: | 
TTA AAA YOST AA As TATA: Nv I 


Re PPVel sl 


4. Indra, self-ruling Lord art.thou. good leader, of the 
loftiest glory, So mighty in Thy power, O! Thou, whom 
many praise, be Thou most swift to listen to our call. 

R. Hl, 45, 5. 


ae faa aren: aaa war aaatt autre Fatt: | 
aer ag gaat afaeafy az ataad ead 4 A 
Ro RHA LV 


5, Auspicious and adorable, God, the great friend of 
all as it werewas born with fair dominion, King, Disposer. 


May we enjoy the grace of Him, the Holy, yea, rest in His pro- 
pitious loving-kindness, 
R. IIL, 59, 4 


frat afi feof arediat fitted get satary | 
Ratainfaraed waa Tanti aad eonz | & II 
me Rik tel 
6. Sage of mankind, all peoples’ Lord and master, the chief of 


men, the sender-down of blessings, always in the fore, promoting, 


purifying, source of light, the Holy Oue, the Lord of riches. 
R. VL, 1; 8. 





8. Ansa—Distributor. Syond—any sacred or learned 
assemblage. 

5. Born with fatr dominion---was the Lord of s kingdom 
from the beginning, ¢¢., eternity. This shows that Matter 
and human Souls (the Lord’s dominion) were co-eternal with 
Him, 
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afafé qian ate fara Bsa | 
aa ARN TW U9 mo CTR IRR 
7, Thou art all-knowing and eternal, sole Ruler over 
all by might : Thou, our God, guardest well our wealth. 
R, VIIL, 6,41. 


am saat ate ex af! 
aan fica eagearf zfHt We HO SEAN 20} 


8 Thou art O Lord (as if) born the Lord of men. Thou 
art most liberal of Thy gifts. Excellent deeds for ever-more 


are all Thine own. 
R. VIIL, 15, 10, 
Tae Barae7 uate aise | 
ax fronfrefafi: 1% Ro Sl 3913 


9, Sole Ruler, Thou art Sovran of this world of life 
O! God, Lord of. strength, with ail thy saving help. 
R. VUL, 87,8 


dara a ayaa ating asige ox fea. fiefati: 
Wome 61 RL | 


10. Thou art the Lord Supreme ovee rest and energy, 
Lord of strength with all Thy saving help. 
R. VIIL, 87, 5. 


aaa san afate: geteara: | caifefa a ara 
feat srareaarat WaT ATT TTA: 1 88 
Mo CVERIAI 
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11. Sole among chiefs, unrivalled mighty and fearless, 
He by His might rules over mankind, yea, over all things 
born. 

R VIII, 62,1 


fate aaTaAaR ATI | 
a cat ad gaat Bz tt Oe | 


12, Thou art ever-more the common Lord of all alike, 


as such we invocate Thee now. 
R. VIIL, 65, 7. 


Ba fea os & ofrer Sat wae FTAA | 
AL cartier safreronfier: Ba a CT EF: UR 
Ho 201 CAI Yo} 
18. God is the Sovran Lord of earth and heaven, of 
waters and of mountains, of princes and of sages, He must 


be invoked for preservation as well as for acquirement. 
R. X., 89, 10. 


weg afefa az fat seri afaed a Fae | 
wileaft afta Hedfa a at gaciae | ke UI 
HoVl RIOT 


14. I, suppliant, ever praise and call on God, sule Lord 
of all this world, of all that shineth, of what exists and what 
shall come into existence hereafter. May He deliver us from 
grief and troubles. 

A, IV., 23, 7, 





14, Princes—literally ‘prosperers.’ 


SECTION IX, 
STAY AND CENTRE OF ALL. 


Fa EqIa BIA Hey | AY Aaa WTI | 
drarat anf fadat eyia sat safreraeT Mf Il 
Re Rise! 


1. The other lights are verily, Thy branches, the im- 
mortals all rejoice in Thee O! Lord, Centre art Thou, 
Vaisvanara, of the people, sustaining men like « deep-founded 


pillar, 
R.1, 59.1, 


am a at ara what aeaca at att: aes tt 2 


me C1k9 1 31 

2. He as the Uborn, holds the broad earth up and with 
perfect wisdom sustains the upper regions. 

R. L, 67, 8. 


a srttaragqat Zedtaar sadtaagmeaag: | 
aarerafad Reraanerararrar aaa: tt? Il 
Ro Vi 14 I 


8. He, with His might. :aade firm the forward-bending 
hills, ordained the downward rushing of waters, He upholds 
the earth that nourish eth alllife and stayed the heavenly 


bodies from falling, by His wondrous skill. 
R, UI, 17, 5. 





1, Vaisvanard—literally ‘belonging to all_ men, universal, 
dwelling or worshipped everywhere’—Macdonell. 
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Reqata: ser wfs sa: far warergar gar We II 
Ro PIR] Yo | 


4 Vishnu the Guardian, keeps the loftiest station, up- 
holding dear, immortal dwelling places. 
R. TIL, 55, 10. 


fat sarearaefa aati feat zrare ofadt gay | 
faa: genfafrafaay 04 t 


Mo RIMS IVA 

5. Mitra, the great befriender by His word stirreth men 

to effort, Mitra sustaineth both the earth and heaven : Mitra 
watcheth men with eyes that close not, 

R. IIL, 59, t. 


a wet: gee facfeaes aaa | 
rears faareaafs Fraraa eit Ro 4181 RY 


6. Whom, sought by many, the mortals have found to 
be the Stay of all, He who gives flavour to our food, He who 
is the Home of every man that lives. 

R. V., 7, 6 





8. By | His wondrous skill—by so so arranging the stars and 
planets that they are prevented from falling by the force of 
gravitation. 

4. Loftiest station—the highest position as regards powers 
holiness, etc. Dear immortal dwelling places—paradise in 
popular language. To the truly wise, however, these places are 
stages on the path of spiritual progress, 


&.  Stirreth men to effort, &c.—i.¢., He is the source of all 
inspiration. 


6. Of... trailing clouds of glory do we come 
From God, who is our Home.— Wordsworth. 
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TRAE Tat IN AA AATAR | 
TN Her Qi wade gaat Tar to Nt 
Ro cl V1 evi 


%. Strong Pillar Thou, Lord of the home ! armour of those 
who sacrifice. Sacrifice breaks down all the strongholds, aad 
God is the muni’s Friend, 

R. VUL, 27. 14, 


Teresa ge aaa fret aacaaetteq | 
afafaevaa f 4h savas ate: Naa fay: Tare 


ll¢ Ugo Bete 


8. The sage beholdeth that mysterious Being in whom 
all this hath found one only dwelling. In Him rests the 
whole and from Him it issues. He is, so to say, the warp 
and woof of ali creatures 


Y. 32, 8. 
‘ a 
aferrag at seats fagla citrag RaAeIreaeay | 
: . 

& ad & ager fiefs aferag aerrer safe 11 
Ho fo LOT) 

9. Which of His parts is the seat of tapa ? Which is the 
base of ceremonial order ? Where in Him stand holy duty and 

faith 2 Where, in what part of ilim, is ruth implanted ? 

A,X. 7,1. 





7. Srongholds—obstacles. Those who scarifice-—literaily 
Soma offerers, so also sacrifice literally a drop of Soma. 

9. In this celebrated Sukta of Atharva Veda, God is 
represented as the Skambha or Pillar on which the Universe 
rests. It has been most beautifuily explained in a serics of 
love-inspired questions that whatever exists is supported and 
sustained by God. 


MESSAGE OF THE VEDAS ni 


aimag fala yfaea simag fascaraitea | 
aitaag fagcarear al: afemag eget fea: 122 0 
yo fo le) 2) 


10, Which of His parts is the earth’s upholder ?_ Which 
gives the middle air a base to rest on ? Where, in which part 
are the heavenly bodies established 2? Where hath the space 
above them its dwelling? ~ 

A. X., 7, 8. 


ag dain Farag we saat fag: | 
HAA FT Gara want tafe vara: Iga a: i 8k 
Go Yo] 9] Yo | 
1. Who, tei! me, is that Skambha in whom imen re- 
cognize the primordial substance and divine thought? In 
whom the sages know the worlds and their treasures, in 


whom are non-existence and existence. 
A. X., 7, 10, 


afaryfneatia dieaaentzar | aahera: wit 
arafeagea faat: Gat To PBN He Yo, 1 WRI 


12, Who, tell me. is that Skambha, on whom as their 
foundation earth and mid-region and sky are set, in whom as 
their appointed place rest fire and wind and sun and moon, 

Ath. X.,7 12. 





10. Space above them—the more distant regions contain- 
ing, as the modern science tells us, heavenly bodies whose rays 
have not even yet reached us, though travelling at the rate of 
nearly 1,88,000 miles per sccond. 

11. Apah—titcrally waters, here the primordial substance, 
the material cause of the universe. Brakma—prayer or 
divine thought according to Muir. Non-existence—having the 
potentiality of existence. —Griffith. 
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TEN Tae, agieeEsy | ara Ta 
Sreaaatehtea ge | werd Fe 1) V2 

47 Le LOT Re 

38. Who, tell me, is that Skambha from whom the 


Richas and the Yajus were produced, He whose hairs are 
Sama verses and whose mouth the Atharvangirases. 


A. X., 7, 20. 
aarftearea eq aaaet TaMeat | YT A AT AT 
@ aa Sra; mtalgar: | eRe: Te | C8 Il 

Fo Fo 19 | BW 
Aainyes antsy whom see coutsined the Ruleas and the Vasos 


and in whom the past and the future and all the wolds are 


act. 
AX, 7, 22, 


earit crag ararghiet SF at ett aeataafery | 
wera grat afta: weal: tara a BrAaT 
WAN He Por BR 


15. skambha set fast these two, the earth and heaven, 
Skambha maintained the ample air between them. Skembha 
established the six spacious regions : this whole world Skambha 
entered and pervaded, 


A. X., 7, 84 





18, The Mantra declares the divine origin of the fou 
Vedas, 
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ay ae ad aH saree: A Weal! aaa afeaz 
Sarai anh tf maraat WE Ao Yo 19 | Be 


16, Darkness is chased away from Him. He is free 
from all distress. In Him are all the lights contained. The 
three lights abide in Prajapati, the lord of creation. 

A. X., 7, 40. 


wit A gibt aa aT eal aE | 
agt Fazer aeagaat fiat a fear tea: tard: 1129! 


Me @lwotR 


17. He who is the germ of waters, the germ of woods, 
the germ of all things that move not and that move, Prayers 
to Him who is even in the rock and in the house: Immortal 
one, He cares for all mankind, 


NAWAB SALAR JUNG BAHADUR RT. 70, 2. 





The thre tights—Sun, lightning, fire ; or light manifested in 
heaven, firmament, and on the earth—Griffith. 

17. The Mantra can also be interpreted as describing 
the omnipresence of God. ‘He is in the waters, in the 
woods, &c,” 


SECTION X. 
GUARD OF ALL AND REFUGE. 


wna assy aateadl shears saws Te7a | 
R WaT cra Tas aitheaeres TAT TAT Ty 
UL MR PL RW1 VB 


1, Lord of light! Thou arta guard close to the pious 
man ; kindled art Thou, Of Omniscient One, for bim who 
is unarmed. With loving heart Thou arceptest even the 
poor man’s prayer, when he hath invoked Thee for security. 


R.L, 81, 18 
aA waa aot at aha eae Gf fe fra: | 
FaaM A aad Sages THA Araat Fa: RU 

Mo TL IVILWs 


2, Like » well-made armour Thou guardest on every side 
the man who gives guerdon (to the priests officiating at 
sacrifice), He who with delicious food shows kindness in his 
house, an offerer to the living, is the type of heaven. 


R. 1, 31, 15. 
ste wanda get a aaa safe varia | sr 
aaa: TAN we afer aA! ZU 

Ro Rl RZiRs 





1. Kindled art Thou—Thou art bestirred or, so to say, 
excited; the word geqa being uscd figuratively here. (Vide 
Macdonell’s Dictionary ¢). 

_ 2. Type of heaven—in ‘respect of liberality. 
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8. I fly to Him, invisible wealth-giver, as a falcon flies 
to his cherished eyrie, with fairest hymn, adoring, whom His 
votaries must invoke in battle. 


R. I, 88, 2. 
vat vet Tod Para wat wary AeTRA: BA! 
TET FEAT TORT | Mo @V4e 1A 


4. Be Thou a refuge, Bright One, to the singer, a shelter, 
Bounteous Lord! to those who worship. Preserve the singer 
from distress, 


R. 1, 58, 9, 
3a Bras ghee Ts TTT | 
at fewasdem: U4 Il Mo GL LEL RC 


5. To Thee for shelter are we come, as to the shade from 
fervent heat, Agni, to Thee who art like gold. 


R. VI, 16, 88. 
ai aalft ana: gata 29a | 
eat ofa R3 gar Ut & tt Mer ack 


6. Thon art mine ample coat of mail, my champion, 
Thou foe-destroyer. With Thee as iriend I defy any foes. 


R. VIL, 31, 6. 
aepatifa aa fifi fra ata | 
Hara: waft: ata 8 Re cl osiz®l 








5. Those who would “everywhere take Agni to mean fire 
should note the simile used here. If agni were fire, no one 
vould runto it for shade. 


6. Vritra—{from Vri)=encloser, invester, harasser, foe, 


rostile host (R. V.); personification of malign power of drought, 
etc.—Macdonell, 
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7, All that is bare, He covers, all that is sick 
He cures; By His grace the blind man sces, the cripple 


walks. 
R, VHIL, 79, 2. 


aft art Ge ve ft weer dae UI ¢ II 


Ro Fol col Ww! 
8. We set Thee round us as a fort, O! mighty and all- 
R, X., 87, 22. 


knowing Lord. 


aad asta fered Aseraaear afsaraare 
aafyarg <n age 418) 


9. For me Thou art the home of the afflicted. For me 
Thou art the gathering place of riches. Protect me from 
the woe of destitution. Protect mc from the state of pertur- 


bation. 
¥aj. V., 9. 


aranfiegahandaegy ef a8 aay aghtexy) 
aft wa gerafeqreatta at aaa Raz: 120 
Go Ro | Yo | 


10, God the Rescuer, God the Helper, mighty one whe 
listens at each invocation. I call upon the almighty invokec 


of many, May Bounteous Lord, prosper and bless us, 
Yaj. XX., 5¢ 








7, Of. The popular Sanskrit verse— 
qa sah ane ce aga faq. aren and ae! 


qaarergarsay il 
I bow to the great Lord of bliss and happiness by whos 
grace the dumb speak and the cripples can cross mountains. 
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aanay Ash War wea Ratsageficrang | 
Wad 8 ASTANA 

ama ase ay ar afar Fate U1 2 I 
aaqad Bf ay ar gator fate WB 
aaaam Asie a age fea neu 


W2-Lv UAT & ft Ro | LB | 


11,14. Thou art my wall of stone against the sinner who 
fights against me from the eastern quarter. May he encoun- 
ter it. 


Thou art my wall of stone against the sinner who fights 
against me from the southern quarter. May he encounter 
it? 


Thou art my wall of stone against the sinner who fights 
against me from the western quarter. May he encounter it t 


Thou art my wall of stone against the sinner who fights 
against me from the nothern quarter. May he encounter it | 


Ath. V. 10. 1 to 4. 


SECTION XI 
GOD IS FRIEND 


a@ sifaaarara’ faatsta faa: 1 
war afer gaa: 2 Ro CL erst 


1, The kinsman, Lord of mankind, thcir well-beloved 
friend art Thou, a Friend whom triends do supplicate. 
R. 1, 75, 4 


afag afar dud f aaa TAT URW He ViROtR 


2. Him we seck for friendship, Him, for riches and heroic 
might. 
R, L, 10, 6. 


aed a ag aTfaat at Fa TIT | 
wate aaTAY SererTRI WAN Re VILL TRI 


8. Strong in Thy friendship, Lord of power and might, we 
have no fear. With praises, Thee we glorify, the never- 
conquered Conqueror. 

R. 1, 1, 2 


dat Rararafe that agar aqaaatath areteat | 
ATR TT THATS SY aT fea aa aa Ue 
Ro VIRV1 Wet 


1 ter also mesne ‘deserving worship and praise’: 
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4. Thou art God of gods, a wondrous friend, the good 
of the good, lovely in sacrifice, May we dwell under ‘Thy 
own most wide protection. Let us not in Thy friendship, 
O Lord suffer harm. 

R. L, 94, 18, 


Bt quot agar aera ana aa oh qeTaTa | 
wae: fas Aaa ale areata 14 
Mo C1 RRR | Ro | 


5. Two Birds with fair plumage, knit eith bonds of friend- 
ship, have found a refuge in the sume sheltering tree. Que 
of them eats the sweet fruit of the fig-tree, the other does 
not cat but simply looks at. 

R. 1, 164, 20. 


aa at ad quar stat ait 77 feats ary: | 
geal fe feet aarat af satsigearqedt: 1 & 
Re 21k 1 
6, Be kind to us O Lord when we approach Thee, goed 
as n friend to friend, as father and mother, ‘The races of 
mankind re great oppressors. Burn up malignity that 


strives to injure us. : 
R. IIT, 18, 1, 





5. The Mantra oveurs also in the Mundaka Upanishad 
where the ‘Birds’ are explained as Jiva and Parahrahma and 
where a knowledge of the latter is laid down as the means of 
salvation, ‘According to Sayana the two birds are the vital 
und the Supreme Spirit, dwelling in one lody, The vital 
spirit enjoys the fruit or reward of actions while the Supreme 
Spirit is merely a passive spectator.’—Griffith. Sayana’s 
interpretation is evidently in keeping with the spirit of the 
Upanishad. 4 7 


120 MESSAGE OF THE VEDAS 


went get galley AwTT TAT | 
wat ua fens 8 mo BT ALTRI 


7. Do Thou elect us in this place, for friendship and 
prosperity, and great heavenly blessings. 


R.1V., $1, 11. 
a ayer afafagita em AY amay a Bary te 
mo4l ere) 


8. As dear House-friend, guest, welcome in the dwelling, 
All-knowing Lord, come to this our sacrifice, R. V., 4, 5. 


wet Tot asl aera Biraeay | 
waaETTT BAUS Ul Fo RL Re 1 23 | 


9. Icall the eternal Friend, possessed of wealth. who helps 
the lowly man to succeed, Him to whom chiefly prayer is 
brought. 


R. VI, 45, 19. 


ar Ra a afacnlaes ae? az U2otl Bo Civil 


10, With Thee, the Mighty for our Friend, we will not fear 
nor feel exhausted. 


R. VUL, 4, 7. 
‘a aaa: fa: aes Mag aang | 
SEU Sled 22 Ul Ro S138 138 
10. Those who lay their trust in God and believe Him 


to be st their back defy despair when meeting with obstacles 
ithe way of individual or national progress, 
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11, He, Indra, is our gracious Friend, He sends us, ina 
‘all broad stream, riches in horses, kine and corn, 

R, VIIL, 98, 3. 


weed: otra corghareenaeaay: | 
EA TRENT Wea A: Tet afar afta: Hag NLA 


me Fo LVR T ee 


14, May the Great one protect us from evil-doers from 
he rearward, and from above and from below. May He 
arotect us from the front and from the centre, and as 
Friend to friends, vouchsafe us room and freedom, 


R. X., 42, 11. 

wa Sal aeaaga Ta HAR wa TeET UL HI 
age FPR 
18. Be otir nearest Friend, O Lord, be Thou a kind Deli- 


verer, and gracious Friend, 
Y. WIL, 25, 


SECTION Xil 
GOD AS FATHER. 


@ a; fata aaasvt aoraay wa | 
BAA a: BRAT Il & I RL I LIS 


1. Be to us easy of approach, O Lord even as a futher 
to his son : Le with us for our gocd. 
R11, 9. 


eq nafeed frnfa aed aaa ara ae | 


@ al Ua: ala: oT salam: galt ea TeGTAeTET NR 
HV LVL ko | 


Thou art our Providerce O Lord our Father Thou ; 
we are Thy brethren and Thou srt our spring of life. In 
Thee, rich in good heroes, Lord of lofty vows and 
lofty laws, are centred hundred and thousnnd treasures, 

R.L, 81, 10. 


2. 


AM BETAT ATA TIE AFA: aa safe aq! 
aura faerafaeeaa fear a we afte 9 feat 
faget a Mo PLR 1 Av 


2. We are Thy brethren—our relation with God, being 
based upon devotion and love, can very beautifully be 
expressed by brotherhood, if love predominates to the degree 





of intimacy. 
Lord of vows—as helping us in keeping lofty vows. 
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8. Thou! Agni, grantest to the votary who sings 
earnestly Thy praise, the highest wealth, the object of one’s 
desire. 

Thou art called Father, caring even for the weak, and 
being the repositary of all wisdom, Thou teachest even the 
simple ones. 

RL, 81,14. 


vara frarfafeficeeat BATT TEA TAVAT | 
a gat waft aeasiteet aat gaa: TWeITTG: Ie It 
Reo ViVi 


4, Men seck Thee O Lord, as a Father with their 
prayers. They win Thee, O ! source of light to brotherhood 
by holy actions. Thou art a son to him who duly worships 
Thee. hou guardest him from injury as a trusty Friend. 


RIL, 1.9 
arnfakvat vegan aft arara eaTIeTT | 
qalart aaafs qolt tare Fear UeA NY 1 
Mo RI RVI LA 


5. I bend to Thee as Thou approachest, Rudra, even as 

a boy before his father who greets him. I praise Thee, 

Nounteous Giver, Lord of heroes: Cure us (of our evils) as 
‘Thou art praised. 

R. IL, 83, 12. 


fead ga: frat eo a es caren frat ata: NE 
WPI 


4. Thow art a son—mark this bold ‘but true statement | 
Those who worship God and place their entire dependence 
upon Him are as tenderly cared for by Him as old parents by 
their dutiful sons. 
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6. With sweetest words I grasp,O ! Mighty Lord, 
Thy garment’s hem as a child grasps that of his father’s. 


R. IIL, 58, 2. 
war quometemerne; fraafaqalf aa: 9 
Ro RIMS | 


7. I ponder the eternal Lord of glory, pervading fur 
and wide, and our kinship with our Mighty Father and 


Mother, R. OL, 54, 9 
aft are aeqarat carfa fear sat af& sate! WN < I 
Rol 21 ol 


8. Adoring Thee, the worshipper gives Thee many 
titles, when Thou, good Lord, acceptest his homage us 
Father. 

é R. V., 8, 10, 


arat sexifa & fader weraaa: | ara aX sae: 
Bal aa FATIMA TAG US Ul mo cll 1 


9, OtIndra, Thou art more to me than father or my 
niggardly brother. Thou and my Mother, O good Lord, 
appear alike to give me blessing in profusion. 


R. VUL, J, 6. 
@ fa: fam aa ST war wad yf) aT 
@adag ti 8 Mo C1 SELLA 


10, O gracious Lord of hundred powers, Thou hast ever 
been a Mother and a Father to us, so now we pray to The 


for bliss. 
R. VHL, 98, 11 
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Sat ar & geu erate Garemiardiong | 
wag TI AaaBeAlfa ca a eezrfa ania: aaa Ure | 
MeO} Wiel 
11, They, verily, were also human beings, those ancient 
sages, whom Thou wast wont to hear, Hence O ! Bounteous 


Lord, I invoke Thee. Thou urt our Providence, even as a 


Father. 
R, VII, 29, 4 


welafe faacatt Paraaes 344 | 
we ay gatata Wl C3 Ul Ho C1 G1 Yo 


12, I frotn my Futher have received deep knowledge of the 
Holy Law: I was born as illustrious as the Sun. 


R. VIL, 6, 10. 
fen fe % ga areafagraraa | 
wat Y aaatad 23 Ul Ho cle Vet 


38. As we have known O Lord, Thy gracious help, 
as of a Father, long ago, so now we pray to Thee for bliss. 


R. VII, 75, 16. 


ay at aan a a: fear Fat sa FaeTET | 
HUG WA FEATNVALT 9 TT a M28 
Ro STURT | 
14, He is our Father, who, Great and Mighty, ruling as 


He wills, gives unasked, may He, the Mighty, Rich, Lord of 
infinite wealth, bestow upon us horses and kine. 


R. VILI, 52, 5. 


16 MESSAGE OF THE VEDAS 


af ay fercafaafrafs rad aafaerarag Ue th 
Ro fol ott 


15, Agni The Lord of Light I dem my kinsmin and 
my Father, my brother and my never failing friend. 


h. X, 7, 8 
aa a far saga area: Ala T TAMA | 
ang Tt aaafarr ezarar faa aT aT 24 Ul 
Ro Vol RAVI 
16, As rats eat weavers’ threads, cares are consuming 


me, me Thy singer, O Lord! Have merey on us once, O 
Bountcous Lord, be Thou # #ather unt us. 


R, X, 38, 8. 

a Ut aaa: Paeaaes wat & afew | 
at aad frag 3 arate seat fran aera URI 
Fo fol ye 121 
17. TI was the first possessor of ali precious things. I 
win and gather up everybody’s wealth. On me as on a Father, 
living creatures call, I deal enjoyment to the man who 


gives in charity. 
R. X, 48, 1, 


va ara faarfa a sa arate a: Aer! 
aA saad HA kc wo LO RCRERI 


18, Thou art our Father, Vata, yea. Thou arta Brother 
and a Friend. So give us strength that we may live (well) 


R. X, 186, 2. 


MESSAGE OF THE VEDAS 127 


ao: oat ae aey far gafaa fra | 
MIM ¢ aaeA we Nfs Fa aN LS I 
Ho WiFi ol 


19. He the Prana or life of the Universe robes 
living creatures as a father is beloved son. Prana is the 
sovereign Lord of all, of all that breathes and all that does 


not breathe. 
Ath, XI, 4, 10, 


ah agafiar a fruar wath 3x writ few) 
aa ta AAAMAAeTAy WaTAaT | Re UI 


WH: FV ot 


20. He is our kin, our Father and ordainer, He knows all 
beings and all ordinances. Obtaining eternal life in Him, 
the holy person have risen upward to the third high stage, 


Yaj. XXXII, 10, 

faen aista frat at aif aaetser 112211 
AYo 3] Ro] 
21. Thou are our Father, regard us like a son. Obeisance 


be to Thee. 
Yaj. XXXVI, 20. 








21. Thou high stage, highest heaven or highest stage of 
spiritual progress. 


SECTION Xlil 
GOD'S LOVE. 


Tae gaeat Fat fit at aov aren | 
a mea gharama ear Pratt aA aE Ne 
Mo¥L Bel Wey 


1. My newest song, thought that just springs with in me, 

I offer to the great the unfailing Protector, who made for us 

this «ll, producing on the earth, objects of various forms, in 
fond love for us. 

R. V., 42, 18. 


WI Tai AVA Ts fsaquey avetave | 
aaryaeayearas WR Ro G1 VE} Vol 


2. The mighty and Eternal one rejects those who disre- 
gard His worship. He no more loves the men Je loved before 
and turns away, and fixes His love upon others (who worship 
Him devoutly). 


R. VI, 47, 17. 
arated aeat Neat F fear Fare zen Graf 11 3 
Fo Ol S91 2 | 


8, Thou lovest all the forms Omniscient Lord are within 
these two exaited earth and heaven, 
R. VIT, 87, 2. 


1. Earth—literatly daughter, the translation, given above 
is according to Griffith. 
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aa tard ae faeaa Taha T qua: Ne Ul 


Mo SLR Wd 


4. Thou findest not the wealthy to be Thy friends : those 
scorn Thee who are flown with wine. 
R. VILE. 2t, 14. 


at eat ae afaeray age a Zaz | 
andi weet TA mec} B41 R31 


5. The fools and scoffers cannot beguile Thee when they 
seek Thine aid : Thou Jovest not the enemies of praver. 


R. VIII, 45, 28. 
safraet afar art Praver: | 
war Fa ATA TTA RN HO LE Lo 1 


6. Thou who never movest Thyself to aid the indolent 
and the godless. those who, though wealthy, never perform 


sacrifice. NAWAB SALAR JUNG GAHADUR 


afar fafsataana aaresaata vegard | 
aarrater aaresaeatey alae eearag 9 I 


m2 fier eet 


7. The prudent finds iteasy to distinguish the true 
and false : theit words are contradictory. Of these two, God 
protects the true and honest and brings the false to naught. 


Ath. VIII, 4, 12. 


R. I. 150, 2. 








5. The literal translation is ag follows ; ‘Let not the 
fools &. love not...prayer.” 


SECTION XIV 


WORTHY OF ADORATION. 
wy ed TIT TT sah Ta | 
AMT HITT WT ATU LU Ho C1 RV LO] 


1. Sing ye to Him who must be praised, say lauds to 

Him who must be praised. Bring prayer to Him who must. 
be praised. 

R. VIII, 82, 17, 


ar eat Stat wafeat Perr sadter: 8H 
RoClaVi cs 


2. Adorable mid good folks may the priest good to 
nankind invoke Thee. 
R. WLI, 84, 8. 


OH Ree TOU Teed AHEM ATE | 
aa U4 freee AAT URN RH! CH BRL 


8. So humbly worship God the almighty, revere the 
wise Guard of the world immortal, May He vouchsafe us 
wriply-barred protection. ¢ 

R. VIII, 62, 2. 


ag SNe 8 ae ama fear sraTROTETT | 
cau fier fafa vifaett aaifrint fata 8 HI 
me cise Gl 


3. “World ienmortal: —Amrita according to , Sayana. 
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4, Let us praise Him who made these worlds and 
creatures, all things that after Him sprang into being. May 
we win the Lord’s favour with adoration. 


R. VHI, 96, 6. 
@ TNA: Gas PF aT aA | wT TT TFET 
ata aTTRAA NW Ut Me S18 1 RI 


5. Friends, may the princes, ye and we. obtain this 
most resplendent One, gain Him who hath the quality of 
strength, win Him whose home is very strength, 

R. IX 98. 12. 


a fret wmaagfeats aan | a aah a 
Prneaia Resear Fa URW He Web LV WA 


6. Thou, O Lord, art the mark whereon the eyes of 
al] living beings rest, when Thou, Mightiest of the mighty, 
puttest Thy might in motion, Thou enablest Thy weakling 

, Thy votary, to win the race. 

R. X , 102, 12, 


aren t aaerrararare a aq get 
wi ofa wpa fear aa 1 wea 9 TI 
Mo Lo f LPR IL Wo | 
7. Aim of our eyes be Thou, fur we implore Thee, O 
ounte:.us Friend of friends and Lord of treasures, Fight, 
warrior, strong in truth, fight Thou our battle. Give us our 


share cf undivided riches. 
R. X, 112, 10 


@ maatt cata fed edhe firdargan 
! tee hog Re Ret 31 


8. Two or Three—i.e., whether congregation 
or stnall. 
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8 The worshippers offer their adoration to Thee 
whether those propitiators be two or three. 
R. X., 120, 3. 


fed) Xa Fuel ada ae7z | 
feat wa ager ae goila gah ereT Hl 8 Il 


ae Bic | 


9. May every mortal elect the friendship of the guid- 
ing God. Each one solicits Him for wealth. Let him seek 
fame to prosper him. 

Yaj. IV., 8. 


afy a tavahareaen: ahsg valfe araavra 
anit fret aff saqi Gat erafaat aRaaatahi 
feewrain efta i ko 0 ayo 2 1 4d 


10, I sing my song of praise to Him, Savitar, pervading 
eurth and heaven, strong with the wisdom ofthe wise, and 
the giver of virtuews impulses, bestower of wealth, the welt 
beloveu thoughtful Sage. To Him I sing, at whose impulse- 
the splendid lights shone in heaven. Mast wise. the golden 
handed, hath measured the sky with skilled design. 

¥aj.1V., 25 


adorns anaeeqresf fat freaqaa gat aay | 
qr at aa Agata fer argeesa: waeaT 1 22 
ayo ws 1 kc | 


11. Him we invoke for aid who reigns supreme, the Lord 
of ali that stands or moves, Inspirer of the soul, that He may 
promote thu incrzase of our wealth. He, our infullible Keeper 
and Guard and Well-wisher. 

Yaj. XXV., 1s. 
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aaa fet saat off fa cat Fyetafasaray | 
a eat qaaafiaag ¢ ad fies aaa caftg ge Raul 


aqo 81 22] 


12. With prayer come all together to the Lord of 
Heaven. He is the peerless One, far reaching, Guest of men. 
He, Ged of ancient times, hath gained a new servant To Him 
alone is turued the path which all must tread. 

Ath. VIL, 21. 


Ay aaetaal aafag | ara a tad 


a 
ae Starr aa am kN ATs POT EL LI 
13. Worship to loftiest Brahma. Lord of what hath 
been and what will be, the Ruler of the Universe and the 
Dispenser of the light in heaven, 
Ath. X., 8 1. 


mora wat wey aaa a | A ya: ae 
aftnecad afafgaq 22 UI WJo RWI 


14. Homage to Prana, Him who hath dominion over 
the Universe, who is the Sovereign Lord of all and on whom 
everything depends, 


Ath, XL, 4,1. 
AACAART WETT TST AT TIT HB It 
aA AMA TI aIATTIAT HE Ut 


aqe GLB Ee 18 





12, New servant—a newly-departed spirit. The Mantre 
is meant to be read at the time of death. 

To Him atone, &c Cf.—. the similar Mubammadan for- 
mula ‘‘Ionalilla va inna illahi rajaun.” 
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15-16. Worship to Thee whom all beho!l ! Regard me 
Thou whom all regard, with food and fame and vigour, with 
the splendour of a Brabmsn’s rank. 


Ath. XIIL, 4; 68, 49. 
afiged ataed Aaed sara: | aa aa & 
aaa at yafa gaa: Il tou 

myo WiLL) 
17, Indra art Thou, Mahendra art Thou, Thou art the 


world, the Lord of Life. To Thee is sacrifice performed : 
worshippers offer gifts to Thee, 


Ath. XVIL., 1, 18. 


SECTION XV 
RESPONSIVE TO PRAYER. 


Fal aq cathe ae wale eye | 
airy aq gy tga Paes AA IL 
Moola so] 


1. Never art Thou invoked in vain, O Lord, never dost 
Thou forsake Thy worshipper. But now O Liberal Lord, Thy 
bounty is poured forth ever more and more. 

R. VIII, 81, 7. 


mat grt wraeT ara Ferree | 
sat farea qaaes are: @ ar ete: qrRAATTAT 1? At 
Mo TLRS L AW 


a, Where the priests hymn ceaselessly their portion of 
Amrita and the sacred synods, there is the mghty Keeper of 
the universe who, wise, hath entered into me the simple. 

R, 1, 164: 21, 


aUUTETY games feagnra: eae wl: | 
atty dntsagehh ser achat mao AA Ae ay UA 
Me CWI 
1, A prayer to be recited on the oceasion of ‘thanks- 
giving.’ Fi 
3. The Priests—literally fine birds, Their portion of 


Amrita—i. e., render thanks for the happiness and light best- 
owed upon them by God. 


186 MESSAGE OF 1HE VEDAS 


8, O Brahmanaspati, when, Thou, Omnipotent, through 
prayer, listeneth to my call, may we be evermore masters 
of wealth, we!l-guided, full of vital strength. Send us heroes 
on heroes in abundance. 


R. 11,, 24, 15. 
waegonn fat qaat a frat affaike: | 
aafaa: agent wat aqahateetearm fag |e 1 


Moola 4 


4. May He whose ear is open hear us. He is: asked 
for wealth, Will He despise our prayer ? Him, who bestows 
at once a hundred thousand treasures, none shall restrain 
when He would give. 

R. VII, 82, 5. 


4% feata det a aetfter aerleha Tear: | 
af etree: ae aeaeet Taiea fidory age U4 NN 
Re Gl RVR 
5. Prayers make way to God and glonfy Him, Him 
whom no prayers and no laudations trouble. Hér when a 


handred or a thousand singeys Jaud Him who loves the song, 
their praises delight Hur. 


TMAH Seat Wa NAATAD | 
art wey a ay aye 21221 


@. Approaching sacrifice, may we pronounce a praye? 
to Lord of light who heareth us even when afar. 
Yosj. IIL, 11. 


R. VI, 84, 8. 





°"'§. Him .....trouble—as supposed by rome believers in 
an Impersonal! God. 
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egel que Takkaey ame aH HAT ST AT Tg: | 
A TyI: BEA eaafa a al qari: | 9 I 
wo Vl reer ei 


7 think of God, only of Him for ever, fve-destroyer. 
May these lauds of mine reach Him. He cometh to the 
calling of the pious worshipper. May He deliver us from 


grief and trouble. 
Ath. IV., 94, 2. 


aq AT aa gad aoaAd aaAT |TE | Aa At ag 
frais fant off at a gar aaieq tl ¢ 1 
Fosl eo Vl 
8. Thy name is easy to invoke, good Leader, approy- 
+d, Anumati! rich in bounty, source of all boons! fill w 


therewith our worship and Blest One, grant us wealth wit: 


goodly heroes. 
Ath, VII, 20, 6 


8 Anumati— grace personified, God who is the embodi- 
ment of grace and favour. 


SECTION XVI. 
PRAYER A COAT OF MAIL. 


a a: SY ae aaa fast faraiafa t 
Raed af reg aa Ta MATTIE URI Ae KiS4i2S 


1, Whoso would hinder and repress us, whether he | 

a stranger or one of us, may he be discomlited by God. 
nearest, closest mail is prayer. 

R.VL, 73, 


qatad gTeTT Wa ATTA: | 
AMAT NT WT AA El: JA U2 
GJo | You 


2. Iturn away from evil dream, from dream of sj 
from unrealities I make the prayer mine inmost friend, Hrav 
torturing dreamy phantasies. 


A. VII. 10 


SECTION XVII. 
EFFICACY OF PRAYER 


AND 
WORSHIP 


myfesh waar aaafactriaaraag \ 
quan fara get asters aaa ary RI 
Me VIR VI 


1. The righteous singer shall overcome his enemies, and 
he who serves God subdue the godless man, The devout 
worshipper shall vanquish the non-worshipper, howsoever 
invincible, and the sacrificer will share the foodof bim who 
does not sacrifice. 

R, IL, 26, 1. 


aft freala afrara wara arafi: | 
fay aaa 18 Ro PIRI SI 


2. From God, by our hymus, we may gain all things 
that bring tappiness, we the votaries of Him who knows all 


BS R, IIL, 11, 8. 
BagIA HOT TATA TaaGEM AIT Tata | 
extfa zfot te Far seahey arert acata it 2 It 

mo PLM 


1. Share the food—by subduing him, the righteous 
always conquering the unrighteous. 
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8. From Thee, O Lord of Light, springs poetic wisdom, 
from ‘Thee come thoughts and hymns of praise that prosper ; 
from Thee flows wealth, with heroes to adorn it, to the true- 
hearted man who gives oblation. 

R. IV, 11, 3. 


acter tf at gor ez etd TaTaT: | 
at at agar sara oa: aaifeaeaes BF 8 IN 


Mo Vl Wise) 


4, Be helping Friend to those who seek Thy friendship 
give life, when landed, to the singer O Lord, we singers have 
paid Thee worship exalting Tice with these our saerifices. 


R, IV., 17, 18 
pare’ afetia edeger aragay gah | 
eats aan faaahaqrart eT7 aA I 


Ro Vl Res & 


5. The Lord comforts the man who with a sincere hea 
worships Him who is delighted with worship, not disaff cto 
and with devoted spirit. This man He takes to be His frien 


in times of difficulty. 
R. IV., 24,, 


alae Foread afaarmngaay i 
waa areay vfs Gt aaifa sat a 
RoRlL RL 


6. God bestows upon the worshipper a son, the bes 
of the highest fame, of deep devolion, of an unconquerab 
spirit and the bringer of glory to his parents. 

R. V., 25, 
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a aed saa 78 nal aaa aa de se | 
aay ayer Fa Baa way ay GF aT No 
Roy Re1 eri 


7. Let mortals, whowere happy still be happy; let 
them not come to sorrow, O Immortal ! Love Thou the pious, 
and !o these ‘Thy people,—with whom may we be numbered— 


give Thou vigour, 
R. V., 81, 18. 


$3 safe: aay adlfeassreaay ea | 
ual aa ¢ aaaitgteaba ad aaa a aziq: ic tt 
mo Rl R12] 


8. He hath pnid sacrifice, toiled in worship and offered 
gifts to wealth-increasing God, Hin the displeasure of the big- 
wigs moves not ; outrage aud scorn affeet not such a mortal. 


R. VL, 3, 3 
wal Te eat eT feed war aifaha: | 
HVE TT Ty aaa me RL VT I 


9, Whoso by his hymns hath made bis thought anc 
service dear to God. that mortal becones distinguished as tira 
ainong men, and is Ladea with riches. 

RVI, WI 


ay arifieanfata aa 9 at ait araz | 
satataea ara ara A aed AaaegGseq Ne ol! 
R291 91§ 


9, That morta en.—This is ascording to. Wilson 
Griffith translates this part as “Phat morta! eats before the 
rest’ The idea is evidently the same. 
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10. Those manly persons, who sing with skill the hymn 
of adoration, have surpassed all in glory, who listening have 
advanced the people’s welfare and who are glorifiers of this 
Source of truth. 

R. VIL, 7, 6. 


a Faea ava sa a ee A aes TreaifiaTANg | 
aaa sex Taq Gaile aaa TaRAT Haat: Met 
Moll gl 
11. The people falter not, nor suffer sorrow, who win 


themselves God’s aughty spirit. He who with sacrifice 
worships Him is lord of wealth, law-born and law-protector, 


R. VIL, 20, 4. 
a nat aaa afer feos semars gag | 
HAL AA HAT TAT ATH eAMTTATAT Ut RI 
Rat loo] k | 
12. Never doth the man repent, who seeking welfare 
Acdicates to the all-pervading Vishnu. Ue who adores Him 
with all his spirit, wins so great a Benefactor to himself. 
KR. VIE, 100, 1. 
wat fe 8 faa fea veer agar aa | 
afeaeal fraeet ai we C1 O41 RI 


13. Thine exalted excellence gives to Thy worshippers 
each day, hundreds and thousands of Thy boons. 


R. VIII, 45, 12. 
af off geditaa aad aalt | a ot aa Aen N28 
mo cl eligi 
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14, Riches with many heroes Thou bestowest upon Thy 

worshipper. Lead us on to higher bliss. 
R. VIIL, 71, 6. 


aaa afafaaaht fara va faesta | 
edt BESTT FET: NAIL RO BLOT EI 


15. Seer and Sustainer, He Himself desireth riches for 
the sage when he sings his beautiful songs of praise. 


RIX. 47,4 
wi sar naneaftaey acataat fa ea aes | 
Sal Bt Bye A efecrqrersza aes ae ge: NEN 


Mo ®o 1 BRIBI 


16, Standing in hattle, for their rights, together, th: 
people, O Lord, invoke Thee in the battle. The mighty Lor 
makes a comrade of him who dedicates. With him, whc 
does not sacrifice, He seeks no friendship. 


R.X., 42, 

TH TH Sua aga adi a Aaraigead fag: 

wat gana aula fazer ara qaargd (1201 
Bo ®oikeol' 

17. Help now, as Highest, those who toil at sacrifice 

well do the people know Thy great protccting might, Giver ¢ 

success, Chou shalt be iverlasting. Yea for all these olfering 


Thou bestowest strength. 
R.X., 50, ¢ 


aa at afrar fetes aaa: | 
aaar aq aasaefs  necll 
Ho Yo | Pow pS 
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18, Grind off our sins, with song will we conquer the 
men who sing no hymns. ‘Thou art nut pleased with sacrilice 
not accompunied with prayer. 

R.X., 105, 8 


MA AD AT TTA AaTalel geet TARA: | 
qary gal aad Baa aerear Frararey Tag TE es) 
age <1 4 | 


19. To this mine utterance, O ye men, give credence. 
What good the man and wife obtain by praying ? 

A manly son is born and gathers riches, and thrives for 
ever sinless in the dwelling. 


Yaj. VIIL, 5. 
A Te TAT Aus gwAl Bawa A cara NXolt 
AFo Yo] XVI 


20. Let us not, Conqueror of might, fail to obtoin Thee 
through lack of prayer. 
Yaj. X., 22. 


SAAT AAAARA Ally | 
aq ghisaama aTAaaT Ae aaa: a AMA (RLU 
wae BT RS Bl 


21, God in this world hath had mine homage. May 

He bless me. As I have bowed down to him, so let the 
favouring graces bow them down before me. 

Ath, IV,, 89, 1. 


SECTION XVIII 
POWER OF SACRIFICE. 


SAATIH AAT HRI Ao | RE | 
1. Thou (sa2rifice) art the ladder by which the gods 


ascended, 
Yaj. VIL, 26. 


VA aay TerTat AERA | 
wap alaaeaga AaTAT VAT UNA 


age 21841 


2. We expiate by sacrifice each sinful act that we have 


done, whether in habitation or in wilderness, in company 
of corporeal sense, Svaha | 
Yaj, IIL, 45. 


RagreinasrraA «| AataRAeiaalsTATAATa 
fagaetaal «— saamaqeaapeaadisa Tae 
wadisaiTaate (| Tata faire aafasienes 
aaetaats aaaafe UI ayo <1 22 


8. Of sin ageinst the gods thou art atonement, of sin 
against mankind thou art atonement. For sin against the 
fathers thou atonest. Of sin against oneself thou art atone- 
ment. Ofevery sort ofsin thouart atonement. The sin 
that I have committed unconsciously, of all that wickedness 
thou art atonement. 

Yaj. VUL, 18. 
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agaaa eeqat To aga Herat AYARA FIAT 
oha aga aeqat We aaa erat Vl ATA FeTATT | 
WaMR AAT AYA VR AMSA Aya vl 
Ci Ch ce a 


4. May life succeed through sacrifice, may life-breath 
thrive by sacrifice, May the eye thrive by sacrifive. May 
the ear thrive by sacrifice. May the back thrive by sa 
May sacrifice thrive by sacrifice. We have become the chidren 
of Prajapati. Ye goodfolks, we have gune to heaven! We 
have become immortal. 

Yaj. 1X., 21. 


aaa sarah wafer a ofifaer eta 9 
wate crea A aaa Fara Fata F stifia ® 
wr 3 Sa FRTTY INI ayot ct & 


5. May my strength and my gain, my inclination, 
and my influence, my thought and my intellect. my praise 
and my renown, my light and my heaven prosper hy sacrifice { 

Yaj. XVILL, 1. 


mira Y suaa Ae mW HR squ dy fad az 
adi 7a TRA waa H agQaa dT aa 


waa Has aq Fada seqeay URI Ame to 1 I 


6. May my breathing and my out-breath, my through 
breathing and my vi spirit, my thought and my reflection, 

5. These Mantras of Yaju. XVIII. are some of those 
employed at the performance of the ceremony called 
Vasordhari, viz, the stream or Shower of riches. Four 
hundred avis or oblations of clarified butter are given by 
the sacrificer while the Adhvaryu recites these Mantras, 
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my voice and my mind. my eyes and my ears, my ability and 
my powers prosper by sacrifice ! 
: Yaj. XVIIL, 2 


are ® aaa a arara Fae A as Haas 
® sah a3 seth aa ce v RTF aloft a 
% waa F wa a Baga away isl) Tyo 2c 1 3 


7. May my energy and my force, my soul and my body, 
my shelter and my shield, my limbs and my bones, my joints 
and my members, my life and my old age prosper by sacri- 


fice ! 
Yo}. XVIIL, 3. 


sig a Y arfacer oF nega Ray 8 sag Ff 
seag & aa aR afar a a aia a A aaa ae 
afiara ® gifts A aga % gaa h aga 
reeT NEM aw ectel 
8. May my pre-eminence and my over-lordship, my 
wrath and my rage, my violence and my impctuosity, my 
victorious power and my height and my Jength and my 


fncrease and my improvement prosper by sacrifice ! 
Yaj. XVI. 4. 


aaah agah ame® ai ad faa ® 
nea ® mera Re New FR a a 2 afeesima | 
arn 2 get a Baga sara til age 214 
9, May my truth and my faith. my cattle and my 


wealth, my goods and my pleasure, my play and) my enjoy- 
ment, my children and my future children, my devotion and 


my piety prosper by sacrilice ! 
Yaj. XVIII, 5. 
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ma aX sad TR soed TR samqag Fy siggy 

R dag a safest ae sa ae ad a8 aa 
8 aa 8 get 4 8 aad teva Noll 

Wo fo &I 

10. May my religious rite and my immortality, my 

freedom from consumption and all other disease, my life and 

my longevity, my freedom from enemies and from danger, 


my happiness and my rest, my fair dawn and my fair day 
prosper by sacrifice. Yaj. XVIIL, 6, 


wa aa at aa aay vier a ha ak aed 
afta & aa a asad nae Rai aR sae 8 aga 
Reqd W828 qo W119) 


1a. May my controller and.-my supporter, my security 
and my firmness, my goods and my pleasure, my knowledge 
and my understanding, my begetting and my propagation, 


my plough and my harrow prosper by sacrifice ! 
Yaj, XVUL, 7. 


TAR aay F fas a a sgnaa 8 Haase alaaay 

% aver & xf a 8 as aR aaa 8 ada Yaga 

Haga Beara AS qWe Wl 

12. May my welfare and my comfort, what I hold dear 

and what I desire, my love and my gratification, my enjoyment 

and my substance, my happiness and my felicity, my higher 
bliss and my fame prusper by sacrifice [ 

Yaj. XVIHIL, 3. 

BR TR aga Fag F tae Hoa ah ag aa 


afasa & ada & sfea ® fees 4 Sia F 
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site a8 aga wera NAV TM WEA 


18. May my vigour aud my pleasantness, my milk and 
my sap, my butter and my honey, my eating and drinking 
in company, my ploughing and my husbandry, my superiority 
and my pre-eminence prosper by sacrifice { 

Yaj. XVIIL, 9. 


var Awa APs A geese fy aa sg 
° . > : 
ah a a Vent washed Ta sa ay sayy 
aga FETT | Ue Ut ayo Le | oh 
14. May my wealth and my property, my growth and 
prosperity, my pervading power and my lordsdip, my abun- 
dance and profusion, my bad harvest and my good harvest, 
my food and my satiety prosper by sacrifice ! 
Ya}. XVIIL, 10. 


At aa ta aa gt 7a aes 3 gi aR aT 
aa wg Ta alges a ad 3 a rele A alata 
% quiaea F aga seaeang ll V4 Ul AMo Le 1 LL | 


15. May my gain and my future gain, what Il have and 
what Ishall lave, my good road anu iuy yood path, my 
success and iny succeeding, my achievement and my inven- 
tion, iny thought and my good counsel prosper by sacrifice } 

Yaj. XVIIL, 11, 

met Yara Tama y faawaz gaa a 
weet & fiagaea 2 sca F wanna F 
stares genes aay Fada HII UN 
age 26181 


16, May my rice-plants and my barley, my beans and 
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my sesamum, my kicney-beans and my vetches, my millet 
and other small corns, my wheat and my lentils pr sper by 
sacrifice ! 

Yaj. XVIII, 12. 


gant aX aaa a2 farses 3 grasa F fase 
% qarqaaes F few a sayy sara F aes ® 
daa Fag a F aga sega U2otl TYo Lo 1 LR 

17 May my stone and my clay, my hills and my 
mountains, my pebbles and my trees, my gold and my bronze, 
my copper and my iron, my lead and my tin prosper by 


sacrifice ! 
Yaj. XVIII, 13. 


afia ® sa ®t devas ® aera 2 Rogers F 
sperma § gera F yaa area a faa F 
fifoa aia 8 ates Baga sean 112i! 

Wyo Wo 1 We 


18. May my fire and my water, my creepers and = my 
Plants, and my fruit-plouts of enliue and my fruit-plints of 
wild growth, my domestic animals and my wild animals, my 
substance and my future substance, my belongings and my 


power prosper by sacrifice ! 
Yoj. XVIL, 14. 


aaa aafea Raa a Fahne R smia Foy 
& en 8 afasa 8 aga Bo NSH 
ayo 1 ey 


19. May my treasure and my dwelling, my relizious 
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service and my ability to perform it, my object and my 
course, my way and my going prosper by sucrifice } 
Yaj, XVIIL, 15. 


aad east wo aga Real WaTTA | FegaT® 
RA Wa Herat aeagda setah wal aga HeqarareAT- 
~ ; 5 sas os oN 
VTA RTT AN AWA BETA ena ReTaTS A 
wea ge WA Beta aT ada HeTMY! TitATa 
UATT WRT TTT Tea WaT | Ra ATTeATAAT 
WAT TAIT: TAT ATH 34 Tata Ro Ul 
Ta: FRB 
20. May life succeed through sacrifice. May life-breath 
thrive by sacrifice. May the eye and the ear, the voice and 
the mind thrive by sacrifice, May Vedic lore thrive by sacri+ 
fice. May light suecced by sacritice. May heaven succeed by 
‘ifice. May sacrifice thrive by sacrifice, and laud and 


text and and verse of praise and Sama Chant, 
the Brihat and Rathantara. 






Ye good folks, we have gone to light, we have become 
the chiluren of Prajapati. We bave become immortal, 


Yaj. XVIIL, 29. 
geass §F aqrateedaaed | ara 
aft sarah gata alaararata | afa: sat agora 


HUAT TH TaISTAT| VT UR 
We (ive 


zane = ~ ph Ses hee 
20. Brihatand Rathantara—varicties of Sama verses, 
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21, Hear this my sacrifice, bring me store of children 
with full ten brave sons: for welfare—winning life, winning 
ofispring, winning cattle, winiing this world of ours, and 
peace and safety. May God make my progeny abundant and 
confer food and milk and manly vigour. 

Yaj. XTX, 48. 


FEMy aay acaarat alexa | AER ACT azATT- 
Bar aa azaeaty aay aearaasaAa | 22 Il 
Te Xo, Wl 


22. Each fault in village or in wild, ina Sabha or by 
any organ, cach sinful act that we have done to Sudra or 
Arya or to either’s disadvantage, even of that sin thou art 
the expiation, 

Yaj. XX., 17, 


Araneta needa | Tarkears eaeaT tt RS UI 
age 2, 90 
28. MayI ascend for weal the goodly ship, free from 


defect that leaketh not, moved by a hundred oars. 
Yaj. XXI1.,, 7. 





28. The goodly ship—sacrifice which bears us beyond 
this world to heaven—Griflith, 


Hundred oars—verses of praise and chanted hymns— 


Griffith. 


NAWAB SALAR JUNG BSHADUR 


SECTION XIX 
IMPORTANCE OF LAW. 


at war agate agar eat at | aaraert 
afta a neu mo 2%, 8%, 8 Ul 


1, Thornless, O Lord of Glory, is the path for him wha 
seeks the law, with him there is naught to anger Thee. 


RL, 41, 4 

a4 ala at wai at ga marae | ag gala stad 11 2 
mo 8, 88,08 

2. To him who keeps the taw, both old and young, Thou 


fivest happiness and energy that he may live well. 
R.1, 91,7 


mae wiangesaa aarag mqaeaate | sat 
NAT Bet VAVSTRAT WAT ATTY AA U3 Ml 

Me %, RV, CRU 

8, Obedient to the rule of law Eternai, give us each 

thought that more and more shall bless us. Shine Thou on us 


to-day, bright One, swift to listen, With us be riches and 


with chiefs who worship. 
R.L, 198, 13 


at freeng water squat war Ut 2 U1 
me %, 228, 4 Ul 
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4. Thou, by Thy Law, protectest us from every world, 
yea from the world of highest gods. 
R I, 184, 5. 


aa fax sat oeq saeered ofeer raft ata | 
a Gad astra dads aatakad a wa IMI 
me 2,48, 21 


5. Foremost be he who gives charity in thy name, O 
Lord, who strives to keep Thy sacred Law, He, whom Thou 
helpest is never slain or conquered, on him from near and far 
falls no affliction. 

R, IIL, 59, 2. 


aamiana sar weed fragt aftaer gira: | 
aera sayahgaedt aa fires gaat cara tt & I 
Mo PHA 12 


6. Joying in honest food and free from sickness, with 
knees bent lowly on the earth’s broad surface, following 
closely the divine laws. May we remain in God’s gracious 
favour, 

R. IL, 59, 8. 


RA TT AA TesAAAMTATIN Waal agleq | 
waned gaa ug fied fafa ag afam aeghqeuq 11 9 I 
MoBi eR 


7. With reverence I declare the Law, O Lord whatever is, 
exists by Thine order, thou upholder of all living beings. Of 
this, whatever it be, Thou urt the Sovrun; yea, of all the 
wealth that is in carth and heaven. 

R.IV., 5, 11. 


seaad af aafafana ae sacra fier: | 
aea santa a Frater dh: tc Ue O 1 BRI Ve 
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8, The singers have offered prayer and praise to the 
almighty, the sublime, the far-pervading. The sages never 
violate His laws. 

R. VIL, 81, 14 


FRM HANS! Raga swat sagas; sat a 
ee eee ware 2% aes: 13 
me ol el 2 


9. True to Law, born in Law, the strengtheners of Law, 
terrible, haters of falsehood, in the protection of our 
benevolent and all pervading Lord, which is the best defence, 
may we men and our princes dwell. 


R. VEL. 66, 18. 
frat wamagerad atofing | afdie a 3 
aA NW oN Roe} BRL’ 


10. I pray to the source of light, King of men, the wonder- 
ful, the President of holy Laws: may He listen. 
R. VIII, 48, 24 


MM Tent Fa aVETTet TATA eaaeT Be | TaheTA 
az mt aeaarrafaaahoaaed: Fara: Il 22 Il 
Mo cl oo lh 


11. When the Law’s lovers mounted and approached me 
as I sat alone on the dear sky’s summit, then spoke my spirit 
to the heart within me, “My triends have cried unto me with 
their children.” 

R. VII, 100, 5. 


of facnat afaot aaeaeaer gat aaa fearay | sa 
a RaM sata Bait ss Aaa syrIAT M1 23 Il 
Mo VoL AVR 
11, Represented as spoken by God directly. 
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12. A man should think on wealth and strive to win it by 
adoration on the path of Order, guide himsclf with his own 
mental insight and grasp still nobler vigour with his spirit. 


R. X. 31, 2. 
a qaaafe ad var wa stat 1 aagat 
aaa 23 tl Mo fo | RAIS 


18, None lives, even had he a hundred lives, beyond the 
statute of God. So am I parted from my friend. 


R. X, 83, 9. 


afe: a aat fier cat 9s sorfaatad samedi | 
aarfeeaedy rrr getttatirete farsarfar gftar area’ ue Bhi 
Mo Yo RI RR 


14. Following the Lew, every mortal thrives and spreads 
in progeny, untouched by any evil, whom Thou with Thy good 
guidance, O Lord, lead safely through ail his pain and grief to 
happiness. 

R, X, 68, 13, 


awafien carga: afercarcared | mata a: gut aaTfa 
frenfa gitar aaraettat sara afrarag 84 MI 


Mo Xo 1 RRR G 


15. Close to Thy friendship do we cling, O Lord, and 
depend on Thee. Lead us beyond aif pain and grief along the 

path of twlyLaw. 
R. X., 198, 6. 


18. A nice formula to be recited at the death of a friend. 
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afiga fietefa afer tearaft aerated scafiz | 
qahaefanatrenth datas NU Re Vo | LBV 1 © 


16, Never, O God, do we offend, nor are we ever 
obstinate, We do as holy texts command. Fast we clasp and 
cling to Thee, cling to Thy sides, under Thy arms, 


R. X., 184, 7 

Wat WaaqaeT Neat TW Lo Ul ayo V1 & 
17, They have sat down in safety in the lap of Law: 

Yaj. 1, 6, 


sage araecfaereny aaeafagaaq 1d aia 
maafe an tae UAT ke ae Ree 


18. The Lord of speech hath been invoked : May He invite 
us in return, May we adhere to sacred law. Never may [ be 
reft thereof. 


Ath. L. 1, @ 
ae A GAMATATET TATA CATA | 
ahenaacagedt gaat rafts gro 83 i 

Fe SleiR 

19. We call for help the Queen of Law and Order, great 
Mother of all those whose ways are righteous, far-spread, 
unwasting, strong in her dominion, Aditi wisely leading, weil- 


protecting. 
Ath. VIL, 6, 2. 


—_—— 





Ww, Shows the necessity and efficacy of law for the mainten- 
ance of public peace and safety. 


19, ddifi--the power which controls the universe and from 
whieh no sin is hidden—Griffith. 


SECTION XX. 
CREATION.* 


areardtt aqrataatt ardigst a sitar ataq | 
famada: ge sea Tdaea: fearafged mem Att I 


\. There was then neither non-existent, nor existent, no 
realm of air, nosky beyond it. What covered in, and where ? 
and what guve shelter ? Was water there, unfauthomed depth of 
water ? 


a aguaiqad 3 ae a wen ae meq aha t 
aed eat ats TeTErTR Te: fH Tata HU 


2, Death was not then, nor was there aught immortal, no 
sign was there, the day’s and night’s divider. That one Thing, 
breathless, breathed by its own nature: apart from it was 
nothing whatsoever. 


*See th: Introduction, ‘Creation’ 





1. Then—in the beginning. 


Non-erist.nt—4aat—what does not actually exist, but has 
the potentiality of existence. An Indian commentator quoted 
by Griffith, says, ‘There was a certain unapparent co ndition, 
which from the absence of distinctness was not an ‘entity,’ 
while from its being the instrument of the world’s production, 
it was not # non-entity.” 


2. That one thing—the single primordial substanee, the 
Mahattatva, the unit out of which the universe was developed. 
Cf. R. ¥. 164—Griffith, ‘That one thing’ may also refer to God. 
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am arate aaa TSeHt sate afes aA LTH 
arstaratattd aadieracaattar sraaaq iF 11 


8. Darkness there was, at first enveloped in thick darkness, 
this all was indiscriminated chaos. All that existed then waa 
void and formless : by the great power of tapas was born that 
unit. 


AGA aHATanfy aaa ta: wT are | 
aat weqrata faefaeeggte adtear saat ait le ti 


Me Fo 1 VR LB 

4. Thereafter rose Desire in the beginning, Desire the 

primeval seed and germ of spirit. Sages who searched with 

their heart’s thought discovered the existent’s kinship in the 
non-existent, 

R. X. 129, 1-4 


wt € aqeediftamrserd Tarn ara ee! aa 
Xarat aaadatgta: 4 II MW 1 W19 


5. What time the mighty waters came, containing the 
universal germ, producing heat, then sprang the god’s one spirit 


into being. 
R. X. 121, 7. 





8. Tapas—heat, M.1Burnouf, in La Science des Religions, pp. 
207, ff. has shown how warmth was regarded by the Aryas as 
the principle explaining movement, life aud thought.—Griffith. 

4. Desire—kama, Eros or Love.—Griffith. 

& Cf. ‘The waters, they received that germ primeval where- 
in the gods were all gathered together. It rested set upon the 
unborn’s navel, that one wherein abide all things existing.” 

R. X. 82, 6, 

Universal Germ—Virat, in its unmanifested condition; the 
Divine force which afterwards manifested itself in the form of 
this universe. 
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we A aed angiqaiseasad | ad WTI aT 
aR sala: Nt aaRreerarafe faq ae AIT | art 
ania fizafiae farts | 
aie wat an waar | feta oft 
suraferaal ei: UN &-< 1 

Ho Yop Wo | B-3 I 


6, 8, From fervour kindled to its height. Eternal Law and 
Truth were born. Then was the night produced and thence the 
billowy flood of sea arose. 


From that billowy flood of sea, the year was produced. 
Ordainer of the day and night, Lord over all who close the eye, 
the great Creator then formed, in due order, sun and moon, 
He formed in order heaven and earth, the regions of the air 
and light, 

R. X. 190, 1-8. 


God's one spirit—Hiranyagartha, i, ¢. God as contal 
within Himself the primordial substance { waters ) which, in a 
way, made Him manifest. 








6, 8. Fervour—tapns. the act of reflection or, so to say, of 
Divine Deliberation from which proceeded creation. 

The Night—the period during which all creation lay in the 
nebular or unformed condition, Cf. 


there was darkness crnveloped in thick darkness in the beginning. 
R. X. 129, 8, 
Billowy flood of sea—the primordial substance, as elsewhere. 
The year—The cyclic motion in the Mahatiatua or the 
primordial substance, 
In due order—according to Swami Sankeracharya and 
Swami-Dayananda Saraswati, ‘as He had produced them in the 
previous cycle of creation.” 
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ak a a 
meester deate garaagq| Zari Ty aa saa: 
aqaraa tS Wl Mo Fo [ORL R 

9. These Brahmanaspati, produced as it were with blast 
and smelting like a smith. Existence sprang from non- 


existence when various powers of Nature manifested them- 
selves for the first time. 


R. X. 72, 2. 
yaa seta us areT area | afd Gat sata 
qarafefa: ae gett Ho Xo | OWI 


10. Earth sprang from the Productive Power. The 
regions from the earth were born. Force was born of the 
Infinite Being, and infinite creation was born of this Force. 


RX. 72, 4. 


is, ©, N 
ATATATATATAT TT Yar | RE I 

Mo fo} LeS |B 

11, Then with a full crowd of immortal beings, this other 

realm came later, high and holy. R. X. 149,38, 





9, These—all beings. 
Existence—The manifest creation called sqm; ( Vyakta ) in 
Sanskrit. 


: - or . : 

Non-Eatstence—gey@ avyakta, (not-manifest) the reference 
must evidently be to the unmanifested or nebular state of the 
universe. 

10. Force &c—Literally Daksha was born of aditi and aditi 
was born of Daksha. According to Macdonell, as well ar 
Griffith, Aditi is Infinity or the Infinite, and Daksha is Force or 
Power personified. Adity in the first place must mean the 
Infinite Being as Griffith has elsewhere translated it and in the 
second place earth or infinity, 4. e. the infinite creation. 


11. Zhis other realm—that stage of, Evolution when maa 
( immortal being, high and holy ) appeared on tha stage of 
existence. This Explanation, it should be remembered, is 
rather conjectural and may not be taken as final, 


SECTION XXI 
WOMAN AND MARRIAGE. 


Man’s Companton. 


geonfa & adhareara eet wat Tea aeeferTA: eM 
me fo 1 oe 1 BK 


1, Itake thy hand in mine for happy fortune that thou 
mayst reach old age with me thy husband. 
R. X. 85, 36, 


at qbaraaracara Fear AST Aga asieg | 11 2 I 
Ho fo] c4 | Be 


2, Send her on O God, as most auspicious, who shall be th 
sharer of my pleasures. 
R. X. 85, 87. 


wate & at aaaha sat | sett aet 
farrergedagary i Fil jaye WR RL AL 


8. Join Thou this couple O God like the Chakravak and 
his male, May they attain to full old age with children in 
their happy homes. 

Ath, XIV, 2, 66. 


ras @ ar ff tte free aay | weet gibi 
Paaicarat ve te Re 201 C4 | BR 


1, 2. Addressed by the bridegroom to the bride. 

8, 4, Benediction to be pronounced of a newly-married 
couple. Chakravak:—Ruddy goose, male and female, regarded 
as the pattern of conjugal love. 
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4, Be ye not parted; dwell ye here; reach the full term of 
human life. With sons aud grand-sons, sport and play, 
rejoicing in your abode. 

R. X. 85, 42. 


wieaa a. aerate dhe viet aq 
afte ara aa saad 114 I aao BUR BOR 


5. Tom this man, that dame art thou, I am the psalm and 
thou the verse, I am the heaven and thou the earth, so will we 
dwell together here, parents of children yet to be. 


Ath, XIV, 2, 71. 
wed at agama gale ab aasay | ara: gma 
at ate wa gat aerate ul & ayo | 3G 


6. Sweet are the glances of our eyes, our faces are as 
smooth as balm. Within thy bosom harbour me; one spirit 
dwell in both of us, 


Ath, VII, 86, 
afer agama cafe aq aaa | aera aa daar 
arrarat Stara 18 Hh Yo w | 


7. With this my robe, inherited from Manu, I envelope 
thee, so that thou mayst be all mine own and give no thought 
to other dames, 

‘ Ath, VII, 87. 


Companton tn Devotion.* 
Tee ged avaad feared fagara: aaa licil 
es | BRI RM 





5, 6. ‘Uttered by the bride; 

7. Spoken by the bride. Robe ‘inherited from Manu.—The 
father of mankind, Man, the old German Manus with reference 
of the great antiquity of the custom.— Griffith. 

The Mantras quoted in this sub-section show that Vedic 
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8. Great vital power is Thine, O God, pairs waxing old in 
their devotion seek Thee. 
R. V, 48, 15. 


fi om aaa frgat qaeaat gaan atm Tete FR: aa! 
aged &F fa ga 8 1 Mo V1 RBVLR 
9. Couples desirous of Thine aid are storming Thee, 


pouring their presents forth to win a stall of kine, pouring 


gifts, O God seeking Thee, ' 
R.I, 181, 8, 


aT aad AAA Baa wy saa | Faradr Freaky 
Ho mo C1 ARTY 


10, O God, with constant draught of milk, husband and 
wife wlth one accord ress out and wash the soma juice, i. ¢., 
perform the sacrifice. 

R, VIII, 81, 5, 


ae FRG TRAE! aga thet at 
Raq Kya ga: | 2 Ih Ro cl R18 


H. Serving the Immortal One with gifts of sacrificial 
meal and wealth, they satisfy the claims of love and pay. due 
reverence to God. 

R. VHT, 81, 9, 


For Propacation. 
MARGIT ATTA TeAE aT aT STACI | 
ata: sat same aaoey fered genres ta: 187 
mo WR te 


rites cannot be properly performed unless the wife joins the 
husband. We rea@ in mayana that Sita being in exile, 
her gold image was placed by Rama’s side when he performed 
the Asvamedha sacrifice, 
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12, This dame hath come, an animated cornfield : there 
sow,. thou man, the seed of future harvest. She ftom her 
teeming side shall bear thee children and feéd them from the 
fountain of her bosom. 

Ath. XIV, 2, 14, 


aft fae ferete freaftie aeeafa 22 
wae MLTR 
Born ro Rote. 
18, Take thou thy stand, a Queen art thou like Vishnu, 


here, Sarasvati | 
Ath, XIV, 2, 15, 


Serer ase) earn sie st Freene raes £0 

Ro Rot cy | Re 

14, Go tothe house, to be the household’s mistrese and 
speak as lady in thy house. 


R, X, 85, 26. 
ag aa, aa Tare Aya AT! TATA AAT wa 
aah ferry 2% Ul me Mo1 CHL RR 


15. Over thy husband's father and thy husband’s mother 
bear full sway. Over the sister of thy lord, over his brothers, 
tule supreme, 


R, X, 85, 46. 
ag arf aa aang &H 31 aac haat 
araet ataaa 2&8 ayo 91 ace 





12. Marriage is meant for the propagation of species, not 
merely for the gratification of carnal desires. 

Suarasvati:—The bride complimentarily so-called. 

Here:—In_the house, The wife being-destined to rule the 
household. The sphere of the husband's work i is the Parlia- 
ment council; Sabha, Anjuman or Samaja. 
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16. Iam the speaker here, not thou: Speak thou where 
the assembly meet. Thou shalt be mice and only mine and 
never mention other dames. 

Ath, VII, 88, 4. 
Virtur anp Beauty. 


fad ayn ada aya: qaftstear qeaat ay | azt 
ayaafe seater: exe ar fit agt wa fag It te It 
mM Yo WW 


17, How many a maid is pleasing to the suitor who fain 
would marry her for splendid riches ? 

If the girl be both good and fair of features she finds her 
self a friend among the people. 


R. X, 27, 12 
fen srafa afi ars fH afta Far FAA 
Wa WS MI Mes awiy 


18 She who takes care of the weak and worn, the thirsty 
and the needy, sets her mind upon God, R67 


Huspann-Haters—Heii-Cegators. 
Ba al a aalaal yA aafeaesal | aaaersa: 
He HO KTR G 


19. Yea ! many a woman is more firmand better than 
the man who turns away from God and offers no worship 


R. V, 61, @ 
waaay a Trot sara: ofaftay a meat stat: | 
ITA; Tea ATA AIA # TTA AAA TAT Ul Ro Il 


RoBi sls 


20. Like youthful women, without brothers to take care 
of them straying es those hating their lords, of evil conduct, 
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they who are full of sin, untrue. unfaithful, have engendered 
this abysmal station. 
R. IV, 5, 5 


ExHoRTATION TO WOMEN. 
gaat sac qerat qa aa ayes ty: | 
eatar ard o gery aay URI Hao VELL A 


91. Bliss-bringer, furthering thy household’s welfare, dear, 
gladdening thy husband and her father, enter this home, mild 
to thy husband's mother. 

Ath, XIV, 2, 26, 


vias water: wat ea geet | ita adel 


fa CaP GET AT RTM ATS LVL RL BW 


22, Be pleasant to thy husband’s father, sweet to thy 
husband and lord. To all their family be gentle, and favour 
these men’s prosperity. 

Ath. XIV, 2, 27. 


sania aga qerarar safer sea: ofa anrate 
WR I To LV ERA 


28. Watchful and understanding like Indrani, wake thou 
before the earliest light of morning. 
* Ath, XIV, 2, 82, 


Wipow Magsiucs. 
aad of feared feet vay! ated a ates 
aaret a F Ara: th Re UI aye 314 1 Ww 


20. Abysmal station.—Hell or the lowest depths of moral 
and social degradation. 
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4, When she who had been wedded, finds a second 
husband after (her first husband's death) the two shall not be 
parted if they offer sacrifice to the Unborn. 

d 3 Ath, IX, 5, 27. 


aaa wale Gaara a: | A a valet aa 
saat earfer 4 tl HTo SPH] RE 


25. One world with the re-wedded wife becomes the 
second husband’s home who offers sacrifice to the Unvorn 
with Dakshina to the priests. 

. . Ath. IX. 5, 28, 











24. Panchaudana—a Samagari containing five ingredients, 
standing here for sacrifice. 


‘25, One world—beaven after death.—Griffith. 


SECTION XXHl. 
MISERLINESS. 


aat wirafa aad gt f aat asf aat aq gf 
a fava faa or ge TAA wer alata NR 


' RMo¥ | RLS 

1, He gathers up for plunder all the niggard’s wealth, 

and gives excellent wealth to him who offers gifts. Not even 

in a wide stronghold can those stand safe, who have provoked 
to anger His surpassing might. 

R. V., 84,7 


vanqqafia aware: doeagi arat warery | 9a 
angejefatiars qeaatret TIS yi II 8 I 


Ae OI RIE 


2. The foolish, faithless, rudely- speaking niggards, 
without belief or sacrifice or worship, far far away hath God 
chased those Dasyus, and, in the east, hath turned the godless 
westward. 

R, VIL, 6, 8, 


1. He gathers wip for plunder:—This being generally the fate 
of the wealth hoarded by heartless misers, 


2. The translation given is according to Griffith and is 
litera). The meaning, however, seems to be :— 

“God has scattered them from the east to the west and 
from the west to the east &c,” 

Had it been a verse from the New Testament, the 
Christian Commentator must have illustrated it by referring 
to the wretched plight of the race to which Shylock belonged. 
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aet tat aerate: saag meet | Tea Az SAT HH 
moc 1 ek 4 


8. Being unto us the treasure of the opulent man, who, 
loth to give, hath slighted Thee for gain of wealth. 


R. VIIL, 45, 15. 
aat witeraat fa area net af&) aft ar saa 
ofe tet “mo CL RRR 


4. Crush with Thy foot the niggard churls who bring no 
gifts. Mighty art Thou. There is not one to equal Thee. 


R. VIIL, 66, 2. 
meas feat acta: aed aa ae TA aeT | 
artaat gata at wart Saard waft Saert el 

mo Pol Work 


5. In vain does the fool hoard weslth, This wealth 
shall verily prove his ruin. He entertains no comrades 
and no friends, All-sin becomes he who ests with no 


partaker, 
R.X., 117, 6. 


8. Hath slighted Thee:—Christ is supposed to have said, 
“He giveth unto me, who giveth unto the needy.” The same 
idea is expressed in the Mahabharta. The miser, therefore, 
who turns away the needy slights the Lord Himself. 





SECTION XXiil 
LIBERALITY. 


a ata aaa sagitga fieaa a saad ¢ art: | 
* + . . Aq 
ag aft aad eatery aft) carfa UN 
Molo | wl 
1, The liberal die not, never are they ruined, they suffer 
neither harm nor trouble. By their charity they gain the 


earth and heaven, 
B. X., 107, 8. 


Aarad F Tara Aaa BT YAR I 
Aaed gaftote faq ofead Santa fea UR 
Ho Yo | Po9 | Yo 
2. They seek the fleet steed for the bounteous giver, 
the maid adorns herself and waits to meet him. His bome 
is adorned and splendid like a God-made lake with lotus 
blossoms. 

R. X,, 107, 10. 
aus tm: gaftat eqearhragy asta 4: | 
satehe: wnat aty eeregargrgy feat a fees 11 3 HI 

Ro Fo | RWI 


1. Earth:—literally the whole universe, typifies wordly 
prosperity. Heaven;—i.e. happiness after death. The word 
qq ( avar ) also means spleadour, 
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3. Hunger is not destined to be our death: even to the 
well-fed man death comes in varied shapes. : 
The riches of the liberal never waste away, while he 


who will not give, fiads none to comfort him. 
R.X., 127, 1. 


a aaa wana fiedsaarccraheartaag’ | feat 
Wa; FUT Aas Goa few afsa a Fest Ui v 
Mo Co | PROT R 


4. The man with food in store who, when the needy 
comes ta him in a miserable state begging for bread to eat, 
hardens his heart against him, —even when of old he did him 
service—finds none to comfort him. 

R, X., 117, 2. 


AAR N wl aera Wa FAT | aT 


aafa maga satay Hye FeTAT NS I 
Ro Yo] KVL 2 
5. Bounteous is he who gives unto the beggar who is 
infirm and in want of food. He is crowned with success in 
the midst of battle. The charity shown by him to the needy 


comes to his.aid in future troubles. 
R.X. 117. 8, 


48 Bat Taare Tey aaragy aamara fica: NaI 
Ro Col LA ve 


6. No friend is- he who offers nothing to his friend 


and comrade who comes implaring food. 
- RX, 117, 4. 


8. Hunger dc.,:—The idea of being reduced to 
poverty should not stand in the way of our liberality, or 
the idea that wealth will save us from death should not 
lead us to go on hoarding like a miser. 
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wilafearanaa aargaiaag sata Garg! st 


¢ 
aded Tag eaaeagT fagea Ta: 9 II 

Mo Pol MMO 4 

7. Let the rich satisfy the poor implorer, and keep 

in view the longer pathway. Riches come now to one, now 


to another, and like the wheels of cars are ever turning. 
R. X., 117, 5, 


. a 
gaiaens arfad gota aac yeh Aa: | 
AAMT THUPBHATITTA TAT NW < Il 

Re Yo] MOI 

8. The ploughshare ploughing makes the food that 

feeds us, and with its feet cuts through the path it follows. 

Better the speaking than the silent Brahman. The liberal 


friend outlives him who gives not. 
i R. X., 117, 7, 


an faged a ad fafte: aenraa fara at gerd | 
anita var dathh sat feacdt a at yotta: an 
Mo Fo] LVOLS 


9. The hands, though both alike, differ in functions. 
The yield of sister milch-kine is unequal. Twins even differ 
in their strength and vigour and even two of one family 
differ in their bounty. 

R. X. 117, 9. 





time when he may be deprived of his riches which take to 
themselves wings and fly away. 

8. Active exertion ‘is necessary for success.—Griffith. 
The speaking Brahman :—A Brahman expounding the Veda— 
Wilson. 

9. All shoald: be liberal, -but we must not expect ail to 
be equally generous.—Griffith- 


SECTION XXIV. 
HOSPITALITY. 


qaraaal us fama frat a sae Ne 
: Fo SILKY RW 


1, The man who offers food follows in the foot-steps of 
Prajapati. 
Ath. IX, 6, 29. 


aa at afafrafaetieity sftavata tara Fag 1 R 
aafiaate dargifa ages araeaa: Toray 13N at ee 
we ay: salad a ea a Ne 

> Ce ot 


2-4, Verily when a host looks’ at his guests, he looks 
at the place of sacrifice, when he salutes them reverently, he 
undergoes diksha, when he calls for water, he, as it were, 
solemnly brings sacrificial water. The water, that is solemnly 
brought at a sacrifice is no better than this one. 

- Ath, IX., 6, 8-5. 


1. Prajapati:—The Lord of the people who feeds them 
and otherwise takes care of them. An hospitable and liberal 
house-holder is evidently a type of Prajapati in his own 
humble sphere, 

2-4. Hospitality is as meritorious as a sacrifice, It 
has, in fact, been included in the five great yajnae, which 
every follower of the Vedas is required to perform every day. 

Diksha:—Consecration ; solemn preparation; a religious 
observance for 2 particular purpose,— Macdonell. 
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wat ar uy saga Wena | at aT Oa TT- 


arent sear aTAT WM TTS BG TE RH-VE 
5. This man whose food the guests eat, hath all his 
wickedness blotted out. 
All that man’s sin whose food they do not eat 
remaius unblotted out. 
Ath. IX., 6, 25-26. 


eT TOG Tes Teqenfa a: qatfaaearta 18H) 
Gea aT a TE Fo Iholl Hak aq ar aq VATA qo lel 
wat Fat oy Gea URN ahaa at Oy BPX II Zo Il 
fri aateg aft 3 geomaaria a: catiareata 
NR ay a afafrrarereng gat arate 
WARM afsaracaferadtag aged aera aaeT- 
fresara aq wag ll 23 1 aqo FIR 1 Bk-Re 


6-13. Now that man who eats before the guest eats ur 
the sacrifice and the merit of the house. He devours thc 
milk and the sap andthe vigour and prosperity and the 
progeny and the cattle and the fame and reputation, the 
glory and the understanding of the house. The man shoulc 
not eat before the guest who is versed in holy lore. Wher 
the guest hath eaten he should eat. This is the rule for the 
success of the sacrifice and the preservation of its continuity 

Ath. IX., 6, 81-88 





Success:—The word in the originalis qyeqeaTa te, fo: 


the sacrifice being full of life, which evidently means 
successful. 


SECTION XXV 
GAMBLING. 
ara aad finaaer gar Atay gare Aaa: wefeag | 
aura Pragaiiraqasairmeagrraat | 8 
Me Xo 1 Bw Lo 
1, The gambler’s wife is left forlorn and wretched : the 
mother mourns the son who wanders homeless. 


In constant fear, in debt and seeking riches he goes by 
night unto the home of others, 
R. X., 84, 10. 


fad egra frag sande srai aad a at | Tale 
Hay gas TARA GATT yaw: TTT NV 
MH Fo] WIV 


2, Sad is the gambler when he sees a matron, another’s 
wife and his well-ordered household. He begins to gamble 
in the morning, and sinks down a degraded wretch by the 
time ’tis evening. 

R. X., 84, 11. 


saat dea: pfefag grea Ra we aE Aaa; 11311 
Ho Ro | BV 123 


8, Do not gamble’; no, cultivate thy cornland. Enjoy 
the gain and deem that: wealth sufficient. 
R. X., 34, 18. 





7 wnat 

1, Riches:—By robbery according to Sayana. .. 

2. Begins to gamble:—~Literally ‘yokes the brown steeds, 
4, e, begins to throw the not-dice.’ 

By the time, ’tis evening :—Literally when the fire ‘is cold, 
the fire meaning the cooking fire or possibly the Sun. 


8. Do not gamble :—Literally do not play with dice.” 


SECTION XXVI 
FAITH. 


agate: afaeat tga gaa afa: | 
wet ane wr aaat aqarafa 8 tl 
Me WL RV 


1. By faith is Agni kindled, through faith is oblation 
offered up. We celebrate with praises faithon the forehead 
of prosperity. 


R. X., 151, 1, 
fr ag aca: fet ag fegraa: | fet Ary ashes 
4 oft Sf UR Mo LoL LUV LQ 


2. Bless thou the man that gives, O faith! Bless the 
man who fain would give. Bless thou the liberal worship- 
pers, Bless thou the word that 1 have said. 

R. X,, 151, 2. 


gat Far awa aga saa | 
sat Tere aaa fares ag II 2 Uh 
Me Col ReR 1 y 





Forehead of prosperity:—Implying the ‘superiority of faith 
which deserves to be placed as it were on the forehead of 
prosperity. 

3. O Faith!—An instance of Apostrophe, common in 
the poetry of all nations. The figure of speech should not 
be interpreted to mean that Faith is t is to be viewed as a deity. 
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8, Guarded by God, gods and men who sacrifice draw 
near to faith. 


Man winneth faith by yearnings of the heart and’attains 
to bliss by faith. 


R. X., 151, 4. 
wat ara gant wat aeahat oft | wat ater Praha 
RS ARIA A: U8 I Mo WL MeV Ly 


4, Faith in the early morning, Faith at noon will we 
invocate, Faith at the setting of the 8un. O Faith, endow 
us with faith. 


R. X., 151, 5. 


SECTION XXVII 
TAPA & BRAHMACHZRYA. 


wa as Neat Se aftagq Far: aaaa wafta | 
a grag ofadt fet Fa aeare avat fafa en 

HOLSET 

1, The Brahmchari goes moving both the worlds. He is 


the favourite of gods, He hath supported both earth and 
heaven : he satisfles his master with his austerity. 


Ath. XI, 5, 1. 
grant sucamtat aeration EYI TARA: | 
a weitere sat frafe & and xeafe daft Far: 1 2H 


myo Vk 1a 


2. The Acharya, welcoming the Brahmchari, takes 
aim into his womb. He bears him in his belly for three 
nights. When he is born, gods assemble to see him. 


Ath. XI, 5, 8. 





1, Supported both.........keaven—On Brahmacharya rests 
she success in this world and the world to come, it being 
che foundation of physical as well as spiritnal powers. 

2. Takes him into his womb—The guru, as it were, 
yecomes the second mother of the disciple in as much as 
he latter undergoes a spiritual birth with him. 


Gods assemble to see him—shows the high position of the 
Jrahmachari. 
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walreas gel seat feaererg Tet fat fafeah sree | 
a&t cafe won aerardl aches Baa aa far MN FU 


HO WIKI Vo 


8. Two treasures of holy knowledge lie hidden, one is 
here while the other is beyond heaven’s top. The Brahma- 
chari guards them with his fapa, He, wise in the knowledge 
of Brahma, appropriates all tais as his exclusive share, 


if Ath, XL, 5, '10. 


aiteray aaen: fates? aesiise yet ran | 
arant festa art ta: sfaeat aa stata wiea- 


aaa ue myo WLI 1k 


4. Thundering, shouting, ruddy-hued and fair, he enters 
into the world with great manly vigour. He sows the seed 
on the earth, and thus infuses life into the four regions. 


Ath. XL, 5, 12, 
TAIT TTA Tar we fF cafes | 
art aetion aearfinfesa 4 ty 


we RVI Ro 


8. Two treasures—Of secular and of spiritual knowledge 
They are both in the keeping of, é.c., attainable through 
Brahmcharys. nawac < LAMADUR 


4, The mantra refers to the superb state of mind anc 
body in which the student should enter into life after com 
pleting his course of education. His mission is laid . ow: 
a8 sowing the seed of knowledge and spirituality which: forms 
so to say, the life of the world. 








eA Sees 
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5, Strengthened by Tapa and Brakmacharya, the King 
protects his kingdom, By Brahmacharya does the teacher 
desire to teach. 


Ath. XL, 5, 17. 
ATI ATH Fal saa | eRe eerste Fae; 
erenTT WR Hye MVE RS 


6. By Tapa and Brahmacharya the holy saints drove 
away death. 
By Brahmacharya did they receive heavenly light from 
God. 
Ath. XL, 5, 19, 


GIS at MATT: MEARE feats | arate wet 
vata aearfcoargay lio tt Bqo LVL] RB 


7. Each one of Prajapati’s children has breath in him, 
but they are all guarded by the Brahma stored within the 


Brahmachari. eh te ea, 
waaay dtetare zorat aed aa: | aefidteeotader 
faafi: fafa: ae < tl To 9} Vow 1k 


8, Leaving the world behind and making choice of 
divine Word, gird up thy loins with all thy friends to lead 
on and guide mankind. 

Ath, VIL, 105, 
selves gone through a course of Brahmacharya are not 
competent to hold charge of Brahmracharis. 

6. Drove away death —attained salvation. 

Heavenly light—Gyana or the knowledge of the 
Supreme which leads to salvation. 

7. -Brakma—knowledge and chastity, continence and 
austerity. 

8. The Mantra is an exhortation to ‘the Brahmachari, 
and lays down what his true mission js. - 


SECTION XXVIII 
GYANA. 


aft waif aftaqafin fea: ama) aaat seth | 
WT ATETTM RATA AAT ATT ET? | eM 
Mo V1 Vl Yo 


I, What I really Lam, I know not clearly : overwhelm- 
ed with mystery, fettered in my mind, I wander. When the 
Eternal God, whose laws are holy, came to my help, then 
I obtained a ‘glimpse of this secret. 

R. I. 164, 87. 


aftey 28 ea: gant fafa aaa ate fat 
wea sate: favre earad aaterra: frat at Az NR 
HI FIA R 


2. The fruit at the top of the tree where the Fine Birds 
eat the sweet fruits, and rest and propagate, is far more 





1. This Mantra shows the necessity of God’s help for 
the attainment of a knowledge of the self. 

2, Fine Birds—Must here refer to human beings, 

Tree-—The body or the world. 

Fruit on the tep—Beyond this body or this world, in 
both cases meaning the happiness beyond carnal pleasures 
and worldly enjoyments. 

The Mantra emphatically declares the insignificance of 
carnal and worldly enjoyments and points out the necessity © 
of jnana without which karma and upasana i. e., good actions 
and prayers are unable to lead to salvation 
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sweet, None can, however, gain it who is destitute of a 
knowledge of Him who is the Father of all. 
Ath. 1%., 9, 22, 


% get ava Pagel fag: weaay | A Ae ea a 
aq warafay | stg 2 areal figet eaearaafag: tt 2 0 
wae Lops] 


8. They who perceive Brahma in man really know the 
Supreme Being. They who know the supreme being, the 
Lord of-life, know (Him as) the Highest Being and 
know (Him to be the) Skamba or the Pillar of the Universe, 

Ath, X., 7,17. 


welts gy ger fate g ger: ast fea: Ger arnt | 
gt A were az TET: GOT Te MV aS at ET 
Aqratarsat Gey | TH a TT TEs TO aH 
aq u's tl 

a2 ¢ wesera a mat wea: gee | ge a maT ag 
FT: FHT TET UK Ul HTo Lo | R| ¥e-Ro 


4—6. Stationed on high. Purusha has pervaded all 
regions, and has spread in all directions, He who knows 
Brahman's castle, whence Purusha is named, who knows this 





8. This Mantra shows what the knowing of God is. He 
should be seen as Yaj. XL., I says. 
dan aeafttg< af aftass seat ser 

enveloped by the Lord must be (seen) all this, each thing that 
moves on earth.” 

4—6.—These Mantras show the reward of Divine 
knowledge Spread :—Literally spread aloft and transversely, 
Whence Pursha is named.—Pur means a fort, the place where 
God dwells, ¢, ¢., everywhere. 
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fort of Brahma girt ahout with immortality, God and godly 
sages have bestowed life and eyes and offspring on him. Eye- 
ajght does not leave him, breath does not quit him before 
old age, who knows the fort of Brahma whence Purusha is 
named. 

Ath, X., 2, 28—80. 


arate salty fasiftesavam: | ed ahs aaa 
sftaa a faead at 1 9 tt qqo Bot 
7. One, only doing actions here, should wish to live a 


hundred years. Thus there is no other path for thee than 
this. Thus alone action does not taint the doer. 


Yaj. XL., 2. 
ageat ama 8 ater ada amaraar: ( aed Searle 
aeafea 3% arene aT: Ul < 1 ayo Bo] R 


8, To the Asuras belong those worlds enveloped in blind- 
ing darkness. To those worlds go, after death, the men who 
kill the self. 

Yaj. XL., 8. 


aed watfn yarrareraargyeata | ayaY Tey Ta 
a fy fafeeafa U8 1 aq: wo 1 & 


7. He who desires life is not fitted to follow the higher 
path of renunciation of all actiou. In order to avoid sin, he 
must, therefore practise good Karmas as enjoined by the 
Shastrae. Thus and thus only, é.e. by doing acts enjoined 
by the Shastras, he will not be tainted by Karma. 
ie, bad Karma, and by a gradual purification will be 
rendered worthy of the higher stage of renunciation. 

8. euras :—The opponents of gods. Degraded people 
without faith, without piety, without righteousness 

Kill the self —Destroy the moral element of their nature 
and thus fall to the level os demons, to say, : 
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9, ‘The man who beholds in the Self all creatures, and 
sees the Self in all beings is no longer haraseed by Qoubt and 
anxiety. 


Yaj. XL., 6, 
aftqanaiin qarantangizaraa: 1 aa 8 Ae: &: 
aA caaRgdara: Uo Ul q™o vols 


10, What delusion and what grief can there remain in 
him, who sees the One alone, in whose sight Self has become 
all that exists. 

Yaj. XL, 


a ainsgeRReAITATgeNIEy | we 
AM oft: aay aaraeratsatg eaqarearadten, 
wareg: 28 FY Bold 


41, He hath attained unto the Bright, Bodiless, Wound- 
less, Sinewless, the Pure, in whom evil has not entered, Far- 





9, The mantra shows that all doubts and anxieties dis- 
appear when one realizes the presence of the Supreme Self 
everywhere and feels that we live and move and have our 
being in Him . or, as a Vedantist would interpret it, One who 
feels his self to be one with everything that exists, on longer 
feels any doubt. Jsopanisat has, @ age & i.e, does 


not look down upon (any one). 


10. The Mantra should not be taken necessarily in the 
Pantheistie sense The devout worshipper, who has set his 
heart upon God alone, will not see anything else than God, 
Arjuna when he fixed his gaze upon the eagle on the tree, 
while being tested by Dronscharya saw absolutely nothing 
but the head of the eagle at which he wss to shoot In my 
opinion, the ultimate stages of spiritual progress. whether in 
the dvaita or the advaita system, coincide. Egoism must be 
destroyed in both casesand nothing but Brahma should be 
visible when one gets to the top of either of these ladders. 
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sighted, Wise, All-pervading. He, Self-existent, hath pres- 
cribed prgper aims unto the everlasting years. 


Yaj. XL, 8. 
wraan: afta ta ashargaad | adt ya er 8 oat a 
3 frarars tat: I 22 Il Aye Fo | VR 


12, To blinding darkness go the men who, follow 
Avidya, to still greater darkness those who follow Vidya. 
Yaj. XL., 13. 


aweatagiaarn aerarecara: 1123 aye Bo | 3 


18. Different are the fruits of Vidya and Avidya. 
Yaj. XL, 18. 


fat afet 3 aeastavas | afer aed diet 
frerararasga 88 I AYo Yo | Ww 


14. The man who kooweth well these two, Vidya and 
Avidya, overcoming death by Avidya, gaineth everlasting life 
by Vidya. 

Yaj XL., 14. 





18—14, Most of the Commentators agree in explaining 
dvidya (ignorance) as actions without or irrespective of, a 
knowledge of the self, and Vidya (knowledge) as the 
knowledge of the self. Both actions and knowledge of the 
self, i.¢., both Karmas including upasana and jnana, are 
essential for complete emancipation or salvation, 


SECTION XXIX 
KINGS BY ELECTIONs. 


am ar ay we ay THA ore fraefataae a 
frets | eater og aR eaTTAD AEH TIE IRN 

myo 21 B18 

1. To thee hath come the kingship with its splendour. 

Rise up, shine as a lord, sole ruler of the people. King ! may 


the provinces welcome thee. May the men wait upon thee 
and pay thee homage here. 
Ath, IIL, 4, 1. 


vai feat amat asara afar: sfea: ea Bah; 1 
aay apes vais are aa a oat A am za HR Mt 
HTC VIVAR 

2. The nation shall elect thee to kingship, these five 


celestial regions shall elect thee. Take thy seat on the sum- 
mit of kingly power, thence as a mighty monarch bestow 


blessings upon us. 
gs Up! Ath. IIL, 4, 2. 


SRT GT: VE S are TH: data: |g ATA 
Haq 4 anel @ tary sag as weg fa Ne 
mo F/B 1K 





*The kings elected are meant to be permanent until they 
die or resign in old age, vide Ath. HL, 4, 7. 
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8. Pass to the tribes of men, O king. Thou hast been 
found accordant with thy electors. To his own place this 
one hath called thee saying, ‘Let him adore God and guide 
the nation.’ 


Ath, IIL, 6. 
qea tadigar fea: aatagea are sey | aT 
aat: afar gaeq TaahaM: Ta ANE 18 I 

ago 21 vis 


4. The bounteous paths, iu various forms and places, all 
in union have given thee room and comfort. Let all of these 
with one voice call thee hither. Live fora hundred years 
here, a strong kind ruler, 

Ath. IIL, 4. 7, 











Ea _ Aree ee Era TSU 
8. O king, literally O Indra, the king being complimen- 
tarily called so. 
‘he electors :—(Literally Varmas) from Vri. to choose. — 
Weber. 

This one :—The old king whom the newly elected prince 
has succeeded.—Griffth, 


SECTION XXX 
BENEDICTION 
QN A NEWLY-ELECTED KING. 
aT aera tatters: | fraRat al TTI 
at aameafe wag et me Yo | MORI 8 


1, Be with us. I have chosen thee. Stand firm and 
steadfast. Let all the people wish for thee, may thy kingshlp 
never fall away. 

R. X., 178, 1, 


aeafe amy sig: ta earftarats: | ex ete Ba 
feeds tery UAT Me fo} MORLR 
2. Beeven ever, fall not away: be like a mountain 


unremoved. Stand steadfast here like Indra’s self, and hold 
thy kingship in the grasp. 


R.X., 178, 2. 
eafmegt adrreaa ato eee | Te aT safe ATTEAT 
 meeafa: WR Mo fo | oF 1 3 


8. God has established this man, made secure by strong 
oblation’s pense: May the benevolent Lord bless him. 
R.X, , 178, 8, 


war at ‘ga ort gare: aqat eR | aq Reafad 
Sng wa cat ferraq, Hell Me oi Wey 


4, Firm is the sky, firm is the earth and steadf: also 
are the sehills. Steadfast is al] this living word and stead 
fast be this king of men. 

R. X,, 178, 4, 


SECTION XXXI 
CONCORD IN COUNCIL 
aoe ¢ aqel & F aaife sraay i et 
Me LoL AKL R 


1, Walk together, speak together, let your minds be all 
alike. 
R, X., 191, 2. 


aaa Aer: afta: aera cara aa: aEFraay | TATA 
aeaafa wad a: aaa A afaar gary th X tl 
Mo Yo} RAVI 


2. May the purpose be common, common the assembly, 
common the mind : so be their thoughts united. I jay before 
you a common object, and worship with your common 
object, worship with your common oblation. 


R. X., 191, 8, 
amet a mate: aan ata a: | aman VT aa 
amt a: gaarata tt 3 Ul Mo fo 1 LVL 


8. May your decisions be unanimous, your minds being 
of one accord. May the thoughts ofall be united so that 
there may be a happy agreement among all. ‘ 

R, X. 191, 4 





2, The Mantra is meant to be recited by the priest who 
presides at the opening ceremony of the periodical sessions 
of a Parllament, Council of Synod. 


SECTION Xxxil 
CO-QPERATION & UNION 


KU T KUTA TUTT | at; at: afasrat 
aR maa Ta HU Tyo WRLC 


1. Help one another, assist one another in your tasks. 
Be all one-minded and carry out what I say. 


Yaj. XIL., 88 
weed ainacaafaad gona a: | eaSeAaha era ae 
arafaareeat 11 2 1 _ HF RL RUN 


2. Freedom from hate I bring to you, concord and un- 
animity, Love one another as the cow loveth the calf that she 
hath borne. 


Ath. IIL, 80, 1. 
agaa: fia: at ae wag aaa: | svat ea at 
art aaa aferary | 3 @Yo ZF] RR 


8, One-minded with his mother let the son be loyal to 
his sire, Let the wife, calm and gentle, speak words sweet 
as honey to her lord. 


Ath, IIL, 80, 2. 
a wat wat een Bags wat | aca: aaa 
eT aT aga AAT Ue Uh wyo 21) 3018 





2. Griffith’s metricot translation of this excellent hymn 
is so excellent that I have quoted it almost verbatim from his 
translation of Atharva Veda. 
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: 4 No brother hate his brother, no sister to sister be 
unkind. Unanimous, with one intent, speak ye your speech 
in friendliness, 

Ath. IIL, 80, 8, 


enaerafatrar am fe ate aerate: agate | 
Hea) TH Tey aA a aT arHa: eaTTERN IIL 
We Ri Ro 1% 


5. Intelligent, submissive, rest united, friendly and kind, 
sharing each other’s labours. Come, speaking sweetly each 
one to the other. I make you one-intentioned and one- 
minded. 

Ath. HL, 80, 5, 


aaa aa Be ASMA: AAT TA Ae aT TAHT | 
aria sft aararer arftfqarfia: tl & 11 
ayo FLUE 


6. Let what you drink, your share of food be common, 
togethir with common bond J bind you. Serve God gathered 
round Him like the spokes about the chariot’s nave. 


Ath. IT1., 80, 6. 


misitary a: daae gelteeaTaa wal Ho 
' Ayo 2] %of9 


7, With binding charm you all united, obeying one sole 
leader and one-minded. 
Ath. IIT, 80, 7. 


SECTION XXXlll 


Cremation & Transmigration 


wa ga gaat fie sea argasaefa eraarq | 
MITAA FT Ta BT as Tesat gat |rals 1 eI 

HFo REL AL Vo 

1. Gather him to his ancestors, O Agni, who goes with 


our oblations offered in thee, Let him approach his survivors 
with renewed life and invested with a splendid body. 


Ath. XVIIL., 2, 10. 


AMAT Fa AAMT | QUANT FA Alaa? THAT 
fara gag i 3 Me Co {MBL & 


2. The flame appears us soon as the funeral oblation is 
given. A pit extends in the front anda passage out is made 


behind. 
R. X., 185, 6. 


TAT TAT AT F PLAST SA TTT TIA I 3 II 
mao MELB IR 





1, The mantra suggests the doctrine of Transmigration 
of Souls. His survivers—I cannot agree to Griffith's transla- 
tion of 3q; by offspring. -The return of the deceased to the 
world with renewed vigour of body and mind is prayed for ; 
3ru: simply meaning those left behind, not necessarily children 
but the whole world. 

2. Pit,—the pit for the funeral pile. Passage—for the 
removal of ashes—Griffith. 
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8, Agni, burn this man happily from behind, before, above 


and under. 
Ath, XVIIL, 4, 11, 


Bara: altel a Taal aATIeH Tet IATA: WE UN 
ayo RC 1 BIRR 


4, Happily let fire sieze on Prajapati’s victim. 
Ath, XVIIL, 4, 12. 


ofa aratfy crea agra Aza U4 I 
mq WTR AR 


5, Iwrap thee up in the sacred vesture of our mother 
Earth. 


Ath. XVIIL, 2, 52. 


art gt sat fared ye safe ne 
mq R61 Flo 


6. Cover him as a mother draws her skirt about her son, 
O Earth. 
Ath. XVIIL, 8, 50. 





5,6, These mantras have led some wiseacres to infer 
that burial was in vogue among the ancient Indians, It 
should, however, be remembered that only the remains of the 
corpse or the ashes were and are allowed to be buried to 
gratify the sentiment of the bereaved. Even a monument is 
allowed asin Ath, XVIII, 3, 52. 
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at waa ghei aq oth ahi feweh on fer 
wat equi fad areater a aa aa: aTgat F Hg | 9 I 
Mo WE 1RL4R 


7, I stay the earth from thee, while over thee 1 place this 
piece of earth. May I be free from injury, the Fathers firmly 
fix this piller here for thee, and there let Yama make thee an 
abiding place. 


Ath, XVIIL, 8, 52, 





7, The translation is Griffith's and is literal, The Mantra 
seems to refer to @ column raised over the askes for the 
double purpose of protecting them from mingling with the 
crumbling earth around and secondly of serving ag a monu- 
ment. There is, of course no mention, nat to speak of a 
permission, of worshipping the monuments on the ashes of 
tha deceased. 


SECTION XXXIV. 
THE COW 


& aen; amie a Bag gat | er we af 
woud aalta; SUA NL TS ARLE 


1. Whoever twitches up her ears is deprived of holy 
company or communion with God. He thinks, he merely 
makes a mark, but he is diminishing his wealth thereby. 

Ath. XIL., 4, 6. 


wet ad aegatam waft aan! aaat tar 


amaae € Aight AAT NU THe KALB LR 


2, If hundred other Brahmaos beg the cow of 
the owner, the sages have said that out of them she belongs 
to him who knows (the truth). 

Ath. XIL, 4, 22. 


Ria waa WaT Tt TIM wT TT 
Waive araaa geeafa: U2 ago LR LBL RC 


8. Whoever regarding the cow as fruitless cooks her 
flesh at home, God makes beggars of his sons and grandsons. 


Ath, XIL, 4, 88. 
af gat aagaraat 3 Tad ay | FareaATTaTgeaT 
frat denPeaeate Ue Ho LRLBL4y 


4, If one cooks the cow in his house, in sacrifice or 
otherwise, an offender of saints and Brahmans he, unrighteous 
fellow, hastens his departure from the world. 


Ath, XIL, 4, 53, 


PART IL 


VEDIC PRAYERS. 


SECTION 1. 
WE ARE THINE. # 


ata eg Fea geet a ae Terafs meat | at 
eageat first fare 18 Ul mo Lise 


1. O1! Indra, praised by many, excellently rich t 
we are Thine and trusting in Thy help draw near to Thee. 
Taking delight in praise, we offer lauds to none but Thee. 


R.L,, 57, 4. 
aht a gag te aa BaeTRT SHGATTT ATTA TT URI 
Ro PL 4o1& 


2, Great is Thy power O! Indra, we are Thine. Grant, 
O Bounteous Lord, the prayer of this Thy adorer. 
R.L,, 57, 5 


fearat eat frat aft ere aalat ant arafs wa 
aeattaied AN 3 Ul Ro F1 RWIS 


8. © Lord of all our homes, common to all, the 
household’s guardian, Thee we invoke for bliss. O Bearer 
of true hymns ! 

R. L,, 127, 8, 





* The Mantras given in this section breathe a spirit of 
resignation and dependence upon God, which is the sine qua 
non of a sincere and officacioug ‘prayer. Unless the human 
will bow to the will of God and merge its existence in the 
divine will, prayer is little better than mockery. 


ae a Exe a ea war wate sa ay aeet ue UI 
mo RI BRE 


4. Beours,O! Indra, now and for ever, graciously 
inclined and ever near to help us. 


R, VL, 33, 5. 
afiera yaraaaex BA Fat aM NN 
Reo Cl RVIR 


f, Changeless in truth, O Bounteous Lord, let it be 
as Thou in (Thy infinite) wisdom willest it. 


R. VIIL, 61, 4 


aa ar 8 a aféex fam oft caf | ale aera: Gera 
wart TaTafer afsat | & il Mel RR 1 WR 


6. Verily, Indra, we are Thine, we worshippers place 
our dependence on Thee, for none is there but Thee 
benevolent, O t Lord of Bounty, much invoked, 


R. VIL, 66, 18, 
aut aoret afsat Tat | A a eT BET to ll 
RoC cole 


‘ 7. QO Lord, truly I have made none else my comforter, 
Indra, have mercy on us. 


R. VIL, 80, 1. 
aqua mat eg fen Fafa Far wear fas 
a atear faq sea cet Fay 8 ofe art aad licll 

Ro Po} aRLR 
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8. My mind and thoughts are agitated. In ardent 
love they rush in all directions. I see no comforter but 
God. My hopes and aspirations are centred upon Him. 


R. X,, 64, 2. 
orrat after & onyafa aaa: at aeeTERATPAA 3 
Ro Co] RVR z 


9. Thine, Thine, OQ Lord, is this Thy worshipper, he 
hath no other frien¢s, O Mighty Lord ! 

R. X., 142, 1. 

aay & aega a Caate salsa: age fraatag (tell 

aqo 8] Rk 


10. Come hither, Iam all Thine own, come, come, to 
me, O Mighty, All-bestowing Lord. 


Ath, IV., 82, 6, 


aa & oem At eam aT BEAL TTTAETT TH U2 LH 
Ho VLR | 2% 


il. Varuna ! lend ear to this prayer of mine, longing 
for help I have cried to thee. Have mercy on us this day. 


R. L, 25, 19. 
af 4 qeleadleaed trata aT ataraeaetat: (22 
mM CIR RE 


12, As loving wives fly to their husbands’ arms, 80 
fly our prayers to. Thee, O Mighty Lord. 


R. L, 62, 11. 
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eg uféz om aetararat off eraeer fanft 
a aranfae’ eras at area fe ae 23H 
Mo PLR Z 


18. The song, arising from the heart, proceeds directly 
to the Lord, to Him who is praised and glorified by all. 
Listen, O Lord, the wakening song sung for Thy glory in 
holy gatherings. 
R, IIL, 39, 1 

. iv 
st SN aa TAT Tea rae yah | RA 
TOTEM BI FAT Be AMAT wfeTy Uueel 
Ro Vleck R 


14. In my own heart I reflect how I may be united 
with Varuna. I constantly ask myself what I can offer 
to please Him and when I may calmly look and find Him 


aciously inclined. 
e R. VIL, 86 2, 


a ate aH ea weTAPe: | orareaferfearsha 
NAN He OLR? 


15, For Thee Indra-Agni, this noblest praise hath gushed 
forth from my soul as rain from out the clouds. 
R. VIL, 94, 1. 


UGH CAE ST AT AT RAT HEE ATT eeTPAT: 
URKIL Ho 6 1 BR IRR 


16, IfIwere Thou and Thou wort I, O Agni, every 
prayer of Thine should have been duly fulfilled here. 


NAWAB SALAR JUNG EAHADUR R. VIIL., 44, 28. 





16. Mark the degree of loving intimacy with which the 
worshipper communes with God. 


SECTION Il. 
THE PURIFICATION OF MIND. 
ag BtifergaT Zar ag TET aSAT: | 
fatiiargatawafieata taet aaa: 2H 
; Me Ci esie 
1, O1 Lord, may we with our ears listen to what is 
good, and with our eyes see what is good, Thou Holy One 


With limbs and bodies firm, may we singing Thy glories, 
reach the term of life appointed by Thyself. 


R. 1, 89, 8. 
at fag VAR eerer Taal aTAaTT sea TET | 
aa aag yaaea aeafa: WRN To 281 2 


2. May the Lord set right whatever great defects, 
Thave of eye or mind or heart. May He, the Protector of 
the world, be gracious to us. 

Yaj, 86, 2, 


aoa ashe Bi ag aReT aaa | Me Te SAAT 
saate wat aa: frrageqed RN aye Be Te 


8. That whieh, divine, mounts far when man is 
waking, that which goes far even when he is asleep, the 
lights’ one light, spreading far, may that my mind be moved 


by good intentions. 
Yaj. XXXIV, 1. 





8. Which goes far, @e—That which returns to him 
when he is sleeping.—Griffith. 

Lights’ one light —The illuminator of all the organs of 
perception. 


aa waterqar aatfiar aa grata ety dhe: | 
aaa WaAed: AAA AY Aare lvl age V1 2) 


4. Whereby the wise and thoughtful in assemblies, 
active in sacrifice, perform their duties, the peerless spirit 
stored in living creatures, may that, my mind be moved by 


good intentions, 
Yaj. XXXIV,, 2. 


a Targa Far ules see freeae stay | 
earn Re faa a fad a azo Iull 
age BTR 
5, That which is wisdom, intellect and firmness, 
immorta} light in creatures ; that without which nothing can 


pe done, may that, my mind be moved by good intentions. 
Yaj. XXXIV., 8, 


Re a wat waafindarTas aay | 
Fa BALNTT AAala GT Fase UL ao Bre 


6. By which immortal all is comprehended, ‘that which 
is, and what shall be hereafter, whereby sacrifice performed 
by seven Hotas proves fruitful, may that my mind be 


moved by good intentions., 
Yaj. XXXIV,, 4. 


afenega: ara TAU any offer caaranfiaret: | 
afenfaaye aaalt Tatat TY Aare Ihsll AMo Be | & 


7. In which the Rig, Sama and Yajur verses are 
included like spokes within a car’s nave, and all the thought 
of creatures is inwoven, may that my mind be moved by 


right intentions. 
Yaj. XXXIV, 5. 
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gufieata gen soraatisdtgiatfta a | 
ented aafad aay aAr gaze licll wo 381 FI 


8. Controlling men as a skilful Charioteer drives fleet 
horses with the reins, that which dwells within the heart, 
agile and most rapid, may that my mind be moved by good 
intentions. 

Yaj, XXXIV,, 6, 


SECTION II. 
HOLY THOUGHTS. 


TT OK THE a: TAT aT at at | 
afe’ feat fret qedisrearat aqua: 2 
Ro Ble 1 kk 


1. Make us prosper, Brihaspati, Indra! may this be 
thy benevolence towards us, Strengthen our holy thoughts, 
wake up our spirit, Render the hatred of our foe and rival 


ineffectual, 
Rig IV., 50, 11. 


Ua aT et ward agegat faa ails: | 
amt daift agate cea TAN TATARES UR 
RoX) Bays 
2. Approach us this day ; may our thought be holy, 
may we cast away misfortune from us. May we avoid those 


who hate us. (Thy worshippers) and hasten to make friends 
with the man who worships. 
R. V., 45, 5 


HI Va Taafies Tea fraaaat a aT | 
aq frend arafg aft asgrer afte Sager 31 
Re K1 V9] Lo | 


2, Unbelieving scoffers should be shunned by all true 
belivers and the company of righteous persons should be 
solicitously sought after. 
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8. Be graicous, Indrat May my life be lengthened, 
Sharpen my thought as it were a blade of iron. Take 
pleasure in whatever word [ speak dependimg upon Thee, 
and grant me Thy divine protection. 

R. VL, 47, 10, 


gat a ea gets Gia a gata | aan Ta AR 
WN Re SRL RR 


4. Accept this eulogy of mine, Indra, and guard me 
carefully : Strengthen and increase my intellect. 


R, VIIL, 6, 82. 
ae eT aft cae wet aTTRAT WN 
I a 
5. Send us a good and happy mind, send energy and 
mental power. 
R. X., 25, 1. 


wa aaa ae Ten eats ey TTA | 
MEAT TeTATH eI we 2141 


6. Agni, Lord of Vows, I'll keep the vow, may I have 
strength for it. May success attend me. Thus from .untruth 
T enter into truth. 

Yoj. 1. 


Prafaat garg ateaftal garg 2a) ar affar gat 
wafadn wan ater efiafi: tell = age Be 


7. May the Lord of thought and speech purify me. 
May savitar purify me perfectly with His light bestowing 


a Yaj.1V., 4. 
ofert gaftarrer at ahs aa | 
STM STRETA Az lI¢l! AFo VLR 
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8. Save me, O Lord, from unrighteousness. May I 
also treat the path of goodness. Following in the footsteps 
of the immortals I have risen with renéwed life, with a good 


life before me. 
Yaj. IV., 28. 


aeaaater’ fea at at: 181 CCU a 


9. May I go straight to Truth. Place me in peace. 
‘Yaj. V., 5. 


aA AATRT FAT AW aa wala a af 1 aaa 
aaa at waft i ag at aaqt aaeag 2 diet 
Aararitaag TTI MR AMO KT RI 


10 O Agni, Guardian of the Vow, whatever form is 
thine, may it come over me and whatever form is mine, may 
itcome over Thee. O! Lord of Vows, let our vows be 
united. May Diksha’s Lord favour my Diksha. May Tapa’s 
Lord approve my Tapa. 

Yaj. V., 6. 


Ca TAT ATASHTTAAAS PW AGO 4} | 


ll. May the wished-for wealth come forth for our 
good fortune, and truth for those who are truthful. 
Yaj. V., 7 


meaga 1 ar fare eafta Asheny oft Sara pa URN 
age 4 1 331 


8 Foftowing dc.—Describes the magical effect of 
good’ company. 





10. Whatever form, &e.—I,e., may our forms and 
cbaracterstics be interchanged, ¢.¢, become common or 
alike, It need hardly be told that in such a bargain the 
devotee is the gainer, and purity and holiness is his gain. 


Diksha—See footnote under’Section XXIV. 
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12. Lord, Ruler of the pathways, lead me on- 
ward. In this divine path may I be happy. 
Yaj. V., 33, 


2a afaa: 9 ga oat 4 ga agate aa | 
fed ara kay Fae: garg aafiald a: 
era tl 28 THe Wis! 


18. May our sacrifice be successful, QO Lord, may the 
patron of the sacrifice reap the fruit of it. 

May Savitar, purifier of thought and will, purify our 
thoughts and wishes, May the Lord of specch sweeten the 
words we utter. 


Yaj. XI, 7. 
wm a at Tat WE ald ae Te 
aT A Tat: aaliMar | VV Il AYo Wo 1 RY 


14. I wish to know that holy world where Brahmans and 
Kshatryas become equal and where gods enjoy the company 


of Agni. 
Yaj. XX., 25. 
Heras BATHE ATA: GeTMTTT V4 TMo AAV 


18. May Tattain the wish of my heart, the truthfulness 


of speech. 
Yaj. XXXIX,, 4. 








412. Divine path :—God-reaching or that frequented by 
gods, in both cases the path of righteousness. 

14. That holy world—That stage of spiritual progress 
where the egoism is destroyed and where the purified souls 
of holy persons hold perpetual communion with God, 

Also see verses (5, 6) Section VIL. 


SECTION IV 
KNOWLEDGE AND WISDOM 


aeahaqaved wit Rees cafe | aay at ae we UAH 
Mo PL RR Vol 


1. Let us adore the supremacy of that divine sun, the 
godhead, who illuminates all, from whom all proceed, to 
whom all must return, whom we invoke to direct our under- 
standing aright, in our progress towar¢s his holy seat. 


R. IIL, 62, 10. 
a afaor ff fast a aoa a aedtannfacar ala 
vat | ogra fasaat tal faeeantat ert 
sapere | 8 Mo VLRO LV 


2, Icannot know the right from the left, nor the cast 
from the west, O, Lord. inexperienced »s I am, guided by 
Thy wisdom, O Bounteous One, may [ attain to hight, with 
fearlessness. 

R. IL, 27, 12. 


wfed fax aeata ae ad ae age ahaa: | 
arerand Sifafeg ar at dat aft aveafae: 112) 
_ He V1 WW 


1, This is the sacred Gayatri or Savitri, The translation 
given here is that by Sir W. Jones. 

2. That is to say one has and can have no knowledge of 
the self unless God grant light. 
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8. Forgive us O Lord, howsoever we have sinned against 
Thee. May I obtain boundless light attended with fearless- 
ness. May we never fall a prey (to sin)in the darkness (of 


ignorance). ext tans 


wenafaeg raf cafeegrenrd feat oa arfe arary | 
were Rerim: quedtcans @ araahy Aer: tell 
Ho ZL RVI Vo | 

4. Listen to our prayers kindly, O Indra, and bestow 


upon” us strength of all kinds. Endow us with perfect 
intelligence and wisdom, O ! Bounteous Lord and generous. 


R. IV., 22, 10, 
a qakgn aa a agaguefa | a caqlate 
mA 4 Ro RLRRI LT 


5. QO! Pushan, lead us to the man who knows (the right 
path) and shall lead us rightly andsay, It is bere.’ 


R. VL, 54, 1. 
exoad am fa Geta | frat aftay 
Tera aah star Sitfacateae 1 & 

Me Sl RVR I 


6. O Indra, give us wisdom as a father to his sons. 
Guide us, O much-invoked, in this our way may we still 
live and enjoy the light. 

R. VII, 82, 26. 





4. Generous :— Literally giver of cows. 


5. The necessity of a Guru or a capable leader is pointed 
out in this mantra. 


aa ocmafirx. ay faa oer a afegharfa of- 
wie tl Mo o1 891 BI 
7. Indra! of wonderful might, may Thy truth be my 


guard. Mighty Lord, bear me over accumulating troubles 
as over a flood. 


R. VIIL, 97, 15. 
a am asta wer ata: | sar at aeqa- 
aBhe U ¢ th RoSiVis 


8. Give us our portion of light through Thine own men- 
tal power. Help us and make us better than we are at 


ee ‘ RIX, 4, 5. 
aa stdifi gr wa ftan wz cam at 
fig eau Mo 41 RQ 1 RI 


9. Excellent Purifier, make the light shine out’ brightly 
for us. Send us mental power and wisdom. 


R. IX, 86, 3. 
at tet Fan: fraedtaad | qa aaa Raat 
Rahs Fe cael tl YoU ayo 3B] ev I 


10. Do Thou. O! Agni, make me this day wise with 
that wisdom which is sought by gods and fathers, 


Yoj. XXXIL, 14. 
dat at Ra mara wake at | ae aa 
‘afenfagaer Tyas WLM TS RL OEY 


11. Wisdom at eve, wisdom at morn, wisdom at noon, 
wisdom. with the sun’s rays and wisdom by prayer we plant 
in ourselves. 

Ath, V1, 108, 5. 
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aaar at anaaafiiat & feqraaaag! a 2 
fal Rreeseg a: Sat away I LR 


myo MTR LeI 


12 May Agni balm me thoroughly with splendour: May 
Vishnu touch my lips with understanding. May the All-God 
grant me riches and ihe purifying God purify and cleanse 


me. Ath. XVIIL, 8, 11, 
at Xo aed aa Woah se | dah 
avga Raf aan aaig # ere 1 83 

Jo 8Vl 84] 


18. May Varuna grant me wisdom, May Agni, Prajapati, 
Indra, Vayu, the Creator, grant me wisdom. 


Yoj XXXII, 15. 


SECTION V 
LONG LIFE. 


gafieg at abate aa AAA Se TAAL | 
garat ag feat wafea ar at vem OfeegTa: RH 
: re Ae 


1, O! God, stand before us for a hundred years, during 
which old age brings our bodies to decay and our sons be~ 
come fathers in turn. Do not break in the middle the 
fleeting course of our life. 


R. 1, 89,'9, 
fidsidia® Tai ata gate: gata: 8 
BRI Yo1 9!) 


2. Scatter our foes, increase our wealth, may we live 
happily for a hundred years with brave sons, 
R. VI, 10, 7, 


om deat am agud qaarat afte | x wet 
aafaar asta dtaarg: wee saa a 3 


Re fol RF I 
8. Live the full term of life, reaching a happy old age, 





1. Stand before us,— Protect us from the approach of 
Death by standing as it were between Death and ourselves. 

8, Exerting one after the other :—ie., carrying on the 
hard work of life one after the other, the older making room 
for the younger and always preceeding them in death. 
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exerting one after the other. May Twashtar be gracious, 
and grant you a longer term of existence. 
R.X, 18, 6, 


TAT TG: Taq) a ae TA! Tea TE: 
WI TEA TE TA! Te aE: Taql wa 
Ue: Ta! waa Ae: a | yA WEI 
THAT MN V-Ve Hqe 83 1 Go| 


4—11. May we see a hundred years, May we live a 
a hundred years. May we know a hundred years. May we 
progress a hundred years. May we prosper a hundred years, 
May we be a hundred years. May we assert our existence a 
hundred years. Yea, even more than a hundred years. 


Ath, XIX., 67. 
aaaad Tegra | TR Ae Tt aT 
WE; TAU TIAN ACG? Ta A AANA ALA: Taglar 
RA Ts VI YA WE: Tatg MN 2? I 

qq? Fel We 


12. May we see a hundred years that God-appointed 
bright eye of the Universe arise. May we live a hundred 
years. May we hear a hundred years. May we preach a 
bundred years. May we live in freedom a hundred years. 
yea even more than a hundred years. 

Yaj. XXXVI, 24, 





12, Eye of the Universe :—The sun. The first part of 
ithe mantra has also been translated as follows :— 


He, é. e. God is the source of light, loved by wise men, 
‘Eternal, holy and lofty, &. 


SECTION VI 


HEALTH AND STRENGTH. 
at wee eT THAT Ta A eH sarah ages: 
WA ay BA tl 8 1 wqe 21218 


1. Bless my upper and lower parts. May it be well 
with my four limbs. May all my body be in health. 


Ath. I, 12, 6° 


afer vararcafiar werataaararatiaeag | 
after a: gag Barta afaa at aaa Sama: 2 Ul 
Me CoP BRI ke 

2. Savitar from behind, Savitar from before, Savitar 


from above, Savitar from below, Savitar .send us perfect 
health and comfort. Savitar, Jet our term of life be increased. 


R. X., 86, 14. 
ad Of ara AN aofaegag a: | as dara aaara 
oteg of fe eq af 2 II Re PIN | Le 


8. O1 Indra, give strength to our bodies, strength to 
our offspring that they may live (long and well). Thou alone 


art the giver of strength. 
R. IIL, 58, 18. 


aw Te Fae Sat satat Tateardt: | ada aa: 
guft arifndaes araraeai afte Be " 
oR ERIS 
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4. Grant us most illustrious strength, keep off men’s 
manifolc. malice. Give us, of Thy might, abundance of 
energy, help us in the acquisition of wealth. 

R. VI, 44, 9. 


aaMATs Taltag Tay Bay EAE | fear g at fae 
fregar aatsfarecarery gf me REBEL 


5. Weinvoke Thee for help O1King, Mighty amid 
the gods, Ruler of men, Strengthen all that is weak in us 
and make it easy for us to subdue our enemies, 

R. VL, 46, 6. 


BM waeK aT Te aT TA Mt Ae Ta | Ahea 
aHaty Wargd WIT Tt 3a BAT Ul & I 

Ro ol] We |e 

6. I have sung these holy prayers to Thee O! Indra. 

Grant manliness to men O! Mighty Lord, make Thy mind 


one with those whose songs delight Thee. Protect Thy 
singers and their companions. 


R, X., 148, 4, 
Tear ABA RAT Yaa: | Fog Ha Far atae 
AE WT oll Ayo VIAL 


7. Come hither, stand upon this stone. Thy body 
shall become like a stone. The all-pervading God shall 
make thy life a hundred years long. 


Ath. 11, 18,4. 
wea Fata: TITATeT TT Ma fast sag Fa: t at 
WA: GI AAT Tara eA: TaTAH |< It 

Ho 21 WI14 


7-8. The mantras are addressed to the young man 
who has just become an adult member of the family with 





8. So may the Omnipresent Lord protect thee, whom 
we divest of old raiment. So after -thee, well formed and 
growing stronger, be born a multitutde of thriviag brothers, 


Ath. 18., 18, 5. 


SMa seta F ats eae Ul at sha aa Fo li aeata 
a Fo Wongefa arate narnia att Hot waTha 
aGze Ml stearate ska H a: Tare 8-24 

TO V1 Vol 


9, 15. Power art Thou, give me power. Svaha. 
Might art Thou, give me might. Svaha. 
Strength art Thou, give me strength. Svaha. 
Life art Thou, give me life. Svaha. 
Eye art thou, give me eyes. Svaha. 
Ear art Thou, give me hearing. Svaha. 
Shield art Thou, shield me well. Svaha. 
Ath. 11, 17% 


¢ 2 
aaa aftaq agaraa Fae aera fifag: ad 21 
area Ga aaa Sea fag os feiss TeteA: 24 
HTS TIRE 1 

16, This child shall grow to meet thee only, Old Age ! 
None of the hundred other deaths shall do him any harms 
May Mitra (the Great Friend of friends) guard him from 
trouble caused by friends, as the mother guards the son 


she nurses, 
Ath. 11., 28, 1. 





duties to perform. His old clothes are taken off and he puts 
on the garment of grownup men—Vide Kausika-Sutra for 
the ceremony, Griffith suggests the Roman parallel of the 
ceremony of the Roman youth’s assumption of the toga 
virilis. 

16. The prayer is for the long life and health of a child. 
Hundred deaths—numerous diseases which may lead to 
death. Trouble caused by friends: —by lip-friends of course. 
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iia tar aMeT aay as ae af: 
qat oS ar arg weeafe: ULON wT VL RVILL 


17. Give him O! Lord, all that the earth hath best 
with bodily strength and happiness. O! Thou, called Agni, 
Surya and Brihaspati, give him eminence. ° 


Ath. II 29, 1. 
wt dain aaa SF A UTR 
Thea HHO VI RVLR 


18, May he with might win field and victory, Indra! 
crushing his rivals under his foot. 


Ath. IL, 29, 3. 
Fa aneat aeaATAAITEIIT Ta BIA LAU 
aqo4 1212 


19. May the four regions bend before me. With 
Thee for our Commander may we win the battle, 
Ath. V., 3, 1, 


Ra aaeat aR alerHia: Ac AAA A AA | WAT AT 
fa ai gamand frac aft warm FE URI! 
Wok] PLR 


20. For me let them present all mine oblations and 
Jet my mind’s intention be accomplished. May Ibe guiltless 
of the least transgression. May the Universal God come here 
and protect me. . 

Ath. V, 3, 4, 

18. Prayer offered on behalf of a King, 

19. The Mantras 19 and 20 form a prayer to be addres- 
sed by a King. 

20. For me ete. :—Let the priest perform the sacrifice 
on my behalf. 





areat fraed ytd ar at aerate | arzai 
ai fafa qed: ga Pata: 9 gamAeAT URE 
Ho 91 BRI 


21. Scatter, O! Gracious and Wrathful Lord, the sick- 
ness that has entered our house. Chase destruction afar and 
pardon us even if we have committed any fault. 


Ath. VII,, 42, I. 
WIN ay wT oe aA ae | Titer a fai 
aergat fe faBT Re I we 4 | Ro] 8h 


22. May breath and mind, sight and vigour come back 
to him. May all his body be restored and may he be able to 
stand upon his feet firmly. 

Ath. V., 80, 13, 


TTA Ta a Ba Tak Gea at ST TTT 
AT eg TWAT | ylATe WaT UR Tae 4 | Fo 1 RV 


23. Restore this man to breath and sight, O! Agni, 
and unite him with his body and his strength. Thou knowest 
Amrita, let him not go hence and be mingled with the dust. 

N&WAB SALAR JUNG RAHADUR Ath. V., 80. 14, 


afar ante at agate” quent | aan wert 
ararrar fat wat Fg 1 R8 II 








20. Transgression —After victory the King ‘should 
guard against any excesses. 


21, The prayer for getting rid of disease that has 
attacked a house. Let alt India repeat this prayer to get rid 
of the plague. 


22, 28. For the restoration of a sick man to health. 
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aff vat aa TaN ageT aq va: | aati sarafa- 
fafa arfaa daa <4 aqo & 1&3 1 B-% 


24, 25. Bathe me in Thy delicious honey, O! Lord of 
splendid light, sothat I may speak eloquently to mankind. 
In me be strength, in me be fame, in me the power of sacri- 
fice. May Prajapati establish this in me as firmly as light is 


in heaven. 
Ath. VL, 69, 2, 8 


aves aavauiaiae | tant ang37 
waa a? gaepfa Re Cs Cn a 


26, O Agni, watch Thou well, when we enjoy refreshing 
sleep. Protect us with unceasing care. Waken us again 


from sleep. Yay. 
aj. 14, 


Gaaas GaUaH ST Ta: AT: GARTER 4 ay 
qAag: GA: atrer aim | earadsqoaeaqer afi: 
arg gtaeaa q 1 9 1 age #1 24 | 


27. Thought hath returned t o me and life, my breath 
and soul have come aguin. O1! Friend of all our bodies’ 
guard, preserve us safe from misfortune and dishonour. 

Yj. 1V., 15, 












24,25. The prayer of an Arya, especially a Brahmana. 
26, Prayer to be recited while going to bed. The next 
to be recited while leaving it after sleep. 


SECTION VII 
VIGOUR AND SPLENDOUR. 


ait 3} reared % orf ear F otf waa seat faa 
aay a water | aa: feelers feos Tamas 
feat aeReT M21 age RB 1S | 


1. Guard my breathing, my out-breathing, my through- 
breathing. Iumine my eye with far reaching vision. Give 
power of hearing to mine ear. Pour forth waters, give life to 
plants, Protect bipeds. Protect quadrupeds. Send rain 


from heaven. 
Yaj. XIV., 8. 


aa aTeAa: TORTS: Ae gO: | aafear: 
San aaton sat ay aT Nl 


BHR TEA: Te: wet atten X aatenr- 
faze: WU Ho 23} Go] 


2, May I have voice (in my mouth), breath in my 
nostrils, sight in mine eyes, hearing in mine ears, hair that 
hath not turned grey, teeth free from yellowness and much 
strength in mine arms. 


May I have power in my thighs, swiftness in my legs, 
steadfastness in my feet. May all my limbs be uninjured and 
my soul unimpaired, 

Ath. XIX, 60. 
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fait 8 Tat ae Ra: Fava seat | oar et 
waa vaate, aqlaee AAT | 2 1 

frat Wag ae ag wal wa: GTS wT: | Ate: 
aaa aeqelatia fear Fae: 8 


ABJo Xo 1 4,& | 


3,4. My head be grace, my face be fame, my hair and 
beard be brilliant. My breath be king and deathlessness, 
mine eye sole Lord, mine ear the sovereign. My tongue be 
bliss, my voice be might, my mind be wrath, my rage self-lord. 
Joys be my fingers, my limbs delight and conquering strength 
my (trusty) friend. 


Yoj. XX., 5, 6. 
wet Oe gael array geead aarti 4 Ut 
Ro M1 Act st 


5. O Lord of might, place in my mouth lucid and 
powerful speech free from every drawback. 


R. X . 98, 3. 
yerafiad afta aq va at 9a) yt agA- 
aterat ll & II Roel srt 


@, Give us all manliness that is in heaven, in mid-air 
and on the earth, 
R. VIH., 9. 2. 


whafing sfrt carer Ta aaTTAY | 
aeravaratag aa a: Fat aT: 118 
Ao ®| Yo 


8. My breath be King:—May I be awe inspiring and 
majestic, 
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7. Indra, bestow on me that Indra-power! May wealth 
in full abundance gather round us. May blessings wait upon 
us, yea, real blessings. 


Yaj. II,. 10. 
a owitenat eettd cdamemgig 
yaaq ll < tl qe <i ke 


8. O lustrous Agni, Thou art splendid among gods, may 
I be bright with lustre among men. 


Yaj. VIL, 38. 

iii” yar Us 
age <1 R81 

9. O! Indra, Thou art the mightiest among the gods, 
may I be mighty among men. Yaj VIIL, 89. 
at atfg wfieed Beate anfhet seengety 
ara tell qe < | Ro 
10. Thou art bright among the gods, O Surya, may I be 
bright among men. Yaj. VIIL, 40. 


FURTITETTHL ats gesfa aaifa ast wi 
Farert aft Bie) exer at aeiga any wey 
qraeerfas ll <2 i Fo %o1 84 | 


11, Thou art life, O Mighty Lord, give me life. Thou 
art splendour, O Friend of all, give me splendour. Thou 
art strength, give me strength. I draw you down, two 


arms of Indra, mighty in achievement. 
Yaj. X., 25, 








ll. I draw you down, &. . I invoke the help of f Indra 
to enfold me in His protecting arms. 
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oe at A mreTing erUTTy wep | ed free ary 
afa Se wareaq 83 Ul aye Wel Ve} 
12. Give lustre to the Brahmans, lustre to the ruling 


class, give lustre to the Vaishyas and Sudras, give, through 
(Thy) lustre, lustre unto me. 


Yaj, XVIIL, 48. 


assist aay weraghaiengd te valet 
waste wat 3 fe | ad Te eras seeaeA SANIT [12 3H 


ayo 21%) 


18. © Agni, Thou art body's guard, guard my body. 
Thou art giver of life, give me life, Giver of lustre at 
Thou, give me lustre. O Agni, supply who is wauting in my 
body, 


Yaj. HEL, 17, 


SECTION VIII. 
FAME AND POPULARITY. 


meareged aa vat Fay ae | afeg arfearafe et 
Ro PL RVIA 


1, O} Surya, raise our fame among {the ‘gods, make it 
lofty as the high heaven, 


R. IV,, 81, 15, 


ae sonfte fs won ge at Aieaeaar a: | 
da ag Prataraeargd asi Raat ara: We 
Ro VIREIR I 


2, Bestowing on us here riches and children, grant us 
fame worthy of heroes, Grant us, O Lord, that wealth of 
higher kind, by which we may surpass in renown. 


R. IV. 36. 9, 
ge FG a oT AT EE Tat a: | FAY fear ar 
Beat ata gh Te HR Moeleer4i 


8. Bring us glory and fame, O Indra, enriching, 
Mightiest, Excellent, wherewith, O ! Wondrous God, Glorious 
and Mighty, Thou hast filled full this earth and heaven. 


R. VIL, 46, 5. 
fod at go 23g Bet asg aay) fier ater oad 
Ba aK STF Ue mTo WZ 1k) 


4. Make me beloved among the gods, beloved among the 
Princes. May I be dear to every one who sees me, whether 
Sudra or Arya. 


Ath. XIX. 62. 


SECTION IX 


FEARLESSNESS. 
anda gataa fait a fear) eat oo 
anfa: 1 en 
area a a fata thu 
aa aa TFA I 3 Il 
AM HA AAT Fo M2 Il 
aa ys TACT FON MW ATO VL LRT LR 


1-5, As heaven and earth are not afraid and never 
suffer loss or harm, even so my spirit.fear not thou, 

As day and night are not afraid, nor ever suffer loss or 
harm, even so my spirit fear not thou. 

As sun and moon are not afraid, nor ever suffer loss or 
harm, even so my spirit fear not thou. 

As Brahmanhood and princely power are not afraid, 
nor ever suffer loss or harm, even so my spirit fear not 


thou. 
As what hath been and what shall be fear not, nor ever 


suffer loss or harm, even so my spirit fear not thou. 
Ath, IL, 18, 1-6, 


aa frareraafiareat areas gee: | 
aad aeret feat a; aal arat aa fipt wea & I 
To WU VHl 


8. May we be fearless from friends and from the unfriendly, 
fearless from whom we know and whom we know not, fearless 
in the night and fearless in the daytime. May ell the direc- 


tions be friendly to us. 
Ath, XIX 15, 6, 


SECTION X 
FREEDOM AND LIBERTY. 


or atafaatat gots ULM He Lol Poo 2 
1, We ask for freedom and complete felicity. 
R. X., 100, 1. 
afar aftea: era waa aaat wea | 
aaa fren aad ata arargfedt wara: 02 


Molar k 

2. May we be free from every bondage O Lord, a tower 

of strength among gods and men, Winning, may we win the 

Friend of friends, the Varuna Almighty, and living, may we 
live (rich, powerful and distinguished.) 

R. VIL, 52, 1, 


a fied gent admaeaa ater aft cr | 
am A feararanh weg aa ora cafe: aa a RH 
M91 Ri & 


8. May Mitra, Varuna and Aryaman grant us freedom 
and room for ourselves and our children. May all the paths 





1, This is the refrain of the whole of R. X.100. The 
translation given is Griffithis. 

2. This mantra is addressed to many gods Like Adityas, 
Vasus, Heaven and Earth, Mitra and Varuna, See In- 


Lipoic why I have translated them by God here and else- 
where. 
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be fair and good for us to travel. Preserve us ever more, 
O Lord; with blessings. 
R. VIL, 68, 6. 


garg ang fafag feat meg oe aeot waAT | 
oat aearat afererenas wa BT: AT a: Ne Mt 


Ro OLcce ye 


4. While we abide in these fixed habitations and 
win favours from the lap of earth, may Varuna untie the 
bond that binds us. Preserve us evermore O Lord, with 


blessings. 
R, VIL, 88, 7, 


aeeafad: aft cg vargataceneeaeaea: | 
GR: Yeaga TAA a Tat afaed afta; SMa Wall 


HFo RRS RVI 
5. May Brihaspati protect us from behind and from 


above and from below, from wrong-doers. May Indra grant 
us room and freedom as a friend of friends from the front and 
centre, 

Ath. XX., 17, 11. 


maszoaraisatian we at Rat: one ated we ghee 
ae qiaeat mara: fe FTN KM AGo VER | 


6. O Agni of exhaustless strength, pervading all, protect 
me from the lightning flash, Protect me from bondage, from 
defect in worship and from food injurious to health, 


Yaj. IL, 20. 


SECTION XI! 
Home. 


oat Ror: guar: ait geet aaar Wears: | aa- 
wgars saaete ataaal ag: | Gaeta: get wae 
fave ara Ta: BA UVM AFo 31 BW-BZ 


1. I, full of strength, enlightened and happy, come to 
the Home rejoicing in my spirit. The home on which the 
wanderer thinks, where joy and cheerfulness abide. I come 
to thee for safety and quiet. May joy be ours, felicity and 


blessing. 
Yaj. TLL, 41-48, 





1. The Mantra gives a nice conception of home, a place 
where joy and cheerfulness, safety and quiet, felicity and 


blessings of all kinds reign. 
The Mantra may be put in the mouth of a Brahmachari 


who is just returning from Gurukula and is going to enter 
upon the career of a bouse-holder, 





SECTION Xil 
Being A Good House-Holder. 


~ wo * 
aa TET GreTeTsAg Tear yaa aTealaet 
S 
mas aeafen ya: | aegit ot meres wg 
* N 

aay fee: aera tt aye R11 
1. Agni! may I become a good house-holder. Agni, mayst 

Thou become an excellent Youse-holder through me the 

master of the house. O Agni, may our house-hold matters 

be smoothly managed for a hundred years, not like a one-ox 

car.* 


I move along the path that Surya travels. 
Yaj. IL, 27, 





*The prayer is offered for being a good house-holder. 
Agni is prayed to become the house-holder, i. ¢., the house- 
holder prays to God to take charge of his house asif it were 
Hie own house. Like a one-ow ear —Whéere the- wife and the 
husband do not agree. The path that Surya, &c., i.e., may 
my career be regular and illustrious. 


SECTION XIII 
Peace and Security. 


HS Tea maT sear | Hear TA TTaEHT HI 
Mo PERL LAI 


1. May Indra, Foe-subduer, swift, rain down security 
from all sides, 
R. IL, 41, 12. 


wre: Vag es Fs aie ers: | at aT 
gale Sor ware Vata TM Re SALT LEI 


2. Protect us from behind, below, above and in front. 
Indra, guard us from all sides. Keep far away heavenly 
terrors and the weapons of the impious, 

R. VIIL, 61, 16. 


HAT As TR AT TET a: | fear a at afeGRR- 
aaa war Rat ae a fea: WB He C1 KR LOT 


8. Protect us, Indre, day by day: Lord of the brave! 
keep our singers safe by day and by night. 


R. VIIL, 61, 17. 
ata Ht aaa a sang | eaafiet a: 
waar TREAT |e I wqo RL Rol Rh 


4. Make us free from enemies both from below and from 
above. O! Indra, give us perfect peace, from behind and 
from before. 


Ath. VI, 40, 8. 
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aat ® acqaa at Ft means rot acdaa wae aaad 

aH THAT aaa wah TIT TR 
arqaa Toney aaIa ToT A ar FTN I 

FJo R131 

5. Satisfy my mind, my speech, my breath, my eyes and 

my ears and bestow peace upon my soul. Keep safe my 


offspring, protect my cattle. Content the troops of men 
about me, Never may the bands of men about me feel in 


want for anything. 


Yaj. VL, 82. 
wat faa: at aw: Ta aA | Wa eR aaah: 
aa freeway: It & tl aye 28181 


6. May Mitra send us peace. May Varuna and Aryaman 
send us peace. May Indra and Brihaspati and mighty Vishou 
send us peace. 


+ Yaj. XXXVI, 9. 
wal taefaes art wag Tay | atch aaeg a: thsi! 
aye RRL 82] 


7. May the heavenly waters be sweet to us to drink and 
may they flow for our happiness. 
Yaj XXXVL, 12, 


and a atardhaaat aad 3% a) aa 
TAGAT FTA WTITITAT AY ae tl < t 
myo WLM IR 


8, May we enjoy security and peace from heaven and 
earth and air’s mid- -region. May we be safe and free from 


7 “May ¢ they flow 1 with health and strength to us.— 
Griffith. 
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danger from east and west and north and south. 
Ath. XIX., 15, 5. 


Ta: TH Ta A TT Fe | Ta: Fe cares 
a: Fara US A aGe FEL RVI 


9. May we enjoy security from every thing according to 
Thy will, O Lord. May we live in peace and fearlessness, with 
our children and our cattle, 

Yaj. XXXVL, 22. 


TR at: teat geet areatiqycaraliey | ateat 
SARA: Tea as aeeateM: ll Ve I 

arafa dentin ard at og ggg | Tet a a 
TT BTA TAT AW LL HAS LVL AL RR 


10. Gentle be heaven, gentle earth, gentle this spacious 
atmosphere, Gentle be waters as they flow, gentle to us be 
plants and herbs. 


11. Gentle be signs of coming change and that which is 
and is not, done ! Gentle be past and future, yea, may all be 


gentle unto us, 

Ath. XIX,, 9, 1, 2. 
a: arfacattey ata: get aaa afar: 
aifea: | aaeqaat onfafseditar: aria ana: 


arama, abate area: ar at mathe tl 22 1 
age 24 1 to: 


12. May there be peace inthe sky, peace in the mid- 
Tegion; peace on the earth, peace in waters, peace in medi- 
cines and peace in vegetables, May all the powers of nature 
bring us peace. May God youchsafe us peace. May peace 
on peace reign everywhere. May that peace come unto me. 

fs Yaj. XXXVI, 1% 


SECTION XIV. 
Wealth With Other Blessings. 
aerate gferaeares sfiotar: a aver T aT Ue I 
Re @<lsle 
1. May the Wealth-giver bestow conquering riches 
upon us. May Ie grant us wealth with herees. 

2 R. L, 96, 8. 
az aoa ghonfa ate fate caea qaeTaa | ty 
whoa arated aa: @aaAETT | 2 I 

Mo RL RV1E 


2. Indra, bestow on us the choicest of riches, the spirit 
of ability and fortune, increase of wealth, soundness of body, 
sweetness of speech and fairness of days. 


R, 11, 21, 6. 
ah fra afrarteerr aenfa: | faarat ara 
aaa 20 Mo RIM 


8. May we, the adorers of Him who knews all living 
beings, gain, from Agni, all that brings happiness. 


R. IIl., 11, 8. 


apa fasarfa arat aang aferarag | Zara aft 8 It 
Ro Pl] BViS 


4. O! Agni, may we obtain all things, worth having, 
by our deeds of might. All the gods are centred in Chee. 
R. UL, U,, 9. 


qa ue aartergiase | aagdadt afig- 
wgafirry NH mH RUB 1 


5, Grant us endless weaith with children and strength. 
And, Agni, splendid heroic courage exalted and exhaustiess. 


R. HL, 18, 7. 
ae at oa: fhe det wa qiae 
Oferta afiger ssraasadaer gferer 1 8 
Mo ZI RRLR 
6. O1! Agni, Bounteous Lord. grant us wealth with 


heroic strength, most lofty, very glorious, rich in offspring, 
free trom disease and full of vigour. 


R. HL, 16, 3, 
arararasnay arieand tea: anita agaega at faz 
sagatear fr 119 Ro PT HRLY 


7, Do not give us up to poverty, nor want of heroic 
sons, nor, O mighty Lord, to lack of cattle, nor to calumny. 
Drive away malignity from us. 

RUE, 16, 5. 


airy aaeT GAT ATA SHA agdaTAT | @ wat 
WAT TH wAear afaasa soeaM licli we Vag 


8. Grant us power, Blessed Agni, bestowing abundant 
progeny for our sacrifice. Flood us with abundant riches 
bringing, O ! most glorious One, happiness and high renown. 


R. IL, 16, 6, 
a8 aferiing at FaQTAay | AMT A ATA 
wary FAMAy NS Ut me RLMR IR 
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9. We callon Thee for prosperity, to be free from sin 
and full of wealth, leading to happiness day by day. 
R. VL, 56, 6, 


ar at oa Per eh gate waged aERT WARTT II Lo Ul 
me ol ely 


10, Victorious Agni! grant us wealth with wisdom, 
wealth with brave sons, famous and independent. 


R, VIL, 8, 5. 
aaeag afafaaerfa; ata aaa aa) aq tae 
waa: Wk Fo SPL RE 


11. With Thine immediate aid, Agni, may I ever gain 
my wish, a mortal with a God to help, 
R. VIIL, 19, 28. 


aa heal aaa aa ofafrea aa waleaia: | cafaare: 


wate at aera geet aya UL 22M Ho 1 kA 1 RB 


12, May & O Agni, gather wealth by Thy wisdom and 
by Thy leading. Excellent Agni! Thou art my Providence : 


delight to be liberal. 
R. VOL, 19, 29, 


sag quctanfaer after at vraeaed gee SteaeHa- 
sag BeaeAg (1-23 Ref) BRT Le 


18. O! Mightiest Lord, bring us that which crushes 
men of perverted intellects, wealth suited to our needs, best 
wealth, O Thou Inspirer. 


R. VIIL., 46, 19. 
aft aa qanaraita Fa: agar: wrra: | aft aa 
waa a feaenaafeat Fa art We 

Re Vil ke 


14. Bestow on us garments fit to wear, send sacred 
milch-kine, giving abundant milk. O Soma send us chariot- 
horses that they may bring us treasures, bright and golden. 

R, IX., 97, 50. 


gaan tad Teraae TAN Tagateeg | AaHf- 
qaatrarfaverers fat ager efaeat: 1 84 


Ro Xo] Vel 3 

15, Wealth with good Brahmans, Indra ! God-attended, 

high, wide and deep, and based on broad foundations, Strong, 

with famed Rishis, conquering our foemen, vouchsafe us 
mighty and resplendent riches. 

R. X., 47, 8. 


aia ay aaa ex etre aadtftamn: | 
ghecrat waar TerATA sears Faq gee eARAT: 128M 
Ho Lol oles 


16. My hymns, craving loving kindness, go forth to Indra 
like messengers with earnest prayers, proceeding from my 
heart and moving His heart. Wouchsafe us“ mighty and 
resplendent riches. 

R. X., 7, 47. 


aa at gear aa aembaanta Fa aga franz | 
qarercasggaotet ylagred saat faa UW v9 II 
ayo ka 1 


17, O1 Agni, lead us to wealth by righteous paths, Thou 
Lord, who knowest every sacred duty. Remove the sin that 
makes us stray and wander. We will bring Thee most 
ample adoration. 

Yaj. V., 86. 


way aa ageadl STAaTAT AE UT AT 
rer shromdt genet ara sept taaterearng: 
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af: gebadte fey er: ada gaa aaa 
#0 arrat fat Fart a: wet aq weet a 


Hea: Teacat ATTA a: FIAT Veli ayo RZ [RR 


18, O Lord, may there be born in the kingdom : Brah- 
mans distinguished for religious knowledge: Kshatriyas, 
heroic, skilled marksmen, piercing with shafts, mighty war- 
riors ; the cows giving abundant milk, the oxen good at 
carrying, swift horses, industrious women. May the clouds 
send rain according to our desire, may our fruit-trees ripen, 
May acquisition and preservation of property be secured 


ne Yaj. XXIL., 22. 
Br al weg Tat fers afaam: wiset aT RG USN 


myo RRB 
19, May our business be profitable, may interchange of 
merchandise enrich me. 

Ath. IIL, 15, 4. 
wiftetmafa gta aaa Fe goga Fram. 7a Tafa 
RAAT VATA TAA FAA UW Re II 

BTJo Ro | YS] Vol 
20. O much invoked, may we subdue all famine and 


scarcity with store of grain and cattle. May we allied, as 
first in rank, with princes, obtain possessions by our own 


exertion. Ath. XX., 17, 10. 
senPeTONTG ATT AS F ATT RL Ut 
To RVD RR 


21. Wishing, wish yonder (world) for me, wish that the 
universe be mine, 
Yaj. XXXL, 22. 


SECTION XV 
For Offspring. 
ara wraradt sat caer Tas Ne 
myo Pt Lol ct 


1, Grant us children with long lives, bless us with 
increase of our wealth, 


Ath, TIL, 10. 8. 
garet Ada SAT aat AeA: | gait gaaT Ae 
aan wife aaa NR II HO 4 | Re IRR 


2. O! Lord of Life, Prajapati, may this woman conceive 
of a male child of the noblest form, to be brought forth by 
her in the tenth month. 


Ath. V., 25, 18. 
aid ofa wat erat TT | eat aT feaat Tt 
aged afaat | 2 ago 1 89181 


8, Just as this mighty earth conceived the germ of alt 
things, so may the germ of life be laid ja thee that thou 
mayst bear a son. 


Ath. VI., 17, 1. 
quid ya waa T Tarra aTaTy | watfa garni ara 
gaat saa ATT tt qe FLV ZI 


4. Bring forth a male, bring forth a son to be followed 
by other male children. May you be the moother of sons 
born and to be born. 

Ath. IIL, 28, 3. 


SECTION XVI 


Childbirth 
BT MATASITA: HTT ale arafe | te stat caer 
wry sftarert af Wk Hh Reel ee rs 


1, The child who has been lying for ten months in the 
mother’s womb, may he come forth alive unharmed, living 
from the living mother. 

R. V., 78, 9. 


afi cat sftarta maqanfas tesa) wea aeqyeT- 
TT MAA BUTT | TA AIey TAMVATaAT 
geet: 2 myo RIV | 


2. Old age hath girt thee with its bonds, as @ rope a 
bull. Prajspati has release thee with both the hands of 
truth from the danger which threatened thee at the time of 


birth, 
Ath IIL, 11, 8, 





1, To be recited at the time of delivery. 
2, This prayer is to be recited after child birth. 


SECTION XVII. 
Protection from Slander 
sea wy afta: aa fi weer: war ata 
ufa ae tt Mo LISA 


1, Protect us from slander, save us, O Soma, from 
distress. Be unto us a gracious Friend. 
R. 1, 91, 15. 


IT; ae afiarndt wt wsafe ala wa: 
Oe ean Garrat arfeat gar set: U2 UI 


Ro CL VB9r kl 


2. O Victorious Lord, when a man with double tongue 
intentionally injures a fellow being, from him, glorious Lord, 


save Thy worshipper ; Bring us not to pain and trouble. 


R. 1. 147, 5. 
warraanrgharhs frat ara a vaaraafa: tl 2 
Me Vi h tod 


8. Benearus, keep us from reproach and trouble, 
Father and mother, preserve us with Thy help. 


R. L, 185, 10 
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at ay 2 a cadsat weteey | A af wa eM 
Moet aie 

a, 


Give us not up to man’s reproach, to our enemy's 
hateful calumny : in Thee alone is al! my strength. 


R. VIL, 81, 


5. 
sada Rearaarghrrete saerarnaa; + at 
aa 2H centers, ay asa BAT | Hl 


Me ol KVL RR] 
Drive away all disease and impure sacrifice. Keep 
off the wicked man’s malice and hatred. Keep far away 


from us all enmity, O Lord, and vouchsafe us perfect shelter 
for our happiness. 


5. 


R, X., 68, 12, 


SECTION XVIIL 
Safety Through Troubles. 
a a: Teehe gait fren ards fey qRtarafes Wen 
Re 21881 


1, May Agni carry us through all our trouble and 
grief as in a boat across the river. 


R. 1, 99, 
& Aah earetia Fre Tae: | eT CI TART IRN 
Ho 61 BRL Ro] 


2, Ot Agni, may we, Thy devoted servants, gazed 
at by all with admiration, pass lightly over all distress, 
throughout our lives. 

R. VIIL, 48, 80, 


a at wear sacs GH fever fe | at a Gl 
aa faaar fier fan afag mafig U2 It 


mo CVS IRI 


8. Set us free from this calamity of famine, deliver us 
from this dreadful curse. Come to our help with Thy 
infinite wisdom, most mighty, Solver of all difficulties, 

R. VIIL, 66, 14, 


wPwetarahs stat ata Fa gegT Franz Ul ve I 
Roo 1 VX] eel 
4. O much-invoked, may we be able to subdue all famine 
and scarcity with store of grain and cattle. 
R. X., 42, 10. 
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afte: a ai fre waa a aarfeataa saoreef | 
marearnt aan aattfatirete feats gitar aera tt 
Mo VoL RRR 

5. Unharmed and uninjured, following the Law, he 
Pprospers and spreads in his progeny, whom Thou, with Thy 


good guidance, leadest safe through all his pain and grief 
to happiness, 


R. X., 68, 18, 
a a: farghta arafa wai eat aq a: ateaz- 
a & tt wae BIRR SI 


6, As in a ship across a river, lead us to perfect 
happiness. His light may chase our pain away. 
Ath, IV., 88, 8, 


SECTION XIX 
Distinction in Council. 
wt aed saa sufiafa! aff a ae 
afafa; aft argaé af ee il ae VERIT9 


1. Indra, defeat the speech of him who opposes us 
out of malice, strengthen us with Thy power and might. 
Make me superior in debate, 

Ath. IL, $7, 7. 


Rat easar sa at a Kraus aaa Prat: AHA | UN 
To 9! Wz 


2, May every man I meet respect me and co-operate 
with me. O! Fathers, may my words be fair at the 
meetings, 

Ath. VIL, 12, 1. 


fara 3 ad ara after aa aa) Fae saa 
aaed F Gg aaTaa; I 3 |! HTo OP RRLR 


3. O Conference, thy name, as we know, is exchange of 
ideas. May all the members agree with me. 
Ath, VIL, 12, 2. 


aqad anata zat frgrat ck | wear; eT: 
aaa mfieg afte aye | eo O 1 PRL 


4. The splendour and learning of these men, seated 
here. I make my own. Indra make me conspicuous in all 
this gathered company. 

Ath. VIL, 12, 8. 





4. ‘Icarry them away with me,’ says the Orator. 


SECTION XX 

FOR KINGDOM 
acy afaela wea Te HAE LM Aye LoTR 
ing dlom ey art Thou, Giver-of Kingdoms, give me the 
Yaj. X., 2. 


wR; Hea gata ake at arara gad: | 
SG: AUS BT TERT THAT TT ll VM Yo Lol B 


2, hecar ured and Mighty art Thou, bestowing mighty 
power on the Kshatrya. Self-ruling Lord art Thou, Giver 
of Kingdoms, bestow the kingdom on him. 

Yaj. X., 4 


SECTION XXI 
BENEDICTION ON A KING. 
ie ata aft amt fate ga aml 
faefamaey oer eatery ware seTATT bi 8 I 


Ho VERRLN 


1. Exalt and strengthen this my Prince, © God, make 


him sole lord and leader of the people. Scatter his foes, 
deliver into his hand all his rivals in the struggle for 
precedence, 

Ath. IV., 22, 1. 


ea ae me asty ty Pe as ay ate are | 
wt UT UE TS TTT ITT It 
- qo BP RRR 


2. Let him have a share in village, kine and horses 
and leave his eaemy without a portion. Let him, as King, 
be the Paramount of Princes. Give up to him,O! Indra, 
every enemy of his, 

Ath, IV,, 22, 2, 


waar saafrdarnad frat Raafrees war | afahex 
aft vaifa Garde got gaTeT HR UI 


Fyo BIRR 3 


8. Lethim be the lord of endless treasures, let him 
as King be master of the people. Grant him great power 
and might and let his enemies be deprived of strength and 
vigour. 


Ath, IV., 23, 8, 


gata 4 saraafirg fa aaa a gard | wat 
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RTH TATA UNTTA TATA 8 I 
j mye BL RRA 


4. Imake victorious Indra thy ally, indra, with whom 
men conquer and are not defeated. He shall make thee 
the pecbiels cole lord and Jeader, shall make thee highest 
of al! human rulers. 


Ath, IV., 22 5, 


ara tar; afefe saheg aut afer ar fteay! 
TIA HAART WATT aA Teg AA WS 


we FIAZLR 

5. May light, O Lord, be under his dominion, fire 

and the sun and all that is bright and golden. Throw 

his foes and rivals at our feet. Raise him to the highest top 
of heaven. 


Ath. 1, 9, 2, 
wat aya Tat ate caedega frarat! ager 
HEATH AITTT TAA Teday UM Hae VIAL v 


6, Ihave offered sacrifice on their behalf, O Lord, for 
their hopes, their glory and the fulness of their riches. Throw 
at our feet his foes and rivals, Raise him to the highest top 
of heaven. 

Ath. L, 9, 4, 





Sere nes 
4. The priest presiding at the coronation ceremony is 
supposed to speak. In the mantra which follows the ‘I, 
refers to the same person. 
6. Their— Kinsmen or electors or the whole nation 
over which the king is to rule. 


SECTION XXIT 
IN THE BATTLE 


RATT! TAY ANGATS Fi TITAT TIT | 
aeMG TT TIT aan T ta waaT CAT HN 2 I 
Fo Yo} FoR 7 WII 
1. May Indra aid us when our flags are out, may 
our arms be victorious. May our brave warriors come 


with flying colours. O Lord, protect us in the din of 
battle. 


R. X., 108, II, 
HAT TAM AT HT A; TA AVS | THT a: AT ATE 
SUIT FATAT It 2 II Mo Yo | LoF | LI 


2. Advance, O warriors, to victory. May God Himself 
be your defence. Invincible in your arms, that none may 
wound or injure you, 

R. X., 108, 18, 


oat agarafe ara Sfen fait gard firarfi | 
AFTHRAN FIT TT Gad TT fray Heafe | 2 1 


myo VL AVI 


8. Alone, by many art Thou worshipped, Manyu, 
inspire each Division with zeal for battle. With Thee as 
Friend, O Thou of glorious splendour, we raise the thundering 
shout for conquest. 

Ath. 1V., 81, 4. 
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TElT TATA aTaAATV | TEE 
afta aftacgrarei saat aq are: tl 8 
age %9 | 82] 


4, Just raise Thou up, O Bounteous Lord, our weapons 
and rouse the spirits of my vallant warriors. Goad on the 


strong steeds’ might, O Indra and let the din of conquering 
war-chariots ting to the skies, 


Yaj, XVII, 42. 
diet Fae afectaatea goat oie | af 
fate gg RH Vaaarerqat TAIT | UI 


ago Yo} vy 

5. Confusing the minds of our foemen, sieze their 

bodies and depart, O Panic. Attack them, confound 

them and consume them, So let our foes abide in utter 
darkness. 

Yaj. XVIL, 46. 


5, O Panic :—a simple instance of Apostrophe, 





SECTION XXIII 
AFTER VICTORY. 


easter fe FH arareedt aya! 
ware: sat Fo aeq 4 aa fit oat FT 
EN To WU Ww 


1. [have obtained this excellent place to rest in. Both 
Heaven and Earth have been a source of happiness to me. 
May all the regions be without a foe. We do not hate the 


conquered enemy. Mey we enjoy peace and security. 
Ath. XIX., 14, 


SECTION xxIv 


Destruction of Godless Enemies. 


aa aaged deta geet ci afer ga | 
mat gat afikagtaa 1 agar afafrentti- 
aie U2 RoR] RZ Lo 


1, With Thee for our rich and liberal Ally, O Lord, may 
we gain the highest power that can fall to a mortal’s lot. Let 
not the cunning wicked man lord it over us. May we prosper 
without fail, singing choicest hymns of praise. . 

R, II, 28, 10. 


wta Faat a feats aearat aera fatale | 


SeRTT AT ATHENA TT far a BG GRETA: | 
Me V1 R!LR 


2, Whoso, with an ungodly mind, tries to injure us, 
proud of his might among princes, let not his deadly blow 
reach us. May we humble the wrath of the proud manera: 

. IL, 28, 12, 


ergareat ari ost fray age carat: | 
aan wae gaara afer garg il 
Ro RLV Vs 


8. O1! Agni, our wise Leader, may we, Thy followers and 
masters of treasures, strong in the glory of our noble offspring, 
subdue the godless, when they seek the battle. 

R. IIL, 1, 16. 





1. The aim of fighting is peace and safety and that se- 
cured and insured, the fallén enemy is no longer the object of 
hatred. 
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S 
aa age waa afar «| geeraaditat ar 
aaa lel . Mo PW 
4, Agni, subdue opposing bands and drive away our foes. 
Invincible, slay godless foes: crown Thy worshipper with 
glory. 
R. YL, 24, 1. 


afta aR meat waa aT wet aT AY faaag Feary | 


atte wet afsatt aq safe akfttanfa ii 
mae VLWRLR 


5. One who holds us in contempt, O Lord, or blames our 
prayer, may his own wicked deeds burn him. May Heaven 
scorch the man who hates devotion. 


: - Ath. IL, 12, 6, 
axa anqgaaerd aga azeltat 27 18 
Mo 91 RoBl xR 


6, Indra and Soma, let sin burn round the wicked as a 
caldron in the flames of fire. 
R. VIL, 105, 2. 


@ cqaenca fear Baha saaz: | atakea aT: loll 
mo cI kL R 


7. O Lord ! fight for us and drive away our enemies with 
their godless enmities. 


R. VIII, 11, 3. 
ay feafa aabaes a fala atest | frat aw a 
aaraaraa ay WaT Nel qo RL aR 1 8 


8, Seek out the heartless tyrant, strike only the tyrant 
dead. Down on the fierce oppressor’s head strike with full 
force, O Thunderbolt ! 

Ath. VI., 184, 8. 


8. Thunderboit :—Sacrifice which when employed 
against enemies is as powerful a weapon as the bolt of Indra, 
So Milton speaks of ‘Sermons, prayers and fulminations,’ and 
George Herbert calls prayer ‘reversed thunder.’—Griffith. 





SECTION XXvV. 
RAIN. 


aered araaca fF fies ererat ge ffir: seerg | 
gta oarargfadt ga qaqrt aaereeaeg: 12 
Rou esi 


1. Take Thy mighty vessel and pour down water and let 
the swollen streams rush forward. Fill heaven and earth 
with plenty and let there be abundant drink for the cows. 

R. V., 83, 8, 


Rom: WAN we aaaat agi | 
aaa qe aaa afgsr Sea Vz 


Me 1 Fok 

2. May this my prayer reach the Sovran Lord Prajanya, 

and propitiate Him. May we obtain rain which brings happi- 
ness and God-protected plants with abundant fruitage. 


. R. VIL. 101, 5. 
aft fa: oft aa aa ofsoa aff | att a: ate og 
an ual Ro Qlele 


8. Send down rain from heaven, wealth from earth, 
victory in war, O Gracious Lord. 
R.IX,, 8, 8. 


aft at ay froat foramen ax stare ell 
Mes 1891 
4. Pour on us rain from heaven, quickly streaming, re- 


freshing, full of health, forming Thy ready bounty. 
R. IX., 97, 17. 


SECTION XxvI 
Fair Weather. 


aaittag Y Treen s | aha set 
aifsara aga sareay shat aettee 121 
Ro 41 SRI Yo 


1, Thou hast poured down the rain, now stop it, Thou 
hast made desert places fit fortravel. Thou hast made herbs to 
grow for our enjoyment: Yea, Thou hast won Thee praise 
from tiving creatures. 

R. V., 88, 10, 


ware a mere age ara at | age at wet 
Mat WAY AAEM A: URW ATe FL PR] R 


2. May we have fair weather, in the morning, at noon, in 
the evening snd at night. 


Ath. VI, 128, 2. 
aera waives: attemareamy | ameatard 
THT SHA ST gee UA HTo & 1 WRB 


8. Fair weather to the day and night and to the stars and 
sun and moon, give favourable weather, Thou, King, Lord of 
weather, unto us. 

Ath. VL, 128, 8. 





1, The prayer is to be offered after heavy showers of 
‘ain, by way.of thanks giving. 

2, The hymn is prescribed in the Kausika Sutra XXX, 
\8, as part of the ceremony of a merchant’s departure on a 
mading expedition. 


SECTION XXVH. 
For Immortality. 


sras aut gaits geadaq saleafita aeaat- 
eater araang (1211 Mo 9148 1 BR 


1. We worship Tryambaka, the sweet Augmenter of pros- 
perity. May I be released from death as a cucumber from 
its stem and may I attain immortality, 


R, VIL, 59, 12. 
aaa ater Pak fay fear) dar aa ei 
frenrareat ara Hate fT aa Het 

Me SERWVLS 


2. Make me immortal in that realm where they move as 
they list, in the third sphere of inmost heaven where lucid 
worlds are full of light. 

R. IX., 118, 9, 


aay ATT AT: MYT MRT | aITeT TATE: 
areeT are Eee aie aa 13 
mo 2) WRRVLE 


8. Make me immortal in that realm, where happiness and 
transport, joys and felicities combine and al] the longings are 


fulfilled. 
JR. IX., 8, 11. 


PART III. 


MISCELLANEOUS. 
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PRANVA or OM, 


eH wat wa area Ta af Re Faye: | 
aera az frau afteata 3 gafegen Fy wetas AU 
Mo Ti Wav 1 BAI 


1. The syllable of holy praise on which the gode rely 
as if it were their highest heaven. He who knows not this, 
what will he do with the Veda? They, however, who know 
it, sit here in peace, 

R.1, 164, 89. 


GOD IN WRATHFUL MOOD. 
alg cat Qed SH marrarTifaeTa: UR aA V1 Roe 


2, The heaven and earth together will not contain Thee 
if Thy warth be excited, 
R. 1, 10, 8, 


THE INFINITE 
afaco: eet 9g Aer Tea aT: fetta aATAAM NA 
Re VIR Re 


_ 8. The learned always turn their eyes to the lofty place of 
Vishuu, spread like an eye in heaven. 


R, I. 22, 20, 


HIS HELP ESSENTIAL. 


aened a facafa at facfaaaa| a dat ar- 
freafa 12 Ul Ro Lik poll 


4. He without whom no sacrifice, even of the wisest man 
can succeed, He stirs up the series of thoughts. 


R.1, 18,7. 
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& wear Ro ti a agra RG: | aft TT Grea 
aa a ataar TIT WN mo P1231 8 


5. He is the sage who guides these men, Leader of sacred 
rites is He. Him, your own Agni serve ye well, who winnett 
and bestoweth wealth. 

R. IL, 18. 8 


aera ed frat sarat F Tera waa aT 
fewer aftaredt anya ay aeqaraea sare FH: | & II 
Mo PI RRL 

6. Our people can never conquer without help from Him 

whom they invoke while fighting. He who is the means o! 


this universe, who moves all without being moved, He, O 
man, is Indra. 
R, UL, 12, 9 


IMPULSE TO CHARITY. 
ahead Rah qaqa wea) vafatk wa 
Wa EO Ro G14 13 


7. O tglorious Pushan, urge even a miser to charity and 
soften the heart of the niggard, 
R. VI, 58, 3, 


FRIEND OF THE SIMPLE. 
bd . . 
qa tar FT eg ats Wey! BT zy Way a 
aaa: |! Roc | oles 
8. Thou art with the simple ones, O Lord, knowing each 


mortal in Thy heart. Thoucanst well distinguish the false 
from the true. 5 
R. VII... 18, 15 
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IMMORTALITY. 


aa ateraa sara enfearr Farq | fk 
artery goatita: fg fates aeter 8 
mo CLUS TR 


9. We have drunk the Soma and have become immortal. 
We have attained the light and found out God. What harm, 
0D Immortal, can the hatred or deception of the enemy now 
do us ? 

R VIIL, 48, 8. 


AIM OF ALL EYES. 
@ a: aa frad aired wafer faa gaar | aa 
seg lata, adler, we vaTEgA a TREAT HH Lo Ut 
Ro cl ec 


10 All-pervading Soma, Thou our Life-giver, Aim pf all 
eyes, Light-finder, make our heart Thy place, gracious Lord, 
graciously extending Thy protection to us from behind and 
from before. 

R. VIL, 48, 15. 
POWER OF TAPA. 


wale sehen aie at aft Aangaan aia 
VUTAPTT AT A Fe TITATTATET Ge HAE 
Mo S181 & 


ML. O Indra. Varuna, whatever Thou gavest to Rishis in 
times of yore—revelation, thought and speech and the places 
which the sages attained by sacrifice—these I have seen by 
virtue of my Tapa, 

R. VILL, 59, 6. 
GIVER OF IMMORTALITY. 


atm fom wana sft gaa: | aaaeT 
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era 1 RA Re {ioe} 2 
12. Verily through Thee, O Holy Lord and Glorious, all 
the generation of gods sttained immortality. 
R. IX., 108, 3. 
FOOLISH ARE WE 


qe age a aed fated afeerta crag fA RR 
Me foi vie 


18. Foolish are we, O wise and free from error; Verily, 
Agni, Thou (alone) knowest Thy infinite greatness. 
RX, 4,4. 
SANCTITY OF MARRIAOE, 


afert Beara Tet gat aad feaedrafa tara oft 
aefr agar Baas CAR awa: AeBA: | Ve 
me Xo lL BVLR 


We It seems to me more beautiful than beauty itself 
when the son duly cares to continue the parents’ line. The 
wife takes the husband and with acclamations of joy their 
auspicious marriage is performed according to the scriptures. 

R, X., 32, 8. 
THE NECESSITY OF A GURU. 


waahiq aft ame sft dafaaafie: | cad 
waRgMadeaa waft Peqeraatany li I 
mM VoL RRL YI 


15. The stranger consults one who knows the way, and 
taught by the experienced guide, travels safely on. This is 
verily the blessing of instruction, the disciple finds -the 
straight and safe path. 


R. X., 82,7. 
TRUTH AS PROTECTOR 


ar ar genta: oft og faerdt er a az aqae- 
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arfara i 28 tl Me Pol R12 


16. May this my truthful speech guard me on every side, 
wherever heaven and earth and days are spread out. 
R, X.; 87, 2. 


SPIRITUAL SATISFACTION. 
dada var & aafttarate ara aves ll to 
THe VW! 


17. We have combined with vigour and lustre. We have 
united with the blessed spirit. 
Yaj. IL, 24, 


THE PATH OF VIRTUE. 
afa verravate caftamaaeag | aa fret: oft fat 
afer faa ag I ee I ayo 81841 


18. Now we have entered on the path that leads to 
happiness and real wealth, and which is not infested by any 
enemies. 


Yaj. IV., 29. 

ECSTASY. 
aren sahara myn | fea afaear werrearanfera 
Aare Tifa: 183 Ut We ci hz 


19. We have attained to light and grown immortal. We 
have risen from earth to the sky, and have found God. 
Yaj. VIEL, 52. 
GOD IN NATURE. 


freotsaatfin qera oat aeanft geal Ro UI 
age 831331 


20. Behold the works of God, by, which the Lord hath 
Int His holy ways be seen. 
Yaj. XIII, 88. 


THE FALSE ARE FAITHLESS 
TST sa aaa Taree: | TAArATaseaT- 
Bal < Tey wana: A TA @ [99 | 


21. Viewing “both, Prajapati gave different shapes to 
truth and falsehood, He gave faithlessness to falsehood and 
fr ith to truth. 

Yaj. XIX., 77 


WE LIVE AND MOVE AND 
HAVE OUR BEING IN GOD 


aft ay faq cteafea ay frei yaaarfaee | ae: 
weft gfadiga attkaitia feat rer = Rw 

RR 1 hol 

22, (Though) in and with my mindI can go round earth 


and heaven and can reach the heaven’s highest summit in a 
moment, I am in those three steps of Vishnu wherewith He 


permeated this Universe, 
Yaj. XXIUL., 50. 


WITH THE EYES OF A FRIEND. 
fare maga aif yafs ame) farang 
saeger eatin garter | faorer ogra ag 1123 
THe RE I 
28, May ail beings regard me with the eye of a friend. 


May I regard all with the eye of a friend. May we regard 
one another with the eye of a friend. 
Yaj. XXXVI, 18. 


THE GIFTS OF THE POOR. 
aaa ata arf Faas a aefan ceafal a area 
eT Mo cp oR Vo 
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24. O Agni, howsoever humble our offerings to Thee, be 
pleased therewith, O Everlasting Lord. 
R. VIII,, 102, 20. 


PRAYER FOR WELFARE. 
= _ 
aha we sa fat tt oeg taka TET ATs Fetes: | 
fret aud afet at eg oie eRe ae 84 II 
myo C1 RI 
25, May it be well with our parents, with our people, 
cews and beasts. May all happiness, grace and favour be ours. 
May we long behold the sunlight. 


Ath. [, 31, 4. 
PRAYER FOR GENERAL HAPPINESS, 


a ala Tao ated at: | ae oe We a: OT 
wht ahr atrat Twa AY FqEsq MURAI aT ww} ee 


26. May the breezes sweetly breathe on us. May the 
sun warm us gently. May days pass-happily for us, may 
nights approach delightfully. May dawn bring joyfulness for 
us ! 


Ath, VIL, 69. 
NEWHOUSE. 


meat fea; gern any afer emere her, Tay; | 
afamar fae | 

aaa fizt:e | 

sda Ra: 1 

ware fease | 

seater faze | 

Peat fa: MATT AMO 1 VSM He 413 He 


27 = ~=Now from the east-side of the house to the Great 
ower be homage paid. Hail to the Lord whose due is Hail. 
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Now from the South side of the house, &c. 
Now from the West side of the house, &c 
Now from the North side of the house, &c. 
Now from the Jower side of the house, &c. 
Now from the upper side of the house, &c. 
So from the mansion’s every side, to the Great Power be 
homage paid ! 
Hail to the Lord whose due is Hail. 
Ath, IX,, 3, 25-81. 


WATER AS HEALER. 
FRETTING TIAATTA WTC | Re Ul 
Mo V1 AVL WA I 


28, Amrita isin the waters. Healing balm is in the 
waters. 


R. L, 28, 19. 
ats Bastlerdt wate sac: aa: adea eatery 
Eras Fy | 8 Ul me Fo | R91 & I 


29. Water indeed hath medicinal virtues, and can drive 
malady away. May water—for it healeth all—become a 
remedy for thee. 


R. X., 187, 6 


art fa SaesTe stadt: anet Freaer Pasian 
wet gg SfrmG Ml Ro I mre R114 





28, It is Hydropathy o1 or does @71¢; mean God as in in ater ' 
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80. Water indeed hath power to heal, water drives dis- 
ease away. May water, for it healeth all, cure thee of thy 
permanent disease. 

Ath, TIL, 7, 5. 


MESMERIC PASSES. 
weareat caararcai fer are: gikrdt | aarafaeqeat 
SU areat eae epTAAA NRL He Lo | RAV OL 


81, The tongue that leads the voice precedes, Then with 
our ten-fold branching hands, with these two chasers of dis- 
ease we stroke thee with a gentle touch. 


R, X., 187. 7, 
an yfrian waRaRR | Ta AAT Aa 
wacdtdd wa: 1 82 A mo R1WSLR 


JEALOUSY. 


82. Just as the earth is dead to feeling, more unconscious 
than the dead, so is the spirit of a jealous man like a dead 


man’s spirit. ..was sALAR JUNG BAHADUR 


Ath. VL, 18, 2. 

ADOPTION. 
a Pista seaseTeTzaTaeT at ge A gage N83 UI 
Ho 91 B19 


88. Agni, no son is he who springs from others. Lengthen 
dot out the path-ways of the foolish, 
R, VIL, 4, 7. 


a fe gararen: gaat seaieal aaat wera SL eT 





30. Probably addressed to a patient under Hydro- 
pathic treatment. 

31, The stanza is important as showing that the Indians 
employed touches or laying on of hands to relieve suffering or 
to restore health—Griffith. 

The translation given is also according to Griffith. 


fate: gaftea gen at aerdtq asa: 128 0 
Meo [Ble 


84. Unwelcome for adoption is the stranger. one to be 
thought as another's son though grown familiar by continual 
presence, therefore let there come to us (a son) new-born 
possessed of wealth and courage. 

R. VII, 4, 8, 


A BHAKTA’S HYMN. 


aa at at sa aa weaed fa: imaafea afte 
Saat RATATAT TAT th tl Ro o1 V1 


85, O Lord of wealth, my praises at sunrise, my, praises 
at noon, my praises at the approach of darkness have gone 
forth to Thee. 

R. VIIL, 1, 29. 
GOD or MAMMON. 


ad fia 3 om aaa Ty | aterta 
MEA Te AMyTI THTMTATKT | RE It 
Ro YoLeVvs9 


86. You cannot find Him who created all this. Another 
thing has occupied your minds. Enveloped is misty cloud, 
with lips that stammer, mere hymn-chanters wander discon- 


solate, 
R. X., 82, 7, 





38,84, The Mantras do not lay down any law on the 
subject of adoption but, in a prayer for direct issue, set forth 
by the way the inferiority of adopted heirs and indirectly 
prove that the Vedas sanction adoption in absence of persona) 
issue. : 

86. Another thing, &c.—“‘you are merely anxious for en- 


joyment in this world and the next, therefore you know no- 
thing of God.”"—Sayana. 
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VALUE OF TRUTH. 


TN e aeraTigagay sta at TAM Fo Ii 


BT? WALL’ 
87, Prana sets in the loftiest sphere the man who speaks 


the words of truth, 
Ath. XT, 4. 11. 


FREEDOM FROM SIN 
AAAATTATATAT TATA TA UL RC 
. To WELK IL 


88. Now we have conquered (evil) and obtained (virtue): 
we have been freed from sin to-day, 
Ath. XVI, 6, 1. 


PRAYER FOR SPLENDOUR. 
gata wana | aan ad ara waters wera 
area tt 28H HT WLLL Rot 


89. Thou art brighest and glorious as Thou shinest with 
splendour, so I wish to shine with splendour 


Ath. XVIL, 1, 20, 





“You who are engaged in the enjoyments of this world or 
the next, being subject to false knowledge or ignorance have 
no knowledge of the truth—Mahidhara. 


Hymn chaniers, &c.—Being given to the thought and 
pursuit of worldly objects, they can not concentrate their 
minds upon God. Hence they will never succeed in finding 
Him. Thoughtless chanters of Sandhiya should notice. 


SHANTI. 
wae + aeagd F Wad J aaaqd H st 
son Bsved a 8 apa aL Neel 
Fo Wl42 12 


40. Iam calm, my soul is calm, my eye is calm, my ear 
is cal, my in-breathing calm, my out-breathing calm, my 
diffusive breath calm, the whole of me is calm. 

Ath, XIX., 51,1 


Pestecteteste 
Monge efoece son 
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REVIEWS 


It is a useful and instructive compendium, 
—H. E, Sir Evan Jenkins, Governor of the Punjab. 
I have found real pleasure in dipping into this book. 
—H. E. Sir Olaf Caroe, Governor of N.W.F.P. 
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—H. E. Sty Fredrick Burrows, Governor of Bengal. 
A useful and well-arranged publication. 
—H. E. Sw Henry Craik, Ex-Governor of the Punjab. 
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PRESS OPINIONS 


(1) “This exceedingly readable volume is bound to be a 
source of unending inspiration to the Hindus of present 
and future generations,” 

“Modern Review,’ Calcutta 


(2) “The character and personality of some of the twenty 
eminent Hindus of the Punjab which are portrayed in 
this work are worthy of our most careful study. A 
large number of them have been written with a laudable 
aim and sincerity.” 

“Tribune,” Lahore. 


(3) “Mostly written by well-known writers of the Province 
and edited with an eye to uniformity of treatment, the 
accounts are very revealing and readable and provide a 
wealth of interesting detail. An eminently useful book. 
good alike for general reading ard ready reference.” 

“Hindu” Madras, 


(4) “With the authors including some men who may them- 
selves be termed eminent, the book is readable through- 
out; in some cases, the writers are obviously well- 
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“Illustrated Weekly of India," Bombay. 


(5) “The book, which is the result of the combined efforts 
of various competent writers of this Province, will help 
the reader to understand the Modern Punjab at its 
best.” 

“Daily Herald, Lahore.” 
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work and achievements of some of the Makers of the 
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“The Modern Librarian, Lahore 
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Abdul Qadir, Sir 

Abdul Rahman, Sir 
Bashir-ud-Din, Mirza 
Fazal-i-Hussain, The late Sir 
Feroz Khan Noon, Sir 

Haye, Mian Abdul 
Iftikhar-ud-Din, Mian 

Iqbal, The late Sir Mohd. 
Jamal Din, Sir Mohd. 

10. Khizar Hayat Khan, Malik 

11. Kitchlu, Dr. Saif-ud-Din 

12. Liaqat Hayat Khan, Sir 

13. Mashraqi, Allama 

14. Maqbool Mahmud, Mir 

15. Mohammad Ah, Moulana 

16. Muzaffar Khan, Nawab 

17. Shafi, The late Sir Mohd. 

18. Shah Din, The late Mian 

19. Shah Nawaz, The lace Sir : 
20. Sikandar Hayat Khan, The late Sir 
21, Shahab-ud-Din, Sir 

22. Umar Hayat Khan, Sir 

23. Zafar Ali Khan. Moulana 

24. Zatrulia Khan Sir Mohd. : 
25, Zulfiqar Ali Khan, The late Sir 
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Boota Singh, Sir 

Diljit Singh, Raja Sir 

Dasaundha Singh, Sardar 

Datar Singh, Sir 

Dayal Singh Majithia, The late Sardar 
Jawahar Singh, Sir 

Jodh Singh, Principal 

10. Jogindra Singh, Sir 

Jl. Kharak Singh, Baba 

12, Mohan Singh, S. B. Sardar 

13. Mehtab Singh, The late S. B. Sardar 
14, Nihal Singh, Saint 

15, Sant Singh, Sardar 

16, Sampuran Singh, Sardar 

17, Santokh Singh, Sardar 

18, Sardul Singh Caveeshar, Sardar 

19. Sobha Singh, Sir 

20, Sunder Singh Dhupia, S. B. Sardar 
21. Sunder Singh Majithia, The late Sir 
22. Tara Singh, Master 
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24, Ujjal Singh, S. B. Sardar 

25, Vir Singh, Bhai 
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This book will contain brief biographical 
sketches of some of the most notable and 
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Industrialists of the Punjab. This 
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Reference purposes by all businessmen. 
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times of Guru Nanak to the present day 
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SIR GOKUL CHAND NARANG 
Foreword by 
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Revised & Enlarged 
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PUBLISHER’S NOTE 


Sir Gokul Chand Narang, who started life as 
a Professor, rose into eminence as a Barrister and 
was a popular Minister of the Punjab Govern- 
ment in the pre—autonomous days, is also a 
Litterateur and Historian of distinction, 


He wrote this book thirty-four years ago and 
it was considered such a masterly contribution 
to the Sikh Literature that the Berne University 
conferred upon him the degree of Doctor of Philo- 
sophy, It has also been for many years a recom- 
mended Text Book for the M.A. Course in Iistory 
for the Punjab, Calcutta and some other Universities 
of India. 

The first edition contained a complete history 
of the Sikhs from the times of Guru Nanak to the 
reign of Maharaja Ranjit Singh. 

In the second edition the learned author 
made some notable additions and continued 
the story right upto the present-times by throwing 
a flood of light on the recent sufferings and sacrifices, 
the present condition and the political future of 
the Sikhs. 


’ The third edition has been thoroughly revised 
and evlarged keeping in view the recent political 
developments till the return of the British Cabinet 
Mission to Englanu. 

Sir Jogendra Sjngh, who contributes an 
illuminating Foreword, discusses the problem 
from a purely spiritual cum. religious point of 
view, which deserves careful attention of every 
person interested in the welfare of this great 
community. 


Reviews on the 2nd Edition 


“Ht is the work of a Scholar, an experienced 
Statesman and a deep-thinking Patriot in one” 
Sir Jadu Nath Sarkar, 
“It is very informing and very interesting, 
To all students of History this book must prove 
of invaluable help.” Str Tej Bahadur Sapru. 
“Dr, Narang deserves well for his labour of 
love, His studies reveal an interesting pheno- 
menon how spiritual freedom leads to material 
freedom. This book is the result of much care- 
ful study on his part.” Raja Sir Diljit Singh, 
“Itis a very useful book and.ought to be 
read by every body who is interested in the 
religious uplift of our country * Sir Jai Lal. 
“Very exhaustively and ably the author 
traces the historical development of Sikhism * 
Statesman, Calcutta. 
“This volume is based on a wide and com- 
prehensive study of the subject by Dr. Narang 
and is by common consent, a masterly and 
authoritative work on the history of Sikh Natibn” 
Tribune, Lahore. 
“In its present form the book should continue 
to hold its own as one of the best: general 
sketches of Sikh History ” 
: Hindustan Review, Patna. 
“The book is an “nbiased and informative do: 
cument of the life of the Sikhs—past and present 
and will help understand better the present day 
Sikh interests and demands.” ; 
Indian Nation, Patna. 
%A remarkable contribution to Sikh literature.” 
NAWAB SALAR JUNG BAHADUR Leader, Allahabad 


“From the historical point of view, it is an 
intere-ting and useful book.’ Riyasat, Delhi. 
“We recommend the study of this valuable 
book to every Sikh and to those interested in the 
study of the history of this great community.” 
The Khalsa, Lahore. 
“The author has taken great pains to place 
before the reading public the results of his long 
and careful study of the Sikhs and he has 
succeeded.” Hindu Outlook, Dethi. 
“We strongly recommend that every educated 
Sikh should study this valuable work.” Mouji, Lahore. 
“Sir Gokul Chand Narang, a noted figure in 
Indian Politics and Literature, tells in brilliant 
style the engrossing story of the rise and fall 
of the brave Sikh race and throws a flood of light on 
the sufferings and sacrifices, the present condition 
and the political future of the Sikhs” 
Orient Weekly, Calcutta. 
“It provides us with the best single volume but 
ali-sided study of the Sikhs so far available.” 
Social Welfare, Bombay. 
“This very valuable book of a first rate scholar- 
historian is doubly welcome. It has been written 
after the best possible research any one could. do 
both in Ingia aad England and therefore, it is 
eminently authoritative. The Whip, Calcutta, 
“The author is a historian of distinction and it 
is a work of scholarship and merit.” 
- New Book Digest, Bombay. 
“Dr. Gokul Chand Narang’s work is an excel- 
lent treatise and displays great judgement and 
psychological understanding of the problems that 
he has discussed with conspicuous care and 


scholarship.” Hindu, Madras. 
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